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Editorial (autumn 2009) 

In the last issue of the China Study Journal we reported on a conférence on house churches 
sponsored by a government think-tank. The consensus of the meeting: we cannot ignore 
any longer the existence of the house churches. In the same spirit of openness, but also 
the intention to put the debate into the public square, the meeting and some of its debate 
were quickly put on the internet. Almost a year after the conférence, however, we are still 
not clear about the position of the government authorities or that of the officiai Protestant 
Church. House churches are still being raided regularly and arrests of leaders still continue, 
perhaps not more than before, and there are not yet any signs of a large scale crackdown 
that some feared. 

Will government policy be liberalised? Most observers are not over optimistic; some 
scholars privately see this as the cairn before the storm. They cite the conciliatory attitudes 
towards the Falun Gong movement before a harsh national campaign began. Another 
reason for the lack of clarity of government policy are the numerous "surveys" and "research 
programmes" being carried out at the moment by différent government departments (from 
the Religious Affairs Bureau(s) to public security organs). Until the findings are collated, 
compared and digested, and an internai government debate has taken place, it is unlikely 
that a new policy will emerge. Are these new surveys and research any more reliable than 
those of the past? We have heard that some departments do not trust their own staff 
who may doctor their findings to suit the policy trends of the moment and have assigned 
these research programmes to academic institutions and journalists instead. This scramble 
to research has also resulted in some comical situations. In one village the local people 
were completely confused by the number of research teams that arrived one after another 
within a couple of weeks. In the end they were so familiarised with the questionnaires that 
asked very similar questions, that they handed ready-made answers to the researchers to 
"facilitate" their task. i 

In these uncertain times it is encouraging to see a public debate going on. The four articles 
chosen for Part I are ail available on Chinese websites and written by people who were at 
the conférence in autumn of last year, and who continue to push the debate into the public 
square. They are among a group of independently minded researchers, some of whom 
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may be Christians but prefer not to approach the question from a partisan point of view. 
Almost ail of them agree on the following conclusions: 

House churches exist and have a following of 50 to 60 million Christians, much larger 
than that of the officiai Protestant churches, although at the grassroots level there is often 
varying degrees of overlap. It is a fact that the government and society should recognise. 
Ali of them are from a fundamentalist/evangelical background but some are more open 
than others to society and the challenges of social change. Some of the house churches 
are hostile vis-à-vis the government, mostly due to unenlightened government policy and 
its bad implementation, but others just want to be left alone to practise their religion. 
Most want to be registered and operate legally, but only outside the existing framework 
of the Three-Self Patriotic Movement. They see the latter as a government franchise or 
monopoly, very similar to the state-owned enterprises, which will be completely reformed 
or disappear in the free religious market. 

What is interesting in the analysis found in the recent debate is the classification given 
to the house churches. In past stereotypes they were lumped together into one category, 
often for politicai or theological reasons. The house churches are now divided by these 
scholars into: a) historical groups such as followers of Watchman Nee, Wang Mingdao, 
etc, b) recent Pentecostal/charismatic groups, c) urban indepdent churches which are 
theologically conservative but socially liberal.. All these are stili general, provisionai 
typologies, but many come to recognise the existence of new "independent churches" to 
distinguish them from the others. These attract educated urban elite, intellectuals and 
university students and their view of society and state-church relations are very différent 
from other house churches. 

As for government policy the academic consensus is also clear. Past policies which tried to 
eliminate the house churches have failed; they only contributed to increase their strength. 
The present policy of control will also drive the house churches underground and distort 
their growth and training. A more enlightened policy, according to these scholars and 
commentators, should recognise their existence as well as their rôle in civil society. More 
pragmatically some argue for a model based on the free market. Let market forces solve 
the problem, but legislate against anti-social behaviour or unfair compétition. For a 
transitional period, "special religious zones", similar to the special economic zones, could 
be created to ease the process and test and refîne the legislative measures. All these are 
interesting ideas but will the government retreat to give room to a larger civil society? Are 
the open churches ready and open to compétition? Will vested interests be so strong and 
so entangled with the structures that they cannot be shifted? Will the government learn the 
lessons from the less than successful campaign against the Falun Gong? We cannot predict 
the development in the Coming months but one thing is certain. The question of house 
churches can no longer be swept under the carpet. 

Edmond Tang 
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Three Questions concerning the [Chinese] 
House Churches 

Liu Peng, M B 

Institute of American Studies, Chinese Academy of Social Sciences 

(Translated by Lawrence Braschi) 

Questions surrounding the Chinese house churches are of longstanding, and have not 
yet received satisfactory treatment. How can the causal factors behind the house churches 
properly be understood? How can we understand the nature of the house churches? How 
can we handle problems associated with the house churches? These questions cannot be 
avoided in the construction of a harmonious society, they need to be confronted. 

How Can we Understand the Causal Factors behind the House 
Churches? 

For a long time there have been a number of popular explanations for the factors 
contributing to [the development of the] house churches: i) the infiltration of the 
West; ii) the lag in inculcating scientific and technological culture; iii) weak grassroots 
management. These explanations are extensively used by officials, scholars and [religious] 
management organs, and have become an accepted formula in written reports. Such 
foundational [explanations] remain unchanged, even where there are some superficial 
differences reflecting changing times, demographic factors, and local divergences, etc. As 
soon as these formulaic written reports mention the house churches the question cannot 
be investigated; it doesn't matter from where they originate, the conclusions have long 
since been fixed. In the past few decades, there are countless references to house churches 
in internal investigations, analytical reports, yet explanations of their origins remain 
stereotyped, even to the extent of the famed 'adding and subtracting soup' of the 

eight-legged essays [during the Qing dynasty]. But where is the crux of the question: why 
for the past several decades, despite the implementation of all kinds of methodologies, has 
the number of house churches not only not decreased but, on the contrary, gotten larger 
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and larger? Those reports that attempt an answer to this question are completely lacking 

in substance, despite being superficially systematic. They reciprocally plagiarise from each 

other to the extent that the causal factors behind the house churches have become a fixed 

ideology and a popular politicai wind. However, in terms of recognising the problem and 

addressing it, they are worse than useless. 

I consider that the house churches are the resuit of a number of contributing factors, 

which together reflect individual and communal interactions with specific historical 

circumstances. 

1. Of these causal factors we will consider first the national 
scenario. The following are some specific aspects: 

i. Politicai Causes: 

Since 1949 the most important concern faced by Chinese Christianity has been patriotism 

and anti-imperialism, S ^ i S H - In order to show the importance that it placed 

on the problem, the Chinese Christian church even took pains to change its name to 

the Committee for the Christian Three Self Patriotic Movement (TSPM). Düring the 

period of reconstruction, the church had to take a necessarily politicai path. Religion 

was no longer just a religion, but a tool for patriotism and anti-imperialism. It became 

a tool to implement the Party's and the government's politicai line. As a conséquence 

of implementing a whole series of 'antis', especially the anti-Rightist line, a whole series 

of older influential clergy and theologians within the church, e.g. Ni Tuosheng fíSI/í-íil 

[Watchman Nee], Wang Mingdao rEBjjìlt, Chen Chonggui [Marcus Cheng] 

and Zhao Ziehen ÍÍ^Tk [T.C. Chao] would not wholeheartedly follow the Party's lead, 

or their point of view was not properly understood, and all were purged. As a resuit, 

the new blood came primarily from peripheral Christian youth organisations, and these 

became Christian leaders, greatly changing the personnel and internal structure of Chinese 

Christianity. A large number of Christian leaders who were respected by the faithful were 

sent down, while those who hankered after playing politics were promoted. [...] Many of 

those who aeeepted to participare in the TSPM did so under politicai pressure and their 

attitude was not resolute, while those [leaders] previously on the margins were not fully 

trusted. Through this marginalising and pushing aside, centrifugai forces were created, 

which by degrees meant that the mainstream of Chinese Christianity drifted away. [...] 

Düring the 1950s, the 'left wind' got more severe. Li Weihan the first director of 

the United Front Work Department (UFWD) following Liberation, even went so far as 

to create 'religionless districts and religionless counties' ÊTRÜCJI-. Through 

severe politicai pressure, Chinese Christian leaders were forced to prove their patriotism and 

anti-imperialist stance. Yet this pressure created a resisting force which found expression 

in the house churches. 
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ii. Religious Reasons: 

Düring the early period of reconstruction, internai power in the [reconstructed] Church 

was exercised by those from the YMCA (a quasi-religious, Christian mass organisation) and 

the so-called 'big associations' of the traditional Anglican, Baptist, Presbyterian 

and Lutheran dénominations. A few of the earlier 'three-self' or 'indigenous' movements 

of the 1920s and 1930s, for example the Jesus Family I f ß i t h e True Jesus Church 

Â ^ S ^ è , and the Assembly Hall ^ è & f c ' of the smaller dénominations, never got on 

board following the religious reshuffling of the pack. In 1958, [new] 'unified services' 

Í̂ ETILÍ? meant that the big dénominations intruded even further. Some of these 

smaller dénominations had disliked the way that politics was being played out within the 

church but still attempted to bear it, but the innovation of eliminating denominational 

characteristics and uniting religious services could not be accepted. Although these small 

dénominations were relatively few in number, yet they had différent rites and doctrines 

from the 'big associations'. They were exceedingly persistent in these characteristics and 

would not willingly give them up. 

iii. Church supply and demand is imbalanced. 

Following the création of united worship services in 1958, the Three-Self Church 

proclaimed the Chinese church had entered a 'post-denominational' phase f s 'Mìì'kii7!'M. 

This formulation was an officiai religious slogan. To the ordinary Christian worshiper, the 

background of a particular church or the denomination of a particular pastor is not of 

first importance. The first priority is gathering together. However the effect of combining 

churches and unifying services was to force a city which may have had tens of churches to 

reduce to only a few or maybe even only a single church. The total number of churches 

reduced sharply. The resulting distribution of churches was irrational to an absurd extent. 

In the 1950s and 1960s, in a context of under-developed public transport, the mass of 

Christians essentially had no way of travelling the several kilométrés into the city centre to 

worship. In the end, they could only resolve their spiritual needs on their own. Localities 

began creating their own 'meeting points' M éx (strictly speaking these 'meeting points' 

are not churches). On the other hand, church buildings were being dramatically reduced, 

and restoring them or building new ones was prohibitively difficult. Grassroots religious 

management departments had a tendency to reduce and control the number of churches. 

In grass-roots research, I have personally seen this imbalance in the supply and demand 

for churches, a condition which makes it very inconvénient for the mass of believers to 

get to a church. In the era of a planned economy such control was a common sight and 

not at all surprising. However, we must recognise that the aftermath of the decline in the 

number of churches and the merging of services was a significant causai factor for the 

house church movement. Although this kind of activity is now largely behind us, there are 

1 Translators note: also known as the Little Flock 
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still manifestations of these earlier restrictions on religion and the dying politicai ideology 
[behind it]. 

2. Apart from causes found in national activities, individuai 
causal factors are also very important, of which we can 
differentiate several: 

i. Opposite responses. 

Amid the hurricane-like storm which the government unleashed on Christianity, there 
were undoubtedly a large number of people who were scared and a large number who 
withdrew [from the churches]. However, another result was the so-called 'purification of 
the church, the selection by God of the true believers'. Confronting the same situation, 
the same attacks, differing people will respond in différent ways. For example people like 
Henan's Zhang Yinan 51sSi.Pft and Xu Yongze who from différent perspectives 
have known government strikes against the house churches, but who believe that when 
'you force me, that is my honour; when I am in prison, then I am raised up.' There are 
thousands of people like Zhang Yinan, big and small Xu Yongzes, who despite repression 
will stand firm in the faith, will grow through the experience of struggle, and who have 
become increasingly aware of the shelter they find in their faith. These people originally 
came from all walks of life and were not church leaders. However, as a result of their personal 
religious faith bringing repeated confrontation with politicai campaigns, they lost all hope 
of a career or prospects of making a living in the prevailing politicai situation. Unable to 
subsist in any other way, and refusing to withdraw, they threw themselves heart and soul 
into spreading the gospel and created the spine of the house churches. The government 
approach to some of these individuals has been to use coercive measures, but with some 
it has had an opposite effect. These individuals were completely unknown to the mass [of 
believers], but through the pressure of politicai révulsion, they became religious leaders. 
These church leaders' do not exercise leadership over tens of thousands of people, but rather 
on their own initiative have founded house churches, taught doctrine and gained approvai 
among the mass of believers. No matter where they go, they have significant support. 
They do hold positions of leadership and governance within churches. This should also 
make clear that high-handed measures against dissimilar people will not achieve the same 
results. In certain circumstançes results can run counter to one's expectations. Antipathy 
can quickly find a social channel to express itself. Coercive methods will only provide a 
dose of encouragement. This is particularly so in religious cases. 

ii. Shifting Religions 

When people hold particularly firmly to an ideology or -ism, they have the very best, the 
most glorious and sincere dreams to support them. As soon as people perceive that these 
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dreams are not going to be realised, that their ideology is not in fact a worthy vehicle to 

deliver them, they begin to feel an extreme, heartfelt disappointment which is difficult to 

put into words. It can even generate complete disillusionment. In 1980 a reader of the 

magazine China Youth (Zhongguo Qingnian, ^t1 IB ï=f took advantage of a letter sent 

by a reader named Pan Xiao Îf§ HjS to ask, 'Why is the pathway of life more and more 

narrow?' This broad discussion on the meaning of human life gave rise to widespread social 

repercussions. Opinions differed on whether this was a religious or a politicai question, 

yet it was a question of huge significance, touching upon how individuals consider their 

life and establishing that religious belief was an important issue. It attracted a massive 

response. Confronted by the fact that their belief in human life had become lost and 

unbalanced, many began seeking afresh for new values in which to believe. They moved 

hesitantly amid the actual distress and misery of everyday life and the possible future 

envisaged unequivocally in Christianity. Those who had lost faith began in this way to see 

light in the middle of darkness, at last sensing that they had seen the truth. Christianity 

allowed people whose beliefs had been shattered to be reborn. They became aware of the 

strength of a spiritual prop and a new way of looking at the world, deciphering the meaning 

of life's happiness. This produced individuals who were Willing to submit themselves to 

Christianity, willing to throw themselves wholeheartedly into evangelism. Completing the 

pathway toward individuai faith for many people were the innumerable house churches. 

iii. Entering Public Space 

House churches possess a unique, unofficial function within populär society, a function 

which is particularly at odds with the sealed off rural world. Within Christianity there are 

large numbers of female believers. Although the culture (wenhua) of many female believers 

isn't high, they dont understand surplus value, theology or the federai system, yet they do 

understand libération, equality and so forth. The house churches lift female believers into 

a completely new world. In the house churches there are people who teach them to read 

and write, to sing songs. At meetings everybody cornes together as equals, brimming with 

happiness. 'Have good faith, have good faith; believing couples do not quarrel, believing 

mothers- and daughters-in-law maintain good relationships.' f g f i c i f . ftf S i f > f» S 

^ K Î t ^ ' f r t y > M i X ^ Î f . Düring my research I have had a real sense that what 

the Taiping Heavenly Kingdom failed to establish [in the nineteenth Century] has been 

accomplished by Christianity. What the Red Army, even the Eighth Route Army, failed 

to implement, has been achieved by Christianity: each person, each person's worth, each 

person's dignity, is equally and unconditionally esteemed. To a person at the bottom of 

society, this kind of respect is a 'second libération The house churches have 

provided countless individuals an equal opportunity to enter public space, furnished a 

sense of belonging, expressed concern for their well-being, integrated their value-systems, 

raised their morality and, in the final outcome, shown concern for social equality. The 

'house churches' s ^ JË i& 'è are not only churches S z ? but are also families s^Jît. 

Many individuals have used church organisations and activities to endow their lives with 
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social meaning and significance. Administrative measures to deprive churches of meeting 

this need are unrealistic. Asking an individuai to leave the church and return to the old 

trajectory of a closed life is impossible. 

iv. Civil Society £ 

After 1979, Chinas social structures underwent huge change. State-Owned Enterprises, the 

planned economy, the unified model, dependency on the land and the close connection to 

a work unit system of ownership, ail gradually dissolved. Multiple economic sectors 

and systems of Organization began to come into existence. In the midst of this dramatic 

social change, a shuffling of the pack, new forms emerged and new variant alternatives 

became possible. In regard to belief structures, those who had a mentality of wanting to be 

their own masters now felt that the Three-Self Church system was untenable. As a derivative 

of the new market economy, a civil society hove into view. Christianity is a domesticator of 

morality, a training institute for civilian values. According to Christians, the house church 

model is the best pattern of religious belief: it is the most nimble of the Christian systems, 

the most convenient, the most satisfying to an individuals needs. This kind of social form 

also accords well with an urban society's basic structure: voluntary, unbureaucratic, non-

profit activities for public welfare. These qualities - voluntary, unofficial, non-profit — mean 

the ethics and personal qualities of a civil society are completely différent from the past. In 

form, Christianity is an excellent microcosm of a civil society. No matter whether in rural 

or urban areas, those who join have that looked-for sense of belonging. People require this 

shared sense of belonging, but [Chinese] religions which fulfil this strategy often dont pay 

attention to individuals. I have studied 'the American issue' for many years and believe that 

its formidable resources actually lie at the grassroots, its social development and stability. 

Its other resources stem from here. 

3. 

Apart from national and individuai causation, an even deeper layer of causation lies in 

culture, a universal vector for values and for expressing the real outlines of a question. [In 

countries] where currents of Christian culture and universal values are being strengthened, 

Christianity often finds it difficult to embody any superiority. For instance, in the Chinese 

society of Taiwan, Buddhism is spreading and Confucian traditional culture remains 

strong. Although Protestant Christianity does not have any restrictions on its development, 

its growth is very slow, and its influence is very limited. In other instances of Muslim, 

Catholic, Jewish or Eastern Orthodox countries the situation is the same. Religion is a 

vector for universal and civilising (wenming, values. Religions express these values 

in différent ways, but their effect is fundamentally the same. In these countries if one 

was to oppose religious morality, for example by encouraging violence, or telling lies, one 

would oppose civilization, oppose society, and would not receive widespread support. All 

religions contain universal values. Christianity itself contains abundant examples of civil, 
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human and universal valúes, for example the Ten Commandments, which together with 
other doctrines and creeds, embody universal valúes. To negate Christianity, negate these 
universal valúes, one must create a new, superior system of valúes which all will affirm to 
be of cardinal worth. For a period of time, China believed that it had at last found such a 
set of valúes, namely Mao Zedong thought. 'Cut off [my] head, let [my] blood flow, but 
Mao Zedong thought must not be let go. 

the time of this slogan, this author did not have any religious background and did not 
understand, but now I understand. I was a typical believer in Mao Zedong thought. After 
seeing Chairman Mao in Tiananmen Square I phoned home, 'On this day of this month 
in this year, I saw the Great Leader, the great Commander in Chief, the Chairman. Long 
live Chairman Mao, long live Chairman Mao!' At that time if the Chairman had asked 
me to die I would have agreed. That was the genuine opinion of all the Red Guards.) But 
with the denial of all religious valúes, the new era, new valúes, new thought' has faded. 
Society in today's China instead appears to faced with a sincerity déficit, widespread moral 
deficiency, inundations of deceit and an overflow of selfishness. The fundamental cause is 
the lack of a core valué system. 

Therefore, if we are to resolve Chinas current social problems, we must seek to settle the 
problems of belief and valué. If we disregard the issue of Chínese people's religión, do 
not investígate the spiritual needs and beliefs of ordinary people, this will certainly be 
the greatest strategic error. Isn't Marxism concerned with the valué judgements of the 
ordinary people? Is it able or not to resolve the religious needs of the people, their spiritual 
requirements? These questions have to be answered. If they are left open for a long period, 
or are not answered [objectively] by seeking truth from facts, the masses will begin making 
their own individual choices. Who will decide what is good, what one can believe? This 
will result in cultural warfare'. The question of spiritual beliefs is an incredibly important 
one. If people perceive a déficit they will try to use traditional culture to make it good. 
Yu Dan has taught widely, bringing The Analects to televisión, but is the kernel 
of Confucian thought actually suited to modern society? This is a question which really 
requires investigation. The field of cultural conflict is a trial of strength: if Christianity is 
capable of development within China it must first win over [Chínese] culture. In terms of 
spiritual and valué systems, we all want to know to what extent they have universal valué 
and content, how lofty are they, whether they have a competitive edge in terms of culture. 
To negate another's universal valúes can only be done with a set of our own. If we do not 
have any, and yet still try and negate or prevent another's, then we only deceive ourselves 
and bully others. How can you say that the other's valué system is unimportant when the 
crux of the matter is to have a system of your own? People want to believe genuinely and 
voluntarily. In his clash of civilisations', [Samuel] Huntingdon analyses the cultural and 
value-oriented competition which predicates the activity of nations. [In other words], how 
long can influence be maintained once the gunboats have left and there are no spiritual 

2 Translator's note: Yu Dan is the most popularly successful of a number of Confucian academics and televisión 
personalities. She has used her regular show, Lecture Room to teach extensively on The Analects of Confucius, but 
has drawn criticism from some other scholars for overly popularising and simplifying its content. 
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underpinnings, no universal values, no morality or justice? Wealthy nations are plentiful, 
for example Japan, but nobody outside Japan studies its spirituality or its ethics. Without 
spirituality, and the capacity to radiate cultural power a nation is not truly great and cannot 
have lasting influence. Spirituality, culture, morality, universal values are ail supremely 
carried within religions. Without understanding this it is impossible to understand the 
function of Christianity. Christianity is the vehicle for Western civilization; Hebrew and 
Graeco-Roman culture are ail contained within it; Western culture is inséparable from it. 
This is significant, because one cannot take Christianity as peculiarly English, French or 
American. Christianity does not have a particular connection with any one country, does 
not belong to any country. The reason why Christianity has this global influence is that 
within it lie the functions of universal values. 

From the macroscopic point of view, the growth of Christianity in China is a resuit 
of the long-term, reciprocai fusion of différent human social civilizations. In an era of 
globalization such mingling is increasingly taking the shape ofindigenization. Restrictions 
and compétition with Christianity must become better vehicles for values and belief. Not 
only are the house churches the most nimble internai form of Christianity, in this form 
they do not receive control from officiai mass organisations. In investigating the house 
churches we must not separate factors like universal values and background culture. House 
churches objectively exist and are a social phenomenon with millions of believers. In a 
rigorously controlied society like China what person, let alone what organisation depends 
on 'infiltration or [foreign] 'support' before they can start up? If there were no moral 
or ethical requirements in society, no intense demand for believable values, no desire 
for civilized universal values on which to base themselves, the house churches could not 
have survived for decades in Chinese society, much less be brimming with vitality and 
continuing to grow. 

In the recent, severe international financial crisis stemming from the American sub-prime 
lending collapse, the G20 countries looked to see what actions China would adopt. 
Would China be able to rescue capitalismi I am not an economist and cannot answer that 
question. However, in the field of culture and the spirit, is the world also looking to China? 
In other words, will China become a great Christian power? I think this is a question which 
requires serious attention. 

In summary, violations of the objective laws of religious existence and development, 
disdain for the religious needs of the masses, the artificial destruction of the balance 
between religion and society, have ali led to the emergence of the house churches. Rigid 
religious administrative systems have sharpened contradictions. Social transformation and 
globalisation have also encouraged the growth of the house churches. The means used by 
the religious administrators such as SARA, the Three Self [movement], the Public Security 
Bureau, no matter how extensive, are heading in an erroneous direction and are guided 
by the wrong politicai ideology. The more measures that are implemented the further they 
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are from achieving their goal. Despite the administrative authorities 'strike hard' campaign 
of restrictions for the past decades, house churches are increasingly numerous. History 
is ruthlessly showing that the religious administrative organisations are lagging [behind 
the times] and are bankrupt [of new ideas]. In a sentence, the existence and growth of 
the house churches, foreign infiltration or the [churches'] backward teachings, all have 
relatively little connection with the relative severity of [official] management. Research 
into the house churches must shift its ideological stance, seek truth from facts and move 
away from traditional, long-mistaken ideas. 

How can we Treat the Nature of the House Churches? 

Since the existence of the house churches is an objective fact, however we regard the house 
churches cannot miss the wood for the trees. We must not precipitously, unilaterally or 
statically discuss this phenomenon, much less rely on inert ideologies to visualise progress. 
In the first place, we require scientific analysis to understand the house churches. If 
scientific analysis is forbidden, the whys and wherefores of the house churches cannot be 
accurately answered. Furthermore, for an accurate assessment of the character of the house 
churches we must clarify the following basic points: 
• Is the issue of the house churches a [nonantagonistic] contradiction of the people or 

an [antagonistic] conflict between the enemy and us? 

• Is the issue of the house churches confined to a small number or a problem that affects 
a great many people? 

• Have the high-handed policies against the house churches been beneficial to the 
extensión of [Communist] Party government or weakened it? 

In responding to these questions we must properly combine together the implementation 
of the policies outlined above and the current situation: 

1. Between 1949 to 1958 the policies toward Christianity featured a 'strike 
hard' campaign and reformation was given first place. From 1958 to 1978 
the elimination of religión took centre stage (through the Great Cultural 
Revolution even the Three Self Movement could not escape and also became 
an object for elimination). Between 1978 and 1988 the house churches 
emerged out of the attacks, mushrooming in size as a reaction to the forces 
applied against them. 

2. From 1988 to 1998, the trends of social transformation and urbanisation 
meant that the centre of gravity for various social forces moved from rural 
areas into the cities. The government's policy toward house churches moved 
from comprehensive attacks to management of focal areas. Between 1998 
and 2004 large scale changes in Christian regulations stopped. The 'strike 
hard' campaign against Falungong meant that the government took the 

17 



China Study Journal 

opportunity of settling various scores but also stopped widespread pressure 

[against the house churches]. Apart from a few exceptional areas and so me 

specific individuáis, relations between the government and the house churches 

entered a period of no significant conflict and deadlock. It was during this 

period of development that the centre[s] of the house church movement 

moved to the cities; large numbers of intellectuals, returned students from 

overseas, urban white-collar workers and specialised technicians fed into the 

upsurge of the urban house churches. This phenomenon has persisted up 

to the present day: the change in the constituency of the personnel marks a 

fundamental change in the house churches. 

3. Since 2004, as far as the government is concerned, following the several 

campaigns against the house churches, the settling of accounts, the situation 

is basically under control. [The government says], 'Provided that there is no 

participation of outsiders [foreigners] and you do not behave excessively, you 

can do your own thing and we will not interfere, but ñor will we acknowledge 

you.' The attitude of the house churches followed like this, 'You don't arrest us, 

and we will continué; you want to manage [us] and reform our organisations, 

transfer our locations, break us up into parts but we absolutely will not stop.' 

After the appearance of the State Regulations on Religious Work 

in 2004 both sides paid cióse attention to the quesdon of 

registration. However, as the two standpoints were basically antagonistic, the 

regulations were fundamentally unworkable, and the house churches quickly 

dispelled the ¡Ilusión that they would be willing to register [under the new 

system]. 

4. At present, the extensión of the house churches to all quarters of the nation 

has been generally peaceful, their relations with the government generally 

deadlocked. However, more and more urban house churches are entering 

official buildings - 'from the home into the [public] square' - and are 

publicising themselves. These house churches are increasingly unwilling to 

live incognito; they will no longer hide or dodge. The house churches are also 

beginning to administer themselves, standardizing their [church] management 

models, supervisión of finances and the integration of their organisations. 

At the same time, they are paying special attention to theological training, 

proselytising and developing Christian literature. 

5. In 2008, the most important change in the house churches is their public 

entry into the social domain, participating in social service and showing social 

concern. Following the Wenchuan earthquake it is said that of the million 

idealistic volunteers to help, half were Christians, and eighty percent of these 

were from the house churches. (There is no way of determining whether this 

is an accurate figure, but I think that if the number were only 50,000 it would 
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still be a sign of utmost importance. In addition, my research among Chinese 
NGOs discovered that though the majority were not religious organisations, 
yet within them were large numbers of Christians. Christianity holds a 
significant role and a positive influence in the provision of social welfare by 
mass organisations in Chinese society.) 

Given this analysis, it is not difficult to see that the rise of urbanisation and the new 
constituencies of the urban house churches show that the house churches are merging 
progressively into Chinese society. The evangelism and social service of the house churches 
have gradually become organised, publicised and routinised activities. Its significance 
within the Chinese social context is that the house churches are still generally unrecognised, 
or marginalised as the legacy of foreign missionary activity. Aside from this, more and 
more people are beginning to recognise that the house churches do not partake of the 
state operated Three Self Church, nor are they like the closed-off, traditional meeting 
points M ( d u r i n g the 1970s the house churches were extremely closed-off, with 
basically no intercourse with society and did not participate in any social activities). The 
house churches are now essentially independent popular organisations, able to take in a 
diverse range of disadvantaged social groups. At the same time they are one front in the 
construction of a new social form and are being admitted into the mainstream of society. 

From the point of the house churches they continue to face many challenges in their 
development, apart from government pressure. Firstly, the house churches cannot help 
but be caught up in the ongoing government 'strike hard' campaigns against 'heterodox' 
Christian groups. How they preserve doctrinal purity and orthodox belief among their 
increasing number of followers needs to be given careful attention. Secondly, a large 
number of new believers gush into the house churches, exacerbating the demands on the 
gravely deficient number of house church clergy and evangelists. Finally, secularisation 
and the worship of money are a different kind of assault and battle for the house churches. 

It has ever been thus: the quality of the superintendents 13'iffi-^f" and evangelists of the house 
churches has always been uneven. The medium of social service among the house churches 
is still not fully rationalised. Their power is still very limited. Their internal rationalisation 
could still be hijacked by a tiny minority of scoundrels. Yet taking [the movements] as a 
whole, the majority of Chinese people and community organisations have a generally and 
persistently high opinion of the house churches. They recognise that the objectives of the 
house churches are not for secular or political power, nor are they organised politically The 
house churches express the concern of families, prioritise marriage, value the elderly and 
children, lay weight on faith, preach ethics, have compassion, abide by law and discipline 
and have the distinguishing feature of self-discipline. In this period of moral and ethical 
deficit, [such characteristics] have allowed them to leap to the commanding heights of faith 
and ethics. 
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From the point of view of the ruling party, this phenomenon is seen as a gigantic contest as 

well as a huge resource. One of the important reasons why the house churches have been 

able to develop to this stage is that they are one of the organisations able to own sacred 

resources -f^ Ük ̂  ¿Pj!, at the same time they have accumulated social and economic capital. 

At the popular level if not at the government level, the house churches have been largely 

successful in throwing off their negative image and have achieved the indigenisation of 

Christianity [in China]. In these circumstances, if the government continúes to employ 

violent measures to suppress [the house churches] there will be inevitable costs: reduced 

results, a lack of popular support and it will become impossible to achieve the aim of 

isolating or eliminating the house churches. On the contrary, such measures will only 

encourage the growth of the house churches and engender even stronger centrifugal forces 

[around them]. 

In view of this analysis, I suggest that the questions over the house churches are internal 

contradictions among the people A E ^ r t o P ^ / j l . They ought to be treated as ones 

touching the lives of tens of millions of the masses, as a question of religious freedom. We 

must hold the masses' viewpoint; we must require the Party to take responsibility for its 

undertakings and to be responsive to the wider point of view. The current background of 

Chínese society is ideologically pluralistic and varied, with múltiple coexisting components. 

In the marketplace of belief, Christianity is clearly already on the increase as a proportion 

[of the whole]. This being the case, we should confront reality, admit the real situation, and 

objectively consider a readjustment of the relations between state and religión. We should 

reform those management systems which do not meet the demands of progress. 

Our country's current system of religious management still preserves the traditional 

format of using administrative measures and is seriously lagging behind the times. It 

cannot reflect the changing characteristics of the present time. Between 1949 and 1979 

the nation implemented a system of comprehensive official management [of religión]. 

Since the Reform and Opening process [begun in 1979] the Party and the nation have 

begun to implement the rule of law, and each province has enacted local regulations. In 

1994 the State Council I I enacted two codes on religious regulation and in 2005 put 

forward Regulations on Religious Affairs Yet a characteristic of this series 

of laws and regulations has been the continued use of administrative measures [rather than 

law] to manage religión, continuing to politicise religión. Through the Three-Self Patriotic 

Movement [the Party] has continued to make religión serve politics. The government 

proposes to 'guide the mutual harmonisation of religión and socialist society' ' j | ^TRÉ^-^/ 

í t é i J í C l i ' é f f l t f r i S . Here 'guide' indicates that government still perceives religión to 

occupy a low social status. 

From the point of view of the supervisory organs, whether that be the Religious Affairs 

Bureaux or the People's Religious Committees the administrative systems do not 

require change. Their main characteristics are the inseparability of religión and politics, the 
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politicisation of religión, and the state-run religious [organisations] These are 

connected to government through representatives sent to the National People's Congress 

and the Chínese People's Political Cónsultative Conference which engender religious leaders 

who have to declare their approval of government, and who are financially dependent. In 

the past they had to ask what could be done and they still have to ask what they are able 

to do. The most typical example, which can be found frequently in the newspaper reports 

of speeches by leading RAB oficiáis, is talk of 'strengthening the construction of the 

two corps' 3M M PAÍÍI ftíl £É ¡S (the first corps being the cadres tasked with religious 

management, the second being the religious clergy). If one national religious organisation 

is involved in training priests, pastors, elders, monks, lamas, Daoist masters and other types 

of clergy, and is assigned this role by the state, what does that say about the connection 

between government and religión? It straight away points to the non-separation of church 

and state. Where the state has a policy of financially supporting religious organisations, 

including building TSPM churches at all levels, constructing seminaries, etc., there is 

fundamentally no possible resolution of this problem. The direction and guiding ideology 

is flawed. Only a diametrically opposite policy has the possibility of attaining its purpose. 

A well-managed TSPM could not resolve the problem of the house churches, but then 

no state-run church will be able to do so. All these problems stems from a single, simple 

judgement [on the part of government]: the belief that Christianity is a negative factor' 

and that the house churches are a 'dangerous element' within Christianity. They need to 

be controlled, guarded against and attacked hard. Legal or illegal, these are no more than 

lawyer's phrases. Since this is the outlook, it determines the outcome. Christianity in toto 

is a negative influence, needs to be put under surveillance and the house churches need to 

be attacked. Then it becomes a matter of who will implement these measures - sometimes 

the RAB, sometimes the Public Security Bureau (PSB). The result will be that many grass-

roots house churches will be reduced to nothing more than targets for PSB raids. The more 

they are attacked, the more antagonistic they will become. 

Apart from ensuring that religión toes the Party political line, and at the same time 

politicising religión, there is also another important [governing] consideration: preventing 

as far as possible other people utilising religión. 'I will certainly make good use of religión, 

but I will most definitely not let others use it.' Despite this kind of thinking in government, 

the branches that deal with the management of religión have proposed that they serve 

religious organisations. But who do they really serve? They serve the Three-Self Movement, 

they serve a tool XMs! That tool already serves the government. But the government does 

not serve the house churches even though it sustains the Three Self Church. Ñor does 

it start from a point of approving Christian valúes, even though it may actually benefit 

from a revisión of such tactics. True religious believers quickly understand that this is the 

government's outlook and so can only choose the alternative of the house churches. 

Under this guiding ideology, government departments use all kinds of methods to strike at 

the house churches, [aiming at their] disintegration, collapse, settling-up [i.e. registration], 
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restriction, guarding against, etc. All means have been used over the last few decades and, 
basically, none of them have been successful. Now both sides have locked horns but are in 
a stalemate and local authorities can only act as circumstances díctate. The reality of church 
expansión in every district indicates the problem for central [state] organs of religious 
management: there are not many effective options at their disposal. Realistically, whatever 
measures have been used up until now, whichever regulations have been put forward, house 
churches have continued to expand. So the administrative systems which have promoted 
this strategy have come to the end of the road. The reason why it has come to this is mainly 
because there have been no changes in thinking, no recognition of the characteristics of 
this [contemporary] age or society: within an institutional framework there is a reliance on 
the rule of law. Times have changed, society has changed, contradictions and traits [among 
the people] have changed. Management methodologies cannot cope with a constantly 
changing situation by sticking to a fixed policy. During the 1950s, [China] brought over 
a Soviet model for the management of religión which had been shaped during the 1920s, 
and it has been in use all the way until now. Now we talk about the rule of law, and clothe 
policies with a legal covering. We give them new expression in legal language. If changes 
are not accomplished then the laws can become regulations. But no matter what you cali 
them, the content is still the same oíd story: the aim is still to control religión. It is not 
to come to terms with new contradictions, to answer questions, resolve problems, correct 
methodology and the people can no longer buy into it. The administrative organisations 
have been left in an embarrassing position. 

How can we Resolve the Issue of the House Churches? 

Although the questions surrounding the house churches are complex, the crux of the 
problem still lies in the system of administrative management. The method of resolution 
has to lie with the implementation of the rule of law. I have always believed that the 
institutional arrangements need to reflect a new understanding of the religious management 
administrative system. If the administrative system is not adapted to the needs of the times, 
then we should create a new set of systems, transform the administrative system, pass 
legislation, and resolve problems legally. Thirty years of experience of Reform and Opening 
indicates that whenever public policy is made it should always regúlate interests, should 
always balance liberty with order, rights with obligations. On the opposite side, [experience 
has shown] that implementing the rule of law depends on a basic reduction of using 
administrative measures. The problem of the house churches is not an isolated one, but 
touches on several other concerns. They are a hot issue for both internal and international 
attention. At present, China is still without a properly implemented, nationwide system 
of religious legislation, and consideration needs to be paid to the difficulty and length of 
time it would involve [to create one]. So perhaps several localities could be selected to 
experiment in implementing a progressive religious administrative system. First up, this 
would allow religions to enter the field of social service. I suggest that Wenzhou írmji'l, 
Xiamen íSf ], Shijiazhuang Í J ^ J Í , Zhengzhou Lanzhou^j 'H, and Kunming 
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be selected as experimental Special Religious Zones. (Why these six places for such 
an experiment? I will set out the spécifiés which have a hearing on the création of Special 
Religious Zones in a forthcoming essay.) 

At the same time as drafting régulations for these Special Religious Zones, the religious 
administrative organs should stop using administrative measures to manage religion. 
Genuine problems relating to the religions should be handled according to legal 
classifications: such and such a problem should be delivered to the respective legal 
department to deal with. If there is no appropriate Statute, then pass appropriate religious 
législation to express it. Construct a legai system [which handles] the religions. For 
internai religious questions, including the Protestant House Churches, cause the religions 
[themselves] to become positive factors in the promotion of social development. 

First published in Lingdaozhe, no. 25 (Dec. 2008) 
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In recent years, the house churches have gradually become a topic for public interest. The 
reason for this is that the house churches have become part of mainstream society; that 
they play an important constituent part in society cannot but be faced head-on. It could 
even be said that a picture of Chinese society today which neglects the house churches is 
now incomplete. People are no longer paying attention to the house churches with just 
theoretical interest, but instead cannot help being confronted with the demands of actual 
social practices. However, the imperatives of practical demands frequently cause people to 
limit their field of vision to social reality with the result that the discussion and handling 
of questions becomes entirely one of effective expediency. This article on the one hand 
responds to today's social demands and steps over into how practical problems can be 
properly handled. On the other hand, this article has no interest in the short term effects 
of policy or political subtleties. I will strive hard to bring to light the essential quality of 
things, so that the questions of current reality can be embedded more deeply within their 
fundamental structure. 

Whenever relations between the government and the house churches are discussed, people 
frequently isolate this relationship. It is almost as if conditions between the two sides are 
developing in a vacuum, as if both sides' every action were solely targeted at the other. The 
many misunderstandings between the house churches and the government, even to the 
extent of their reciprocal demonization, are to a large extent the result of misconceptions 
arising from isolated treatment of problems. In reality, relations between the house churches 
and the government take place within society as a whole. As a result, this relationship 
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impinges on rpany essential social factors, and is frequently decided by contingent factors. 

This article (indeed, anybody's thinking) is unable to account for all such social factors 

and will only take consider those that have a most direct impact. Of first importance is 

civil society Ä K-fh H1". The emerging civil society is not only a basic background to the 

relationship between house churches and the government but its very nature also decisively 

resolves the direction that relationship is taking. Of secondary importance are the Three 

Self Association and other officially-run churches ' É f ^ f i d l ' . The Three Self does not in 

itself have an independent existence. If the government and the authentic church MrW.È' 

(the house churches by their character represent an authentic church, but do by themselves 

fully equate to an authentic church) did not have an antagonistic relationship, then the 

Three Self Association would not be necessary and essentially would not exist. Even so, 

since the vassal was created, it has produced an influence on the relationship; when dealing 

with the relationship between the house churches and the government it is impossible to 

eliminate the Three Self factor. An even more remote connection is the problem of what 

are often referred to as cuits'. It is already only a superficial question when addressing the 

essential nature of the problem. 

1. The Communist Period 

Düring the Communist period [sic] the hostility between the government and the house 

churches was irreconcilable. This was because of the inherent nature of both sides. 

i. The Government 

At that time the government was in the hands of an extremely ideological party. That is 

to say, this 'ideologised' party had politicai ideology as its own ultimate aim. You could 

say that it believed in an 'ism' or that it pursued the implementation of an absolutism. 

This ultimate and absolute politicai ideology determined a dictatorial quality. Its ultimate 

[vision] was unique; granted there were others, but these were neither 'final' nor 'ultimate'. 

Such perfection required purity and could not tolerate heterogeneity or compromise. 

Politicai ideology at its heart must monopolise exclusivity. That period of Communist 

belief determined for itself the absolute values of Communism. As a conséquence, in terms 

of its spiritual essence fit ï f f f , this completely ideologised Communist Party could not 

be compatible or coexist with any other kind of belief. 

The conduct of those who held power merged the policies of party and government into 

one (even state religions wfere not exempt). The merger of an ideologised Party and politicai 

power held a spiritual significance in that the Party employed the power of the State to 

compel ali individuals to believe its ideology. One belief and another (or an ideology 

and another) are mutually exclusive, because beliefs and idéologies both have a dogmatic 

quality. However, if a belief or ideology is limited to the spiritual realm, or is limited 

by external authorities and measures to compel peaceful compétition, then the exclusive 
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spiritual dogmas of belief and ideology can coexist or at least be compatible with social 
life. But if a belief or ideology is granted a mandatory public authority, then it cannot 
condone any other form of belief or ideology in social life. Düring the period in question, 
the wielders of power within the Communist Party completely ideologised the Party and 
took the path of State-Party government. Consequently, no other ideology or belief could 
make itself at home in society other than that of the government. 

ii. Civil Society 

Civil society is that part of social life in which the citizen has space to engage in personal 
activities; the mainstay of the citizen is the basic right to open space for personal action. 
Under an ideologised government, there is no space within social life for personal behaviour. 
In other words, ideologised government signifies the dissolution of civil society. The 
individuai consists of an independent spirit and its externalisation (its outward expression). 
When both an individuals spirit and expression are controlied by a government through 
communal coercion then the individuai ceases to exist. The civil society which is made up 
of individuals also ceases. Since every individuai was forcibly imbued with Communist 
ideology by government mandate, and under the pressure of communal power they could 
not but live according to Communist régulations then social life obviously could not 
possess the space necessary for individuai activity. Consequently, [China] lacked the basis 
for a civil society to take shape. If only one kind of spirit and external life are permitted in 
the life of a society then a civil society cannot materialize. 

iii. The House Churches 

As a vector for belief, the house churches and Communism are completely opposed. That 
is not to say, however, that every belief of the house churches and those of the Communists 
do not have their particular place. As a function of an ultimate value system, all beliefs and 
idéologies have an antagonistic exclusivity. The peculiarity of the antagonism between the 
house churches and Communism is this: when the ideologised government used communal 
force to carry out Communism, the house churches were the only [organisations] in public 
society which stuck fast to their own beliefs. In the first place, the quality of the opposition 
is distinctive because of the house churches' transcendent origins. The government is the 
supreme power within society, and has the power to employ coercive force. The ideologised 
government utilised communal force to carry out its own ideology, taking on the aspect 
of an integrated autocracy within society (that is, a dictatorship). The Communist 
government used the authority of the highest power in society to coerce, but even so 
could not find a way to insert Communism into the house churches, indicating that the 
house churches possessed a source of power even greater than society. Secondly, the house 
churches boycotted government ideologisation. They were alienated from the government 
because of its attempts at politicai ideologisation, and the dictatorial nature of Communist 
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social life. Not only did they resist the unvarnished ideology, but they resisted even more 

the ideology's material form and socialisation. More precisely, they resisted an ideologised 

government and a public order comprehensively dominated by a politicai ideology. 

In the environment of a completely unified (i.e. ideologised), public society, the house 

churches persisted in a belief différent to that of the prevailing ideology. As a result they 

created a différent form of communal life. The existence of the house churches signifìed 

that society had not been fully unified. The house churches persisted in a belief that was 

différent from Communist ideology and so upheld freedom of belief within society; by 

continuing to express a personal faith they retained freedom of speech; by continuing to 

meet together as a fellowship of believers, they held out for freedom of association. Under 

pressure from an autocratie public order, the house churches were the only group [which 

allowed] individuals to exercise their basic rights, thereby suppordng the scope of a civil 

society within an autocratie one. The house churches were a forerunner of basic individuai 

rights, an embryonic form of a future civil society, because they opposed the ideologisation 

of government and external society. The opposition between the house churches and the 

ideologised form of government has long since overstepped the bounds of an isolated, 

ideological dispute, but has become significant for the whole of society. 

Despite always taking the form of opposition, the relationship between the house churches 

and the ideologised government has never risen to actual external conflict (the exceptional, 

violent actions have all been taken on the part of the government). The reasons [for this] 

have only been researched in complete isolation. From the point of view of the house 

churches their opposition to the government has been mild, mostly taking the form of 

évasion. The house churches' principal form of évasion is to conceal themselves. Living 

underground is not in the same order as taking part in open social life. The reason for it 

is an ideologised government and its création of an autocratie, Communist form of social 

life, meaning that any belief wishing to persist in a social existence has no alternative but to 

resist the government. Were the house churches to emerge from their underground status 

and join a government-dominated society in the manner of a 'king not looking at a king', 

they would still refrain from direct opposition. Secondly, in order to avoid direct conflict 

with the government, the house churches have given up many regulär patterns of open 

social activity. So, although the house churches persisted in upholding individuai human 

rights and formed an emerging civil society, this civil society has had to renounce many 

rights of common social life and is largely invisible within wider public life. It is not in 

free compétition with autocratie public life. Rather, both sides are in latent compétition. 

iv. Hie Three Seif Association 

The Three Seif Movement is not really an authentic, independent social entity. I have no 

intention here to analyse the special circumstances surrounding the Three Seif Association, 
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but rather to address the general condition of society. Any independent religious entity 

is impossible in an ideologised society. All of the so-called private or non-government 

organisations R [HIISIIÌ, particularly faith-based ones, are nothing other than an extension 

of ideologised government. Communism has explicitly avowed the withering away of 

religion. Consequently any faith group given approvai by an ideologised government is 

not only under the latter's control but is ultimately a means for the death of religion. The 

Three Self Association was not only essentially founded by the ideologised government but, 

ultimately, its monopoly control is under a managerial board directed toward the death 

of Christianity. Düring the Cultural Revolution, under the direction of the ideologised 

government, the Three Self Association and churches associated with it disappeared — 

abundant proof of the Three Selfs vassal status. Owing to the Three Selfs completely 

dépendent relationship, its relationship with the house churches is exactly aligned with that 

of the government. More generally, the Three Self Association forms a part of Communist 

ideological control over public life. 

v. Cults 

Düring the period of Communism, cults certainly had a difficult existence. In an 

autocratie, common public life any kind of religion (orthodox or not) loses the space in 

which to subsist. The reason the house churches were able to survive is that they opened 

up another form of social life. In any case, the flip side of autocratie public social life 

is the establishment of other forms of communal life, with the required costs of self-

sacrifice. House churches are reliant on the Cross of Christ, and are capable of paying 

that kind of cost and establishing space for independent, social activity. Without this 

kind of transcendent origin, and instead reliant on selfish greed or evil, cults are definitely 

incapable of withstanding the pressure of an ideologised government. Cults have had a 

difficult existence under Communism not because the Communist system is particularly 

efficacious in Controlling them, but rather because the system does not permit the existence 

of any kind of independent religious organisation. The disappearance of the cults is just a 

by-product of the dissolution of ali kinds of faith-based entities. 

Conclusion: The monopolisation of public communal life by Communist values 

and ideology meant that the conflict between an ideologised government and the 

house churches was irreconcilable. The significance for society as a whole was that the 

contradictions between the house churches and the ideologised government were not only 

the antagonism between two belief systems. Rather, the ideologised government ruled 

despotically over social life while the house churches guarded basic individuai rights. Their 

antagonism represented autocracy versus civil society. 
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2. The Post-Communist Period 

The present government has already begun a process of de-ideologisation. As a result, the 
government no longer utilises public coercion to implement a Communist ideology within 
society. A civil society is in the process of taking shape. Within this environment, the house 
churches are returning to a place in public life and, moreover, the possibility of peaceful 
coexistence with the government has emerged. There is the prospect that they will gain a 
legitimate place in the public order. 

i. Government 

Düring this period, the biggest change in government has been de-ideologisation. Whether 
or not the government stili believes in Communist ideology is not the issue here, but in the 
sphere of public policy the government no longer uses coercion to forces an ideology on 
the whole of society. In essence, the government is no longer an ideologised government; 
the Communist Party, as the wielder of government, no longer has ideology as its primary 
characteristic. Rather the identity of the ruling Party is now the part of a national CEO. 
Within the government and the Party, the national director's administrative function 
has moved beyond the implementation of Communist ideology. Of course, current 
government organs and policies retain vestiges of ideologisation. Institutional culture is 
stili conventional. The process by which these traditions will dissipate is naturally a long 
one; criticisms of its ideas or executive orders are by no means a distinct part of this 
process. The weight of tradition is borne by the body of society, both as individuai and 
as institutions. Düring the time when these traditions are being superseded, there are vital 
new individuals and organisations which attack the old traditions, while there are other 
individuals and institutions which are dépendent upon the authority of tradition and resist 
the generational change. The fierce élimination of some people and the destruction of 
certain organisations cannot be accomplished by mere replacement or the slow departure 
of the carriers of the old traditions. The establishment of a [new] tradition précipitâtes 
out of the whole of social culture. An institution is not only established by administrators 
from above, but is also moulded by its subjects. The shape of an institution is the result of 
interaction between those governing and the governed. Today, it seems as if there are those 
who complain that the government cannot give up on the old forms of autocracy, but at 
the same time they need to be engaged in some soul searching as to whether or not [today's] 
civil society is mature enough to accept a democratic system. Perhaps within contemporary 
China a new tradition is emerging, which exceeds both autocracy and democracy. When 
criticism of the government cannot change the existing system, what alternative is provided 
by the government to change things? The government's détermination to pursue a non-
ideological course is fixed; the vestiges of government ideologisation are equally clear. This 
contradiction signifies change. Within the long process of change, a future tradition is 
already being precipitated. 
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ii. Civil Society 

The de-ideologisation of government has corresponded to a growth in society, namely the 
emergence of civil society. The formation of civil society is an inevitable result of government 
withdrawal from wider social life. The exercise of basic rights is the marker of an emerging 
civil society. Where there are citizens, there the creation of civil society is possible; the 
exercise of fundamental rights is also a principal signifier of the existence of the citizen. The 
recent upsurge in 'rights protection' activity shows a new self-consciousness concerning 
rights: rights belong to the individual. The independent individual emerges through the 
exercise of basic rights, while the independent individual is coincidentally requisite for the 
status of citizenship. The independent individual creates civil society; consequently, civil 
society is pluralistic and will never adhere uniformly to an ideology. 

iii. The House Churches 

Along with the rise of civil society, the house churches have begun to play a dynamic 
part in public social life. The dark arraignment in which there was a spiritual vacuum at 
the heart of social culture has provided an opportunity for the house churches. A more 
proximate cause is the emergence of a civil society which allows the house churches entry 
into the public mainstream. The house churches have always maintained freedom of belief, 
freedom of speech, freedom of association and so on, but outside of public life. Now they 
have an opportunity to bring this into the mainstream of public society. Previously, public 
social life was unified under the control of ideology, and the house churches relied on a 
transcendent source and the concealment of their scope and activities. As a result they have 
become the forerunners of today's civil society. The house churches do not only form an 
important part of today's civil society, but are also its leading strength. 

iv. Three Self Association 

The time when a civil society takes shape should be the time for the Three Self Association 
to disappear. At a time when the current government is 'de-ideologising' and rescinding its 
control, the existence of the Three Self Association as a tool of an ideologised government 
for the control of public life is no longer necessary. A genuine civil society has no need 
for official monopolies or guilds. As the existence of the Three Self arose out of the 
ideologisation of government and society, so the process of de-ideologisation determines 
that it will act on behalf of the conservatives. In a period of de-ideologisation, the Three 
Self Association has taken an institutional turn, enlarging its own power. On the one hand, 
de-ideologisation and the universal opening of spheres of activity have meant that the Three 
Self Association has been given the greatest degree of freedom in its history. On the other 
hand, the circumstances of de-ideologisation are currently incomplete, so it can still utilise 
its privileged position as a national organisation. By analogy, the Three Self Church is [the 

30 



The Mandate of Heaven and the Sign of the Times 

équivalent] of an 'profiteer officiai' "lífí1] in the Chinese religious sphere.3 No matter, such 

religious profiteers are already sensing pressure from the rapid uplift of civil society. The 

more the basic religious rights of the individual are established, the more reduced is the 

space available to the Three Self. While the house churches subsisted during a latent phase, 

the Three Self could monopolise the social sphere; this background of officiai protection 

was established under différent circumstances, ensuring the status of the Three Self within 

the activities of public life. In the context of de-ideologisation, the house churches have 

already entered into the public, social space, and so it appears that the house churches and 

the Three Self Association are competing in the same sphere of activity. The territory on 

which the Three Self depended for its existence is about to be lost. 

v. Cuits 

The inundation of cuits is another phenomenon following de-ideologisation. De-

ideologisation means more active social space for ail kinds of faiths. This active space is 

public, one which any religion can now enter, whether orthodox or not. Management of 

this public space must be through legal standards and not through [direct] administration. 

The previous model of [religious] administrative management had no real external form 

or behavioural standards and, as a conséquence, was unable to distinguish cuits clearly. Its 

style of management was to treat ail [religions] in a similar manner: control will lead to 

[religions] demise; slackening will lead to chaos' — ÍSrfrJ» Wffiiï — î i ï f à , SclL. Only 

by establishing a system of standard legal statutes will it be possible to distinguish normal 

religious activity from wicked activity conducted in the name of religion. Enlarging social 

space is an inevitable outcome of de-ideologisation, but this has still to be accompanied 

by changes in administrative management which are completely incapable of dealing with 

this rapid extension of public space. 

Conclusion: In the post-Communist period, in the context of the de-ideologisation of 

government, there are no fundamental reasons for conflict between the government and 

the house churches. The de-ideologised government is going through the process of using 

law to manage activity and will not intervene in peoples' faith. The house churches possess 

a faith based on established, orthodox teaching and their purpose is to live the spiritual 

life of the Kingdom of Heaven in this (present) society. They have no interest in becoming 

a dominant power (that is, no interest in the kings of this world). As a resuit, they will 

certainly adhéré to scripture and submit to those who hold authority, and observe the legal 

requirements of this world. When Caesar merely patrols the fronder of external activity 

and protects ail believers who observe the law, allowing believers to revere God in the 

spiritual realm, and when God permits Caesar control of external behaviour, then there 

can be no form of antagonism between the two. Rather each shines more brightly in their 

own situation. 

3 Translators note: 'profiteering officiais* are those who have taken advantage of economic libéralisation to make 
huge personal fortunes on the sale of government owned enterprises and land. 
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The withering of the Three Self is inevitable. The Three Self is a vassal for the extension of 
ideologised government into popular society. A non-ideologised government is already in 
the process of withdrawing itself from popular society and so there is no necessity to leave 
its remaining elements of control in popular society. 

The flood of cults indicates the necessity that religious space be managed according to law. 
Once the transition from administrative supervision to regulation by legal statutes has 
occurred, the power of the cults can gradually be constrained. 

3. Tentative Plans and Suggestions 

i. Government 

Social change naturally requires us to readjust our responses. Contemporary [Chinese] 
social forms are changing rapidly, demanding that the government and the house churches 
fix their relationship afresh. With regard to the government, such a reassessment appears 
to be even more imperative. Without a proper response to the house churches' tens of 
millions of participants, the whole form of the legal system will begin to appear full of 
holes. This must be a long-term worry. Recently, the entire country has implemented an 
economic restructuring which has certainly meant that the rate of economic growth has 
slowed, and social tensions which have already accumulated over some time could become 
openly rebellious. The benefit would, no doubt, accrue to the precipitators of social strife; 
however, other participants could well take the level and scope of such social conflict to 
a whole new level. The house churches will not be drawn into such clashes. Even so, a 
lack of equitable legal standards to discriminate and manage religious groups could lead 
to confusion between house churches and religious sects which harbour anti-government 
aims. 

Establishing legislation and a legal system which are essentially fair should be an ultimate 
objective. Given current social conditions, such a lofty aim cannot be immediately realised. 
At present, we ought to carry out the following practical measures: 
(A) Establish a platform for regular dialogue. At present the government lacks a medium 
for ascertaining the actual situation of the house churches. The Three Self Association and, 
even more, the Religious Affairs Bureau were created when the government and the house 
churches were opposed to one another, which handicaps their ability to reflect the real 
situation. Only a direct channel of communication with the house churches will allow the 
government to find out what is really going on in the house churches and on that basis 
make proper policy decisions. (B) Develop and allow research work on the house churches, 
so as to ensure that future legislation is properly prepared and implemented. (C) Be aware 
of the conventions that are used in [religious] administration. In the circumstances of 
an obsolete legal system, the government lacks awareness of the pattern of management 
conventions. Should they be capable of becoming more conscious about the shape and 
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pattern of these conventions, together with ali the secret agreements involved, they could 
gradually decide a foundation for the statine laws of the future. 

ii. The House Churches 

Légalisation has always been irrelevant to the house churches. At the moment, incomplete 
légalisation indicates [their] immaturity because, when ali is said and done, légalisation is a 
condition for the spreading of the gospel in mainstream society. Consequently it should be 
a long-term objective for the development of the house churches. (A) The vigorous growth 
of the church [should] continue. Legai statutes [only] confirm social reality. Although 
récognition in law can help parts of society develop, in a logicai sequence, social realities 
should appear first and then wait for legai récognition. It must not be that legai provisions 
appear first and only then can social realities follow. (B) Légalisation will express to the 
government [the house churches'] sincerity about submitting to those in power. (C) 
Légalisation will allow their participation in the wider 'rights movement' ffiifiliSStl. A 
constitutional government is not just a concern for the house churches, but affects the 
whole of civil society. If there is no transformation toward a civil society then the rights of 
the individuai cannot be established. 
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A lecture given at Beijing University on 11 December, 2008 

Abstract: 1. Tie [Protestant] Christian house churches in China can be divided roughly 

into three types: traditional house churches, open house churches and emerging urban house 

churches. Their scope is in the region of 45 million to 60 million [adherents]. 2. In order to 

channel the future development of the house churches within a framework it will be necessary 

to legitimise their existence and allow them to register outside of the "Three Self' system. After 

registration, house churches or work units (danwei, ^-{ÌJ may cooperate to establish seminaries. 

3. There should not be sensitive IS? and non-sensitive questions in China, only important or 

unimportant ones. In regard to a few crucial questions, we should dare to use facts to expose 

myths and turn them into subjects for public debate. The government should not see religion 

as an enemy, or use churches as tools; the public should not regard believers as belonging to 

another species. 

Good evening everyone. First, I would like to thank Professor Zhang Jing Irtsiff and Dr. 

Lu Yunfeng /^ z ? ^ from Beijing University's Department of Sociology, for inviting me 

here to speak on the topic of Christianity. They have given this lecture an excellent title: 

'Desensitisation and Social Change: the example of the House Churches' which roughly 

accords to my own way of thinking. In fact, I am not a specialist researcher into Christianity; 

I see it as one social question among many. My intention, and indeed I hope to make some 

progress today, is the 'desensitisation' of the Christian house churches. 

To start with I will introduce the question for study. It is a substantial task for the country's 

soft sciences and, now, a very opportune moment has come to study it. The relevant 

government departments have suggested adopting [new] measures for the house churches. 

At that time I raised a few questions [with the relevant officials]: Do you understand what 
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it means to take part in house church activities? What measures will you adopt if none of 
you understand the circumstances of the house churches? Are there not a few lessons from 
our experience with 'Falungong'? This gave rise to some debate. One [national] leader said, 
'Since everyone is so unclear, you go and clarify it [for us].' So the government gave us a 
bit of money and we went and began an investigation. 

From October 2007 until November 2008 we travelled to the provinces of Shaanxi, Henan, 
Hebei, Shandong, Zhejiang, Jiangsu, Yunnan, Hunan, Chongqing, Hainan, Jiangxi, 
Fujian, Guangxi, Guangdong, Sichuan, Hubei, Shanxi, Anhui, Liaoning, Inner Mongolia 
and beyond. I personally went to each of these provinces apart from Jilin and Liaoning. 
The principle methodology involved conducting interviews and surveys, with the subjects 
of investigation including believers, government officials, and the general populace. At the 
same time investigations were carried out by my students and other faculty. 

Our nations funding for the soft sciences4 is not as rigorous as that for science in general, 
and so we were not required to write a detailed, itemised proposal. In fact, we did not 
have any way of compiling such a proposal in that we still did not know exactly what 
questions we were investigating. We only had a general plan to conduct on-the-spot 
investigations, a theoretical analysis and a study of [government] policies. On-the-spot 
investigations included the following: the beliefs of local house churches, their networks and 
methodology for evangelisation, the content of their principal activities, regional Christian 
organisations, the source of Christian printed materials, the location for religious activities, 
religious rites, the circumstances of important individuals, the demands of believers on 
religious organisations, funding for religious activities, the supervision of local Religious 
Affairs Bureaux, overseas contacts etc. These investigations were divided into two stages, 
the first being interviews and the second questionnaires. Theoretical analysis concerned the 
following: integration of the mass of believers and house church organisations, the political 
aspect of key leaders and their occupational distribution, political trends and requirements, 
the authenticity of key leaders' religious faith, the relationship of religious organisations 
at different levels, the present condition of local government's religious supervision, the 
possibility of local religious personnel being involved in criminal activity, their participation 
in local social activities and charitable enterprises, other public welfare activities and 
regular social activity, the influence of local civil servants and Party cadres who believe 
in Christianity, the growth of internal Christian organisations and links with overseas, 
their affect on the present and future stability of our nation. Thirdly, our investigation 
into government policy included the following: demarcating normal religious activities, 
irregular religious activities and those religious activities which possess a pernicious or 
dangerous tendency. 

Today's lecture will be divided into two parts: the first part contains the main conclusions 
of our investigation; the second asks what we should do as a result. 

4 Editor's Note: there is no direct translation for the Chinese term ruankexue here translated as 'soft 
sciences' but could be more directly understood as 'software engineering'. 
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Part 1 : The main conclusions of our investigation 

Düring the course of our investigation the conclusions we arrived at included: the rapid 

development of the house churches, their manifold diversity, their illegal existence. 

1. The basic situation of the Chinese house churches 

1.1 Scale 

We found that an absolute figure for the number of people affiliateci to the house churches 

was a matter of some controversy although everyone agreed that they had undergone a 

process of rapid enlargement. Everyone's formulation is différent. The President of the China 

Christian Council, Revd Cao Shengjie W S ì a said on 18 April 2006 that the number of 

Christian believers exceeded 16 million. The Center for the Study of Global Christianity 

suggests that the number of Chinese Christians has already reached 100 million. Reports 

on the internet and statistics from Korean churches indicate that the number of Christians 

on the Chinese mainland is 120 million. The BBC reported on 12 March 2008, that the 

number of Christians was 70 million. The Chicago Tribune understood in July 2008 that 

the figure was in the vicinity of 70 million. In fact, the numbers associated with the house 

churches have often been exaggerated, while the figures for the Three Self Church have 

often been discounted. House churches in the central provinces of Anhui and Henan 

have particularly exaggerated the numbers of people so as to attract outside attention. The 

Three Self Church is reluctant to release officiai reports of its true figures in order to avoid 

giving the impression to officiais that it is growing excessively quickly. At the same time, 

the Religious Affairs Bureaux are reluctant to issue reports in order to avoid giving higher-

level officiais the impression that the situation is out of control. We undertook a basic 

estimation which gives figures for the Three Self Church of between 18 million and 30 

million, and figures for the house churches of between 45 million and 60 million. Added 

together the total figure is possibly around 60 or 70 million. Our conclusion around this 

figure has been discussed repeatedly. Up until now no one has been able to come up with 

a completely accurate number. The figure for the house churches is probably not as large 

as foreigners tend to bandy around, it is most likely to be around 50 million, though [a 

figure] much lower than this is also unrealistic. In some areas, the Three Self Church and 

the house churches are not very well differentiated. 

The reasons for the rapid growth of the Chinese house churches are very complex. We used 

to give a very simple explanation - an increasingly open policy, on the one hand, and a 

policy of repression on the other. In Wenzhou '/im j'l'l the growth of Christianity was swiftest 

during the period of most severe repression. Equally, the momentum within Protestant 

Christianity is also very powerful; many Christians feel that passing on the Good News is 

their most important activity. In Henan we came across a woman believer who ever since 

then has been sending us short notes incessantly, urging us to embrace the faith. In rural 

areas the mutuai support of fellowship in the church is especially important. The brothers 

36 



Desensitising the Christian House Churches 

are many so that, for example, if one is going to buy coal or build a house or harvest his 

field, the others all come to help. This is indeed of real benefit. When we were conducting 

investigations in a Henanese village we discovered that where a wife was a believer and her 

husband was not, the wife would definitely find ways to bring her husband to faith. They 

know that they are many and so are unafraid. There are some churches which encourage 

everyone to bring rice and vegetables when they gather together rather than supplying 

money. Inside the people conduct religious services, outside other people are cooking 

dishes in a huge dish, so that once the service is completed they all join together for a 

meal, as if it were a big festival. In the región ofYulin ^ ^ f s the villages are full of different 

religious believers - Daoists, Buddhists and Christians. The villagers effectively decide 

which party branch will manage a particular religión, allowing a religión to determine 

the running of a village. Even Party members respond openly that they, too, are religious 

believers. The religious followers don't listen to what [the Party] says, and when [Party] 

meetings are held, nobody shows up. 

1.2 Regional Distribution and Range of Activities 

We figure that the house churches are mainly distributed in several regions: the Christian 

belt of the Huai river ífÉM valley, primarily Henan, Anhui and north Jiangsu provinces; 

the Christian zone along the Fujian-Zhejiang coast, including especially Ningbo t'JÉL, 

Taizhou r? '̂I'l, Wenzhou ímU'H, Fuzhou j'l'l and Quanzhou ^'j 'H etc.; Yunnan province 

and Shaanxi's Yulin región where Christians are also relatively numerous. We made 

particularly painstaking efforts to conduct research in Henan, Anhui and Jiangsu because 

these areas display particular characteristics. In Shaanxi's Yulin district, every town and 

village has four or five churches, and the differentiation between Three Self churches and 

house churches is by no means clear, though most of the churches do not recognise Three 

Self management ñor do they have any connection with the local government. Henan and 

Shaanxi were our principie fields of research. Generally speaking, the earliest spread of the 

missionaries has a bearing on regional distribution and we can look for other historical 

reasons. The [situation] in Yunnan has been very well analyzed. In the Huai River valley, 

[current] missionary activity is particularly dynamic. In Shandong, Korean missionaries 

are comparatively numerous and particularly forceful. They simultaneously run factories 

and conduct missionary work and so many factory workers have become Christians. 

Looking at the range of religious activities, the house churches can generally be divided into 

the following classifications: national setups or those that transcend provincial boundaries. 

These are generally called groups E0PA or fellowships for example the Xuzhou Huai 

[River] Sea Gospel Fellowship or the China Gospel Fellowship 

or the Ying [River] Group ^ ± 1 2 PA, or the Benefits of Suffering Group 

^llíEBPA. Then there are the provincial or regional setups, also called groups or teams, 

which confine their activities to a particular province or even just one city. Some examples: 

the Great Celebration Group the Northern Huai [River] Team '^JbBjPA and 

so on. Then there are the local setups, limited in scope to a particular locality. They have 
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a secure local base and are still expanding outwards. Apart from Tibet, it must be that 
every county [in China] has such setups. Nationwide associations tend to be comparatively 
prominent, for example the China Gospel Association which merits particular research. 
The Wenzhou associations have taken religion across the country; even in Beijing the big 
[house] churches all have connections with Wenzhou. 

1.3 Administrative patterns and factional divisions 

The Christian house churches have two main patterns of administration; the first follows 
the federai model of Presbyterian churches. This type of church structure requires a 
background of frequent meetings together (small group meetings) which suffered [in the 
twentieth Century] under the impact of the 'Locai Church' J f t ^ ^ é " thinking associated 
with Ni Tuosheng älJr® [Watchman Ni]. Theologically they have an evangelical 
Standpoint; they stress the division of powers and checks and balances. They also emphasise 
the right to self-governance for each church. Such churches are principally distributed 
across Jiangsu, Zhejiang, Fujian and other southeast coastal régions. The second model is 
one of a centralizing patriarchy or group. Pentecostal groups tend strongly in this direction, 
with churches taking shape under the control of a particular individuai. These are found 
particularly in Henan, Anhui, and other centrai régions. We will not spend much time 
analysing this topic as our focus is not on the internal activities of the churches. 

Factions take shape around différent theological positions. In regard to the différent 
factions within the house churches, specifically their différent theological positions, it must 
be said that the house churches are ali basically fundamentalst and evangelical. At present 
there are two theological ideological trends which are affecting the theological standpoints 
of house churches, namely the Reformed movement and the Pentecostal movement. 
From this we can infer three possible factions for the future of the Chinese churches: 
Evangelical, Reformed and Pentecostal. Religious experts will have a better idea than me of 
the importance of these factions and, again, it is not one of our focal points. 

2. A Typology of the Chinese House Churches 

One of the emphases of our investigation was classification. From today's perspective, the 
house churches can be divided roughly into three types. The first is the traditional house 
church with five main characteristics. (1) No organisational connection with the Three Self 
Church with whom they are in mutuai conflict; neither have they received any government 
récognition. (2) Meeting points are generally in believers' homes and their size is usually 
small. (3) An important characteristic is their closed attitude toward outsiders, as they are 
comprised of a relatively fixed crowd, typical of a society of friends with only insiders able 
to enter. The outside world knows little about the church's members or organisational 
structures. (4) These people gather together for all kinds of religious activities and do 
not require a particular set of clergy; some members of relatively advanced age usually 
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take responsibility for leading religious activities. (5) They adopt a patriarchal model of 
administration. Traditional house churches are particularly numerous in the Midwest 
'Bible Belt'. For example, we saw in this región several churches meeting in single, tattered 
small rooms. Outsiders would have no idea what was going on. We discovered one very 
interesting phenomenon: although you wouldn't know where to find the churches, the 
Christians had pasted on the door frame a couplet (duilian), which would make known 
that the churches were Protestant. To gain entry you need a friend or acquaintance to take 
you, although they are not particularly secretive. In rural areas of Henan such phenomena 
are common place, every believer knows that these are Protestant Christians from the 
couplet on the door. As you can see from the following couplet one church had posted on 
its door-frame: grace and peace are given to me; power and glory are God's forever.' 

On top of the door was, 'Blessings of the Heavenly 
Father' Another church had the following on its main door, 'Christ's precious 
cross establishes the universe, the light of the Good News shines in heaven and earth' 
flfjíL^-ál^ítj» í i ^ T t í ^ M ^ l í • Above this couplet was an eye-catching cross. I took 
pictures of many of these couplets, but I have never felt absolutely confident in explaining 
this phenomenon. I went to particípate in their activities, which consisted principally of 
gathering together to listen to the scriptures and sing hymns. This is a short video clip I 
took in which you can see rural women at one of these religious activities. They are singing 
together and are particularly happy. I got a sense of their bright hearts, something which 
we who possess everything don't always have. After I saw them and talked with them 
about their inner thoughts I carne away deeply impressed even though I don't profess any 
kind of faith. Through meeting with these Christians from the lowest rungs of society, 
participating in their activities, my understanding of Christianity changed. To my point 
of view, they were not particularly interested in what intellectuals said about democratic 
freedoms. Rather they were most interested in their God, their church and their Christian 
brothers and sisters. 

The second type of house church is the open house church. In the traditional house 
churches entry requires a friend or acquaintance, but this [open] form of house church does 
not rely any longer on personal family or friendship networks. Rather, the organisation of 
these congregations accords to the pattern of a defined leadership and emerging church. 
Their management system is much more complete; their meetings much larger in scale. 
Some of these churches number believers in the thousands. Their level of transparency is 
much greater, and believers meet together in public. A few of these churches have even 
constructed their own church buildings. This is an important characteristic which sets 
them apart from the traditional form. Their feelings of conflict with the Three Self Church 
are being gradually atteníiated, but they do not have frequent contact with Three Self 
churches. Many adopt a model involving a división of powers and a system of checks and 
balances. These churches are most frequently found in relatively economically advanced 
areas of the east coast. The main area of difference with traditional house churches is their 
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opposite degree of publicity. So house churches in Zhejiang province, organised on a vast 

scale, are completely différent from our image of a 'house church'. They have already gone 

public, and if you want to go you are welcome to go at your convenience — you dont 

have to be acquainted [with them]. In the Keqiao Mtff suburb of Shaoxing city 

in Zhejiang province, we came across an area with a huge sign on which was written: 

'Christian Meeting Point' S 1 ï f f i t l f é è i f t . Neither are these churches the same as the 

Three Self Church. Anyone can go. Even if you belong to the Shouters z^'ÄÜR, then you 

can get together and wail and shout; after all wailing and shouting is not illegal. All the 

activities are public, so why shouldn't one be able to wail and shout? 

The third form [of house church] is the emerging urban churches. Their independent 

character is very strong, refusing the restraints of the Three Seif church, and they are not 

subordinate to the traditional house churches. Horizontal integration is beginning to firm 

up — there is no historical baggage or inheritance. Their foundations are very slight. The 

vast majority have not constructed church buildings, but rent or buy office buildings to 

conduct their religious activities. At the crux of the matter is their high publicity; their 

faith is on public notice, believers meet together openly. Believers are ali young, white-

collar urbanités, well educated university graduates with some masters- and doctoral-

degree holders. Some of the churches, in fact, grew out of university Student fellowships. 

They stress the démocratisation of church organisational systems and attach importance 

to improving contacts with the officiai church and are engaged in an active dialogue with 

[local] government. They advocate for churches to be able to register outside of the "Three 

Self system. In the city of Wenzhou in Zhejiang province, we found that most churches 

we visited were of this type. We found one particular individuai who first worked for the 

Three Self Church but had later formed a partnership with two others to found a new 

church, renting out an office building. In less than half a year, they had collected more 

than seven million yuan [approx. £650,000] to purchase some land and build a church. In 

Wenzhou there are many churches like this, formed by partnerships of individuals. One 

believer told us a secret, so long as the number of believers exceeds 100, three [pastors] 

will have enough to eat and there will be sufficient to pay a basic wage. Many [Christians] 

leave the Three Self Church to come to these places. They do not resist the Three Self but 

nor do they have any contact with them. They are not registered [with the government]. I 

asked them, 'How are you able to buy a building?' One answered that they would buy it in 

an individuals name. I later realised that this kind of church can bring about whatever it 

purposes. In Wenzhou I sought out only two individuals, who then introduced me to the 

entire house church setup in the city. They had significant status in the area and were also 

anxious to open up what they were doing, and hoped for dialogue. 

So we have divided up the house churches into three rough groupings, of course without 

including the various sects 
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3. The Christian House Churches' Systems for Training 

Here I would like to remind us that the current research into Christianity has paid little 
attention to the question of its training. I am rather interested in the systems of training 
provided by the house churches; a question which I think is of the greatest importance. 
The larger house churches all have training classes, and they are already shaping themselves 
into an integrated structure, ripening into a mature system. 

Training classes give first place to teachers and evangelists from the house churches. What 
classes do they take? They take classes in a comparatively broad range of subjects, including 
pastoral courses, Biblical studies, exegesis, systematic theology, historical theology, 
preaching, evangelism, ethics, church administration, church protection -f/'fic'j^ and so 
on. [They also study] subjects geared to church practice, the humanities, including Chinese 
history and philosophy, Western history and philosophy, science and religion etc. Their 
principal aim is to broaden students' field of vision, strengthen dialogue with the outside 
world, and their ability to communicate. They strive for churches to leave their isolated 
and narrow-minded position. Even so, the training classes are also closed off and studies are 
conducted in secret. I witnessed one class where the students were all children [sic] in their 
teens and early twenties. The training and activities were all carried out in a single room in 
an office block. I talked with each of the kids one at a time. One was a university student 
from Guizhou province, who had formerly been studying computer engineering and had 
seen this training course on the internet. Here he had accommodation and food for six 
months, studying hard, before going out as an evangelist. He felt like he had discovered 
his future. Speaking from the heart, I was deeply concerned about these training courses. 
What were these students learning, who was teaching them? Society doesn't know anything 
about them and they are not public. Supposing that this kid received an excellent Christian 
education in this place and that his intended future is bona fide; but on the other hand, 
suppose his future is full of heterodoxy and depravity ifljiü. If everybody is going to have 
this interest in Christianity, I suggest that we pay close investigative attention to such 
training classes. I firmly oppose such secret education, no matter whether it is religious or 
conducted by the state or even given by friends, and I stand by this position. Neither is it 
a question of rights, rather it belongs to the basic norms of society. Of course, we would 
want to point out the reasons behind this secretive education on the part of the house 
church training classes, the most basic of which is that the government has not given them 
the opportunity for publicly conducted classes. I will analyse this question in more detail 
below. 

4. The attitude with which government treats the house churches. 

What, then, is the attitude of the government to the house churches? With regard to the 
centre, its public documents and its laws and regulations are vague and woolly. It has not 
clearly identified the legal status of the house churches, and [the laws] lack applicability. 
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This provides local government the latitude for being very tolerant or for abusing authority. 

This religious policy is a typical example of an Ostrich policy' 1 spoke just now 

of that huge billboard in Zhejiang which had 'Christian Meeting Point' written on it in 

large letters. I went to ask at the local Religious Affairs Bureau whether they knew of any 

house churches in the city. They Said they didn't. I asked whether about that particular 

area. They said they had never seen any [house churches]. Düring our investigations in 

Henan, we sought out the Director of the local Religious Affairs Bureau. He spoke about 

the situation of the house churches. He said that the number of Christians numbered 

in the tens of thousands. I asked why he thought there were that many. He said that he 

couldn't say for certain, but that the central government did not have a clear attitude. 

Supposing the government were to make an investigation, and said that the ten of us 

were in fact only one person, and because this is not like planting trees, such a report was 

commended; the more there is of this way of speaking, the more trouble we get into. The 

psychology behind it is obvious: it is a typical case of 'opening one eye and shutting the 

other' while pretending not to see. Certainly, turning a blind eye has its merits. Christians 

say since there is no one watching that they can simply get on and do what they want. So 

some people today conclude that religious beliefs and activities are very free. 

Local government stili use the concept 'illegal gathering' to designate the house churches 

but there are significant divergences in the implementation of local government policies 

toward religion. Generally speaking, the policy in relatively developed areas of east [China] 

is relatively relaxed and it is frequently treated as unimportant. In underdeveloped parts 

of the Midwest, the house churches are dealt with relatively strictly, with frequent use of 

severe measures of repression. Recently there have been several incidents of persécution f f 

JE. For example on 1 January, 2007, around 40 Christians from ten différent provinces 

were meeting together at an office in a school in Baoding fô/Ë city, Hebei Province, when 

suddenly local police surrounded the area. All forty of the Christians were interrogated 

at the scene. On 4 January, in the West Village HJEË of Anloucun E l i c t i , Two Wolves 

Temple district — Ìll /È, Fangeheng J/Ìhi, county of Henan Province, a dozen or so 

Christians were gathered together. Local police made a surprise raid, three Christians were 

taken to the police substation for interrogation, including a teacher named An Wenqing 

from the local underground seminary. On 10 July, 2007, the police in Mingguang 

Hjjjt city, Anhui Province, used the rubric 'illegal gathering' to subpoena an evangelist 

named Lu Jingxiangn who came from the local town of Qiaotou Iff^t;, because his 

family was receiving guests. On 11 July 2007, the house church in Zhongzhuang f+JEË, 

Jianhu lÈÌffl county, Jiangsu Province, were just in the middle of holding a 'harmonious 

through train' Î U i i f j Ë Î f i Î summer camp for Sunday School children. [Représentatives 

from] loca) government, Public Security Bureau and Three Self Committee arrived in ten 

police cars and, in the name of banning a cult, demanded that all 150 children attending 

the camp leave at once. They arrested the person in charge of the church and the eight 

Sunday School teachers. Düring the scuffie, two of the church volunteers received injuries. 

On 11 May, 2008, in the vicinity of the Third Ring Road in Beijing, the Sunday service of 
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the Keep Watch Church ^ S t & ' z ? was in progress in the Huajie apartment buildings 
A M . Beijing police and Religious Affairs Bureau considered this an 'illegal gathering' and 
demanded that the church cease its activities and submit documentation for registration. 
The government's repressive polices often lead to contrary results. In Wenzhou the churches 
were growing most swiftly at exactly the same time as the government's attacks were most 
severe. A more relaxed political environment furnishes the house churches with enough 
political space to develop while, in a similar way, a more repressive policy gives the house 
churches room to exist but it is an illegal space instead. 

5. The main problems of illegal existence 

Why are there 'illegal gatherings'? It is a form of 'illegal existence'. I do not think that 
Christianity of itself is illegal, although some of the forms it takes are outside the law. As 
a result, the government can easily find grounds for repression. However illegality brings 
about three problems. Firstly, it brings about an increase in church property disputes. Take, 
for example, a church that I mentioned earlier. They currently possess property worth 
seven million yuan, and are thinking of buying a building. But because they cannot buy 
the property independently, they have to buy it under the name of an individual. That 
individual is a Christian, and the person who could inherit the property by descent, is as 
well. But supposing that child is not a believer? Problems could arise. Numerous property 
disputes within churches have already arisen. They do not have legal status; they do not 
have a legal position, so to whom do these assets really belong? 

The second problem is that [illegality] makes the churches increasingly secretive. You may 
not have heard about the case of the 'Three Levels of Servants Church' H| fE 'fb A f f c but I 
have brought some documentation today [pertaining to the case], I have collected copies of 
records from all over the country concerning this case and brought them back [to Beijing], 
There must be several dozen volumes. I have copied this material to allow you to see how this 
teaching became, in the end, a cult Why did people believe in this teaching when 
in the provinces of Heilongjiang, Shandong, Jiangxi and so on, there were several murders 
connected with it? The general outlines of the case go something like this: a man named Xu 
Wenku 1 established the 'Three Level of Servants Church', with Zhang Min 3 lie® as 
his right-hand woman. Zhang Min had previously been a believer in Christianity, but had 
come to follow Xu Wenku. Xu appointed her to Shandong province with responsibility to 
expand the number of believers, and every year she gathered more and more [money] in 
offerings { f t ^ . Zhang was loathe to eat or use any of this for herself, and gave the whole 
lot over to Xu Wenku. Xu praised her attitude and work, and transferred her to Sichuan 
province. As she was going, she handed over her work in the [Shandong] church to another 
woman named Zhang Cuiping However this woman later became a traitor to the 

church, turning to [a cult] named the Eastern Lightning teaching ^ ^ J M and taking 
with her the entire flock of the Three Level of Servant in Shandong. Xu Wenku recalled 
Zhang Min to Shandong to investigate, and she discovered the fact of Zhang Cuiping's 
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betrayal. This resulted in the murders of sixteen people. I will read from the records of an 

interrogation so that you can hear for yourself why this teaching became a cult. 

Q . How did you usually gather together? 

A. Usually, we came together in secret; we didn't want other people to know. 

Q. Why did you gather in secret? 

A. To avoid government attacks. 

These believers all took 'spiritual names' which also conveniently hid their identifies. I have 

copies of all the documentation, and having read through it all, I can only come to the 

following conclusion: the secret nature of the churches is beneficiai to the existence and 

spread of cults. If you repress them, they become more secretive. There is another reason. 

Some religious leaders already have an inclination to secrecy; it helps induce a sense of awe. 

Some have ulterior motives and hope to gain illicit benefits through secrecy. These meet 

literally underground or with ali the curtains drawn. In today's climate, the house churches 

are a comparatively sensitive topic and so are susceptible to [such activities]. People do 

not dare talk about them publicly and church activities take on a mysterious aspect. So, 

in order to lead the churches toward better development, ali church activities should be 

made public. 

The third problem that the illegality of the house churches brings with it is the politicisation 

of religious rights. The house churches do not have legai status and so locai governments 

often take steps to interfere with church activities, even invoking the ban on cuits'. This 

is certainly one of the delicacies of the complex relationship between the government 

and the house churches. Within the narrow grounds of potentially legai existence, the 

house churches are constantly taking measures to defend their religious rights. But because 

the [legai] situation pertaining to them is so complex, locai governments are unable to 

take decisive, progressive measures. Furthermore, the governments attitude in treating the 

house churches is tending increasingly strongly toward politicisation. They easily resort to 

repression when anything threatens public order. I will discuss this question further in the 

following section. 

Part II: What is to be done? 

1. Allow Religion to become one more social activity. 

What should we do to confront these questions? My response comes in three parts, namely: 

the government should not treat religion politically; they should not treat the churches, in 

essence, as tools; and people should not treat believers as belonging to a différent species. 

Recently an office of the Centre for Development of the State Council H & K i ê ^ l ^ ' l J 
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convened a conference on the house churches and asked me to give the keynote speech, 
and it was at that time that I came up with these three recommendations. These are not 
casual conclusions; they are the results of a process of earnest reflection. 

At the moment there are many power holders who treat religion as a political question. 
There are those who claim that Christianity is a weapon of the West in its strategy to 
change China. You may all know of a man called Chen Lii'an M iS [Chen Li-an, b. 
1937] who was president of the Nationalist [Taiwanese] Government's Executive Yuan 
and son of vice-president Chen Cheng fëfcM. A graduate from the Massachusetts Institute 
of Technology, he returned to Taiwan in 1970 and became principal of the Ming-chi 
Technology ty] ^t X '^f College, later moving on to be head of Department for Vocational 
Education at the Ministry of Education, Vice-minister for Education, Minister for the 
Economy, Defence Minister, and Director of the Supervisory Council. He once ran as a 
candidate for President [of Taiwan in 1995]. He knew that I was researching the house 
churches, and so through a number of contacts sought to arrange a meeting. He told me 
the following. He said, 'Your research into the house churches is right on. In America 
there is a strategy involving five committees that will never be made public and which are 
specifically targeted against hostile countries. The first committee does finance, the second 
is a committee on religion. This committee spreads religious concepts in such countries, 
using religion to infiltrate progressive value systems and political ideologies. In recent years 
Taiwan has come to know of this policy and so has sternly resisted the entry of Christianity, 
using popular [Chinese] religion in particular.' Well, should I believe or disbelieve what 
Chen Lü'an told me? I noticed that he had in his hands a string of beads, and so went to 
investigate his background a little. He is a Buddhist. Now, senior figures in the Chinese 
Communist Party also seem to know about such a strategy. Whenever one raises the 
subject of Christianity, they become very sensitive: do you have something to do with this 
strategy? The last time Beijing University convened an international conference on religion 
they invited me to come and give a lecture. Some foreign scholars listened to what I had 
to say with great excitement and afterward wanted to cooperate with my research. They 
offered me research funds worth a total of $200,000. I said that I was unable to accept. My 
research into Christianity had to be funded by our country's money alone, and we didn't 
need money from anyone else. Otherwise, if it went wrong, somebody would say it was a 
result of a [foreign] 'plot'. In reality, I don't know whether such a plot exists or not. Even 
so, I think, even if it should exist it need not be feared. So long as the vast majority of 
Christian believers in China have the right understanding, and genuinely live the religious 
life according to the doctrines of Christianity, the sky won't come crashing down around 
our ears. We want the millions of Chinese Christians to believe in China, that they have a 
duty to our nation and state, and so they will not be easily used [by outsiders]. 

There is another possible dimension, namely that the Chinese house churches are 'ethical 
and spiritual resources for the development of Chinese democracy' or that they are 
'organisational resources for democratic development'. I disagree with this standpoint, 
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which superficially affirms the place of the house churches, but actually functions to make 
rulers dread the house churches even more. What do you expect the house churches to 
become? You would think that this question is not something to worry about. Düring our 
investigation into the house churches we discovered that there were two kinds of person 
involved. There were a few who were cheats and frauds, but the vast majority believed 
that religion was their life and faith; their very spirit had been converted. So I oppose 
making Christianity a tool. We should allow it to retain its original essence. My view is 
that Christianity is not a strategie weapon used by the imperialists to control China, nor is 
it a tool to bring about the démocratisation of China. Rather, it is a form of spiritual life 
and, at the same time, a form of social life. We should become clearer; those who seek to 
advance demoeraey should not attempt to use Christianity. When you regard Christianity 
as a tool for démocratisation then you raise again the question of the essential nature of 
Christianity. It is merely an aspect of people's lives. Belief is one aspect of learned personal 
experience, and through such experience people are converted, becoming convinced that 
ali things are according to the plan of God. In May [2008], I went to Sichuan Province to 
visit the disaster area5 and found that many churches had formed organisations for disaster 
relief, and of course this included the house churches. When it cornes to fighting disasters, 
there is no division whatsoever between the Three Self Church and the house churches; 
they ail say that they are Christians. In fact, when facing disasters, there isn't such a concern 
over identity just on shared humanity. Religion is just part of their daily life, it should not 
be politicised; it is a part of human identity. All believers want is to seek out a form of faith 
and to turn their life over to it. I asked many of the older believers in the house churches 
why they believed. They told me that they felt they had something to depend on now 
that they believed in religion; with a little faith, the bird flies in the heavens, and doesn't 
God give the bird life as well? Given such a feeling of conversion, I thought, they do have 
something to rely on throughout their lives. Compared with those of us in the secular 
world, they seem happier and more content, why would we want to deprive them of that? 
Regardless of what researchers on religion suggest, to my way of thinking Christianity is 
just a form of daily life. 

2. Desensitise the question of religion 

I am a person with no politicai, religious or factional [agenda], though I hope that China 
will achieve democracy and a constitutional government. However, I do not think that 
we have any grounds for using Christianity to démocratisé China. I see Christianity as 
a social question for investigation and I am absolutely opposed to anybody who seeks 
to equate religion with politics. My research has a concrete aim: namely the hope that 
religion will be released from politicisation and will discard itself of any politicai sensibility. 
I have always held that there shouldn't be any sensitive or non-sensitive questions in China, 
only important and unimportant ones. The correct understanding and handling of affairs 
to do with the Christian house churches is extremely urgent. We shouldn't believe that 

5 Following the devastating Wenchuan earthquake which Struck Sichuan and surrounding provinces on 12 May. 
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Christianity is 'sensitive after the slightest thing, rather we should desensitise the question 

of the house churches. At the moment the question is certainly sensitive, but we should 

regard it instead as a question of social reality, one which is possible to discuss and one 

which ought to be studied. 

In order to desensitise the question, I have done two things. Firstly, I have published 

two papers containing two important dialogues. Although I am not a specialist researcher 

on Christianity, I sensed during my research that the question of the house churches is 

exceedingly serious. Having uncovered a problem, I felt that it was my responsibility as 

an intellectual that I inform the whole of society. As a national researcher I also have a 

responsibility to let those in power know the real situation of the house churches. So at the 

same time as furnishing reports of our survey to the nation, I sought to turn this question 

into one of open debate. Why should we debate it instead of sitting down to write learned 

dissertations about it? The reason being, that I do not want to simplify [this question] into 

an academic discourse but rather to turn it into a subject for public conversation. Using 

a dialogic methodology is most appropriate for these ends, allowing the words of another 

to express an idea which a learned thesis cannot. My aim in adopting such a strategy 

was to sound out a little the government's bottom line and at the same time to sound 

out Christianity's bottom line. [So I set up a] debate which maintained a middle ground 

and lasted several days. We published some of that debate in the essay, 'The Growth of 

Christianity and Chinese Social Stability' W ^ t J I ^ ^ The reaction 

to the essay was pretty good; it was not blocked and no one came to see me about it. 

Neither did the Christians express any antagonism to it; rather they phoned me and said 

that they would like to take part in further dialogues. So I organised a second round of 

dialogues. The first dialogue had addressed this question from a general point of view. The 

second dialogue asked the more specific question, 'In which Direction are the Chinese 

House Churches Heading?' "l3 0 iS ;1 f My aim was turn the 

house churches into a question for discussion rather than being concealed. The question 

of Christianity already exists, so what does pretending not to see it actually accomplish? 

After all, what was the most important lesson [we learned] from Falungong? In the Selected 

Works of Jiang Zemin ( ( ' ¿ t ^ K^CiÊ)) he writes: 'this organisation [sr. Falungong] had 

already taken a national form, involved a comparatively large number of Party members, 

cadres, intellectuals, army officers, factory workers and whole communities of peasants. 

Even so, it never aroused our suspicions until very late on. I feel a deep compunction 

about this.' There was never any extensive or thorough investigative research, never any 

kind of rational debate. When the group [protest] occurred, drawing the attention of 

senior [political] leaders, there was no kind of evidence to prove that it was a cult. I aimed 

these dialogues on the house churches with a very simple intention: this question can be 

discussed. I also opened up a third dialogue and then gave the responsibility on to other 

people, believing that my history with the house churches is now complete. However, my 

6 Trans, note: this article is available at several places online, including the Sociology and Anthropology China 
site: http://www.sachina.edu.cn/Htmldata/article/2008/! 1/1523.html 
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desire to desensitise the question of the house churches means that I am still giving many 
lectures. On 28 April, 2008, I gave a lecture at People's University A K A ^ on "The 
Growth of Christianity and Chínese Social Stability. On 10 June, 2008, I gave a lecture 
at the Agricultural University í f e ^ A ^ on the same topic. On 18 June, 2008, I gave a 
special lecture to the Guangdong 'Golden Mean Forum' ^ J l t i & i E on the same title. On 
8 October, 2008, I addressed Beijing University's 'Summit Forum on World Religions' ttt 
f f ^ t & i S j ^ i o n 'Which Direction are the Chínese House Churches Headed'. On 
21 November, 2008, I spoke at the symposium held by the State Council's Centre for 
Development on the title 'Research into the Legalisation of the Chínese House Churches'. 
In addition, I took classes and gave lectures on the current situation of the Chínese house 
churches at the Central Party School for Politics and Law, the Central Party Gradúate 
School, Shandong University, Pudong [Shanghai] Cadre School, China Youth Cadre 
School, Beijing University's School of Marxism-Leninism, Qinghua University and so on. 
Although considered sensitive, I spoke so much on the topic! The more one doesn't speak 
about something, the more sensitive it becomes. So in order to desensitise such important 
questions we should daré to talk about them all the more. In fact, talking thoroughly 
about these problems makes them safer; the more we evade them, the more dangerous 
they become. 

3. Suggestions to Government 

In the more formal report [to the conference on the house churches] I proposed three 
suggestions: i) accept the legalisation of the house churches, do not pretend not to see 
them. We ought to be objective, seeking truth from facts to confront reality. Christianity 
and the house churches objectively exist within our society and since they exist, my view 
is that they should be legalised. If we cannot entrust them with a legal status, if there is 
no space within the legal framework for them to exist, they will have to bear the pressure 
of 'living illegally' and will find other ways of preserving their existence. We should be 
reluctant to see this happen. 

ii) The house churches should be allowed to register outside the 'Three Self' system. 
They are unwilling to register within the Three Self Church so we should permit them to 
register outside it. Why not allow them to register? Allowing registration represents the 
possibility of managing the house churches and also that they approve of [government] 
management. I think that we should give them the choice in [how they] register - but 
they must register, they must accept a certain degree of government supervisión. That way, 
we gain a rudimentary understanding of the situation, their activities are opened out, and 
we understand how their educational institutions are run. I think the running of these 
schools should always be of great importance; we should be concerned about the methods 
in which the next generation are educated. Who is doing the teaching, using what kind 
of curriculum? iii) After registration is allowed, house churches and related work units 
^-"í í should be allowed to set up seminaries which must be publicly run and firmly opposed 
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to secrecy. Education cannot be conducted secretly. Representatives of the churches and I 

have had disputes about this, and my main worry is that children will be badly educated. 

Our report contained a relevant memorandum to [national] leaders. One government 

department had conducted a large scale investigation into the house churches, and 

had solicited our suggestions. I spoke about these three points, particularly the need 

to acknowledge [the house churches'] actual existence. These points are not necessarily 

correct, though they are certainly my own heartfelt conclusions. We cannot retreat from 

here; how else will we deal with so many people? Rather than attacking them as illegal 

organisations, would it not be better to let them become open, legal entities? Perhaps they 

won't accept registration, but they need supervision and cannot be permitted to conduct 

secret schools and training classes. Allow them to be run publicly, give them permission, 

create conditions which will allow them to run schools openly. 

There are also several methods that can be adopted for registration. The first is independent 

registration of sites for religious activity outside of the Three Self system. The house 

churches could put forward their applications directly to their Religious Affairs Burea. 

This would allow House Church meeting points to become government-approved sites 

for religious activity. Regulations would permit the construction of church buildings. 

The second method is that legal officers Ì Ì A . from religious organisations register the 

churches, which is the substantive part of regulation number 6 in the recent Regulations 

on Religious Activities ((TKWl^t )) [promulgated in 2005]. This way the church 

becomes a truly independent religious organisation. The third method would be to bring 

about an [internal] system of church administration. This might not be fit for purpose 

immediately. Registration stems primarily from the need for safety in public spaces and 

this aspect needs to be thought over. We would not want the lack of fire safety measures, 

for example, to become a political matter. 

House Church representatives have different opinions on the question of registration. 

Some are resistant to it, arguing that China's legal and political system chokes religious 

freedom and that the house churches do not need government approval. The Pentecostal 

and nationwide associations largely hold this viewpoint. There are those who desire dialogue 

and are willing to take the initiative to speak with the government, and are only estranged 

because of the length of their estrangement that they do not know how to go about coming 

into contact with the government. There are also those who maintain a steady position, 

not seriously resisting the government but unwilling to initiate dialogue. These would 

be willing to establish an independent legal status within a statutory framework. The 

Wenzhou house churches mostly hold this standpoint. These various standpoints have few 

connections, and only specific events can convey everybody's exact opinions, providing a 

way to resolution. 
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So, we have now reached the point where I can show a small video clip taken in a Henanese 
village. This small child singing a song extolling God is only seven or eight years old; she 
[is singing] very purely and brightly. The brightness of these children touched me deeply, 
and made me sense my own responsibility. We should always preserve the brightness of 
our children, and that is one reason why I persist in trying to 'desensitise' the question of 
the house churches. Without knowing the future, I [hold to] these three points: firstly, the 
government should not see religion as its enemy, and it should treat religious questions 
with politicai wisdom. Secondly, do not treat the churches as tools, whether as tools to 
amass wealth or as politicai tools. Thirdly, people in society should not regard believers as 
belonging to another species - they are our brothers and sisters and religion is just a part of 
their life. Religious believers should not treat themselves as différent, regarding only those 
who believe as being God's people, while those who do not believe will not receive His 
love to the same extent. And returning to these children, they are the future of our nation. 
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Chínese 'House' Churches seen from the 
Perspective of Market Theory - a Case Study 

from Henan 

Li Huawei, ^ í f S f l í 

(Translated by Lawrence Braschi) 

1. A General Survey of Henan's "House"7 Churches 

The development of the Chínese church has led to an enhanced consciousness of the rights 

of the house churches. Government management policies and administrative logic is being 

increasingly contested. A Fangcheng county house church8 in Nanyang SJP0 City, 

Henan province may be taken as being a prototypical house church. It once maintained 

a traditional, patriarchal structure9, and the 'mother church' organised evangelists f ^ iE 

A K to travel throughout the country and facilítate the establishment of further house 

churches. Nowadays, although this traditional patriarchal house church model has largely 

disintegrated, but the problem of the Henanese house churches remains as prominent as 

before. 

On the 26 November, 1998, a number of house churches gathered together at a place in 

Northern China to draw up a statement of faith. This 'Statement of Faith of the Chinese 

House Churches' Í^ÍSMM&C^ÍpÍ1^íafi)) (hereafter referred to as 'Statement 

of Faith') stated that, 'In order to reach an common standard of faith among the house 

churches; in order to establish a foundation for unity with our Christian brothers in this 

country and all over the world; in order to let the government and the people understand 

our standpoint on the faith; in order to distinguish ourselves from heterodoxy and heresy, 

7 The term 'house churches' raises questions; there are already many which do not merit the ñame, so titles and 
section titles will correspondingly use quotation marks around "house" churches, although for convenience this 
will not be the case in the body of the text. 

8 The oral history of the Fangcheng House Church [has been recorded] at http://www.godblog.cn/userl/2521/ 
archives/2008/17056.html 

9 For the typology of the house churches see "Ihe Growth of Christianity and Chinese Social Stability - A 
Conversation with two "Christian House Church" pastors', H tt zí í i Sí % Wlíí" 
STFTTSCGTTÉ-FLMIIIFF«L*FIS> in Lingdaozhe, April, 2008 
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some of the principal leaders of the Chínese house churches assembled in North China 

to pray together, study the Bible, and draw up this Statement of Faith.'10 Uie Statement 

was divided into seven sections on scripture, the trinity, Christology, redemption, the 

Holy Spirit, ecclesiology and eschatology. It proclaimed the central tenets of the house 

churches. In order to avoid government and public confusion between the house churches 

and heterodoxy j^árfij, and to avoid the harmful social consequences of preaching extreme 

teachings about the Last Days, the house churches began to think about cleaning up any 

links with heterodoxy in a bid for self-purification. The Statement of Faith particularly 

pointed out that, 'We oppose any suggestion that Christ has already returned in corporeal 

form; we reject any person who calis themselves Christ or says that Christ has already 

been born into the world for a second time, all this is heresy.'11 'We believe that Christ 

will come again, but that apart from our Heavenly Father no one knows on what day the 

Lord Jesús will return.'12 The Statement also addresses the government and the people to 

show that, apart from individuáis endorsing a political party or government, the [house 

churches] hold no political motivations: 'We oppose any church's reliance on foreign 

political support. We oppose church involvement in any attempts to destroy the unity of 

[Chinas] ethnic nationalities or the movement toward national unity.'13 

Representatives of several house churches, including the Chínese Gospel Fellowship ^ ^P 

ÍHÍaEílíc, the Chínese Conversión Church iQ .ü f t ' á ? , the China Blessing Church 

tplpMfyg&í^x, and several others, put their ñame to the Statement of Faith. In particular 

the Chínese Conversión Church was originally known as the Fangcheng 'mother church', 

while the China Blessing Church was previously known as the China Fuyang Church 

' t ' E S ^ f f l í í í z y [across the border in Anhui province], The influence of the Fangcheng 

church in Nanyang and Henan can be clearly seen. 

Some time later the 'Tenets of the House Churches of Henan Province' ((Ml^íÍÉ'M 

M f t s f n ^ : } ) appeared. The Tenets were actually wrítten by Zhang Yinan Jis^Ciíl 

but with the approval of leaders and preachers from various groups [within] the Henan 

house churches. Cut from the same cloth as the Statement of Faith, the Tenets also state: 

'Preach a balanced eschatology: the day of Jesús' return is known by no one apart from 

the Heavenly Father. Any preaching that Christ has already returned to the world in a 

corporeal form is heresy. On this basis, we oppose anyone who calis themselves divine 

or Jesús Christ. Christians should take on the likeness of Jesús Christ, but no human has 

ever become divine.'1'' The Tenets advócate the complete resistance of heresy. After several 

years of searching for verification, the Tenets identify the following Chínese groups as 

heretical organisations ^¿ÜijÉM.tK: '(1) Eastern Lightníng .¿K^TlAl Efe also known as the 

"Female Christ" ^ í í S l f (sometimes called the Seven Spirits Sect - f cMM or the New 

10 The Henanese Church: Notices of the Faith of the Chínese House Churches', ffiSSfl^tfcé: " l ' H ^ S l 
üf é f j t ' W ta & » , accessible at http://earlyrain.bokee.com/5415564.html 

11 Ibid. 
12 Ibid. 
13 Ibid. 
14 http://www.godblog.cn/userl/2521/archives/2007/10829.html 
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Harvest Sect ffltëCtlJÛK) ; (2) The Self-Proclaimed Christ, Hua Xuehe g i f t S ® ; 

(3) Raise Li Changshou [Witness Lee] as Lord, Î Ç ^ ^ ^ ^ ^ i Ë ; Wu Yangming, King 

of the Surviving Forces, H J S ^ M j t i E S ^ ^ ^ ^ J ; Li Sanbao of the Two Grains, the self-

proclaimed Lord15, ^ H ^ - M M Ê ^ ^ Î . 1 6 

The Tenets also instruct, 'Follow the will of God, do not resist the government; approach 

officiais with right attitudes and good intentions. Do not curse those [Party] cadres who 

oppose the Church, do not hate them but treat them with a forgiving heart.' They have 

tested their doctrine against the Bible and verified that it has government legitimacy. They 

believe that, 'the Chinese government has been established by the omnipotent God, and so 

has been given all authority as a gift from God.' Consequently, 'Christians should submit 

to the government, respect the sovereign, deliver grain and pay taxes, actively participate in 

public welfare activities, maintain social stability and become a significant moral strength.'17 

The Tenets also outline attitudes toward the Three Seif Church § ÎStzj. It stresses 

'maintenance of the distinctive character' of the house churches, ensures that the house 

churches 'do not participate in the Three Self organisation H È but neither [should 

they] attack Three Self churches'. They exhort house churches to 'resist liberal theological 

viewpoints', and to 'form an alliance with brothers and sisters in the Three Self Church 

who hold aloft truth and whose beliefs are pure, preaching together and proclaiming the 

gospel widely.' 

The Tenets specifically indicate, at the moment we will not register with the government, 

but nor will we noisily oppose the government. We are unwilling to join the Three Self 

organisation and we distinguish [ourselves from] liberal theology and the faction of 

unbelief.' The Tenets consider that 'the house churches and the Three Self Church do 

not follow the same religion and call on the government to relax restrictions on 

religions.' They demand the right to 'publish and print books and periodicals, freedom to 

make audio and visual products, to conduct training classes for preachers, and freedom for 

seminaries.' They consider publicising this kind of activity will be 'conducive to making 

house church finances transparent, and will guard against the propagation of extreme 

heresies.' 

TheTenets also address patriarchy within the church and give some scope for a comprehensive 

rethink. They proclaim that the churches are fellowships of Christians associated together 

in love and must not take any measures of compelling physical force. The Tenets demand 

that 'Church leaders must not control their flock. When confronting error, a breach of 

discipline or séparation [from the church] by Christians they must not use physical or 

15 Between 2003 and 2007 there were some in Guizhou province who held this belief, but step-by-step they have 
drawn closer to the "Three Self Church. See Lu Xiaoyi RjjBrSlä, The Ecology of Chinese-style religion - a Case 
Study ofthe Green CliffReligion, i t tt-f-^Wft» (Shehui kexue wenxian 
chubanshe, 2008), pp. 374-5 

16 http://www.godblog.cn/userl/2521 /archives/2007/10829.html 
17 Ibid. 
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violent punishment.' 'Confidendally report brothers and sisters who discredit [the faith] 
so that the masses do not use armed force to retaliate. Be tolerant and forebearing when 
dealing with conflicts outside the churches.' The Statement of Faith and the Tenets are 
both significant in revealing that the house churches are already in the process of setting 
their own standards. They are renovating in the hope that the outside world will be better 
able to understand their behaviour and motivation. They also represent [the opening stage 
of] a dialogue with the government, in which the desire to be reconciled is an important 
factor. 

2. The infeasibility of the policy of harassment 

i. The historical lessons of the policy of harassment -jTjiÄfPt 

In the early 1950s, the Chinese Communist Party (CCP) conducted a scientific 
investigation into the religious situation [in China], which concluded that Chinese religion 
has 'five natures' 21'14 or five fundamental characteristics: its mass nature, ethnie nature, 
international nature, and its complicated nature. However these findings were never fully 
implemented which helped to create a faulty policy. By absorbing the lessons from religious 
policy from around the world, the third generation leadership [of the Chinese Communist 
Party] began exploring [new possibilities]. The Party and the nation gradually proposed a 
more energetic leadership of the mutuai adaptation between socialism and religion. 

Summing up the experience of Chinese religions through différent periods of national 
policy, Professor Yang Fenggang Ml M pj has suggested that the nations attempts to control 
religion can be divided into the following catégories: élimination, substitution, weakening, 
and constriction.18 The results of [attempting to] eliminate religion resuit in religion going 
underground but it often still succeeds in growing. Using ideological éducation and values 
to supersede religion also quickly loses efficacy. An attempt to cripple religion by restricting 
tolerance also malfunctions, while a policy of confining religion brings about unintended 
conséquences. Yang Fenggang suggests that the way out for religious policy is similar to the 
progressively opening [economic] market under strengthened macroeconomic régulations. 
This approach is hugely enlightening. We need to consider why former government 
policies have been unable to address the problem of the house churches and why they have 
made the situation even more complicated instead. 

ii. The inflexible analysis behind the government's policy of harassment. 

Why [shouldn't we] strengthen compulsory measures? This is a peculiarity of religion. 
[A positive] response to supervision and adherence to régulations on religious activities 
requires special policies. According to a religious market theory, a completely unregulated 
18 Ulis viewpoint is derived from Yang Fenggang's lecture 'Deficit Economies and Chinas Religious Market', (( 

S & g ^ - i i + B ^ t f c T f r W (given at Renmin University, 20 July, 2008). 
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society will at first be brimming with tension between unreconciled religious sects 
but these and their individuai members will become steadily readjusted to mainstream 
society. Dissatisfied members break away from existing organisations and create their own 
sects. In this way the circular process by which religious organisations are able to move 
from being sects to churches continues.19 If the govemment intervenes forcefully, simple 
religious associations are faced with external pressure and unite more vigorously. [In this 
situation,] there is no way of completing the naturai transformation from sect to church 
which creates ail sorts of unforeseen conséquences, and more pressure just adds to the 
complexity. It becomes more difficult to deal with the grave conséquences. 

Enlightenment from a dysfunctional theory: the unintended conséquences of harassment 
In October 2008, the author conducted an investigation of the Three Self Church in 
Henan province.20 During the investigation, I inadvertently discovered that, under 
government pressure, one of the churches belonging to the Three Self had been forcibly 
closed. Meanwhile, more than 500 people belonging to a 'house' church in a lane close by 
continued to conduct worship services in rented premises under the fine-sounding name, 
'Life in the Wilderness' ÎJTHJÎfeiS. The circumstances approximate to something like the 
following: the person in charge of the [Three Self] church was known as a servant of 
God, enjoying considérable prestige within the church, possessing an appealing authority 
and power. On the basis of scripture and inspiration he had called members of the Three 
Self Church to 'belong to the way of the Spirit'. Another, older 'servant of God', did not 
approve of this and informed the county-level Religious Affairs Bureau and the Three Self 
Church [Committee] that the person in charge had financial issues. As a resuit the county 
[authorities] had the accounts of the church seized and examined. Consequently the person 
in charge was forced to stop working. He could no longer make public appearances, nor 
could he act in his capacity at meetings of the church committee. Yet he [continued to] 
write letters guiding the preaching in the church on the basis of Scripture. On 20 May, 
2007, during the first [morning] worship service at the Three Self Church, stili another 
faction in the church invited the local government to interfere, and as a resuit both sides 
began to exacerbate the conflict. Thereafter the church was thoroughly divided, and the 
front door to the church was sealed shut. The person in charge stili held the keys but would 
not open the doors. Instead, he continued to hold worship services in a brick outhouse 
and the majority of the congrégation supported and followed him. The accounts were 
scrutinised but had not as yet turned up any irregularities. The person in charge was less 
than happy with the support the local Religious Affairs Bureau and the chair of the Three 
Self Committee had given the other faction, and continued to demand a statement [of 
absolution]. The other faction could not open the church without the keys. Doubtless, 
the problems here were not quite this simple, and to this date the struggle between the 

19 Rodney Stark and Roger Finke, Acts of Faith: Explaining the Human Side of Religion, trans. Yang Fenggang, 
(Zhongguo renmin chubanshe, 2004) 

20 The following data stems from the author's research into Christianity in a given district of Henan province, 
predominanti)' during the months of August and September, 2008. Some data originates in research during 
2005. 
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two sides had still not been resolved. One preacher said the following during one of his 
sermons: 'Düring times of battle, the démons rush the servant [of the Lord] down to 
imprisonment. This is their entire stratagem. If a sister picks up the téléphoné to cali God's 
servant to come, they seize the opportunity to concoct lies and false witness, collecting 
people to attack him. But in the end the servant doesn't come and their trick is undone. 
This is only due to the grace of God.'21 

The government supports certain people within the Three Self Church, but has a policy 
of attacking others, creating splits within the church. The evangelist supported by the 
vast majority of the congrégation through the harassment will not be allowed to conduct 
worship unless the government-support evangelist loses all support. As a resuit the church 
has turned into a 'house' church. 

As a resuit of my investigation, I unexpectedly uncovered that government policy had the 
following unintended conséquences: 

a. It activâtes parts of the Bible, creating new doctrines; alloius the recombination of 
situations as if there is a single, logicai explanation. Harassment strengthens a 
mentality of suffering. Having left the main fold of the Three Self Church, the 
house churches publicise suffering in their preaching. Believers [at the church 
above] sit on bricks during their services, calling it life in the wilderness and, 
according to scripture, déclaré that this is part of God's predestined plan. When 
the lawsuits occurred, the pastor cited scripture during his sermon: "Ihe gate 
of the church is sealed shut, but this is part of Jesus' plan to take us into the 
wilderness. This gives a time to examine ourselves for our sin.' He then went on 
to quote, "The glory of this latter house shall be greater than that of the former, 
[says the Lord of Hosts] and in this place will I give peace.'22 

Harassment also strengthens a community's mentality of résistance. The 
sermon on 27 August, 2008, at this Henanese church interpreted events like 
this: 'who would have known that the fight would have been so terrible? That 
particular day we were just praising [God], the music teacher was leading 
a chorus. Then the wife of so-and-so marched up to the front door with a 
loudhailer in her hand, meaning that we couldn't even hear each other. What 
could we do? Ezekiel 3.8-9 says, "Behold, I have made thy face strong against 
their faces, and thy forehead strong against their foreheads. As an adamant 
harder than flint have I made thy forehead: fear them not, neither be dismayed 
at their looks, though they be a rebellious house." They were taking advantage 
of their power. Those who belonged to the carnai ÉL/=t [faction] were trying 
to force those who belong to the Spirit. But our faces were made flintier than 
theirs, and our foreheads harder.' The preacher frequently mentioned that 
they had to safeguard true wisdom, submit themselves to Christ and protect 
the church. 

21 Preaching material gathered on 27 August, 2008 by Li Huawei. 
22 Haggai 2.9 (KJV) 
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During one sermon, the preacher said, 'God, have mercy on your first church 

which has taken the road of the desert and the wilderness; but we have already 

caught sight of your destruction of the enemy.' 'Your first church is stili in the 

desert, we ask you to protect your church. In our time of need, protect us and 

increase our strength.' 

b. It strengthens 'house church cohésion-. Harassment not only strengthens the 

position of religious leaders in the eyes of their believers but allows leaders 

to accumulate spiritual capital. This deepens religious influence. The greater 

the harassment, the greater religions influence - an unintended conséquence.23 

During the Qing dynasty, the Yongzheng and Qianlong emperors prohibited 

Catholicism. As a resuit Catholicism retreated into remote mountainous areas 

and out-of-the-way places, but it continued for several hundred years. Despite 

this time it maintained the characteristics of a relatively pure [and separate] 

fai th. [By contrast], during the Song Dynasty the govemment permitted a 

Jewish community to live in Kaifeng, but after a long period they had largely 

assimilated. The ethnie and religious characteristics of Judaism disappeared, 

largely without trace. These experiences and lessons of history deserve our close 

attention. 

Harassment also allows the churches to eliminate 'free-riders' and 

refine their membership. One church evangelist suggested that 'Jesus uses 

démons to identify those within the church who genuinely believed and those 

who are false believers.' He believed that this unforeseen conséquence was ali 

part of God's pian from the beginning who had fixed it ali along. The church 

evangelist quoted authoritatively the windfalls of harassment: 'Zechariah 13.9 

says, "And I will bring the third part through the fire, and will refine them 

as silver is refined, and will try them as gold is tried: they shall cali on my 

name, and I will hear them: I will say, It is my people: and they shall say, 

The Lord is my God." God's words have previously been fulfilled, and they 

are fulfilled today in the same way. Strict discipline will get rid of the dregs. 

Much of the time, there are those who believe in Jesus but who do not come 

with sincerity. God will get his people, but it requires strict discipline. In the 

book of Révélation it talks of a golden lampstand with seven pipes giving 

out light. We are in a wilderness undergoing refinement, and those being 

tempered mustn't grumble. As a matter of fact, God has had this pian from 

the beginning, for the sake of establishing a new church. 

Another evangelist also talks about the impact of the 'wilderness', during one 

sermon she states: 'Although we live in the wilderness, though we sit on stones, 

yet the hearts of the people are steadfast. Although we are in the wilderness, 

yet God's grace is present. If there were no conflict, how could we distinguish 

who were God's people? In the same way as when Moses and Joshua were 

23 Rodney Stark, The Rise of Christianity: a Sociologist reconsiders history, trans. Huang Jianbo Î fâ ' J ÌS and Gao 
Mingili B j K j t , (Shanghai guji chubanshe, 2005) 
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leading the Israélites through the wilderness, His servants prayed to God for 
help, while others organised everybody to fight. God has no debtors, not one 
of His people was lost. All who go through this experience give this testimony 
of God.' 

c. It rentiers issues more secret and even more difficult to handle: the evangelist 
also suggested that because of harassment they had been forced out of the 
Three Self Church and become a concealed church'. He told of his own 
experience: 'Düring the struggle, I and several other members of the church 
constantly wrote letters and sent word [to others]. God guided me to read 
certain passages of the Bible, and the same night to write and write well. These 
two children came to fetch and deliver the letters. [In this way] the preaching 
of the church never ceased. Düring times when I was particularly weak, God 
would say: 'Your forehead is harder than theirs.' Our foreheads had to surpass 
theirs! Jesus guided us to trust in God. From the time of the struggle they have 
not had a single victory. They have lied and swindled [us], and dont possess 
the requisite credentials. They might be a diamond, but we are a diamond-
cutting drill. Our God is a mighty God. You see that the book of Zechariah 
speaks directly to our church.' 

Another evangelist also referred to the 'fight' with the Three Self Church: 
"They concocted 25 separate lawsuits against us, but God is our God, they can 
only teli the county [authorities]. From our experience [we know] that we need 
not fear this fight. The [Three Self] Church Committee persisted for five days, 
but we continued to pray, staying in so-and-so's house. At five o'clock on 24 
[April] we finally reached cairn. From 20 May we observed a week of prayer, 
with three people living and eating in so-and-so's house. We lived according to 
the Bible, with God's guidance. We knew that God was with us and we dared 
not withdraw. These months we have relied on the truth and righteousness 
which God is working in his people. In our church we are working in secret, 
while they publicly proclaim [their works].'24 

Düring the sermon, the evangelists constantly refer to their situation, 
strengthening the believers' sense of suffering and a consciousness of patient 
forbearance and resistance. One says, "The book of Zechariah chapter 8, verses 
1-7, speak directly to our church. Look, it says that those who strike us will 
strike in vain. Prisons will not hold us. Our church rests in the blessing of 
Jesus; God's word always comes to pass. Has today's society, today's church 
been foretold? Surely, that is impossible. The [Three Seif] Church is able to 
act openly, but the Church is also secret. Who can resolve this situation? The 
government cannot solve it; religious leaders are also incapable of resolving 
it. Jesus is overseeing this situation, and there is no one greater than he. Our 

24 Sermon materials collected on 27 August, 2008 in a Protestant church in Henan. Researcher Li Huawei. The 
author was invited by a well-respected convert to attend and listen attendvely to sermons. "Ihe person-in-charge 
and the evangelists were informed ahead of time. However, when the author directly interviewed the person-in-
charge he was much more reticent. 
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church's door may not be open, but our church is still a community. God will 

remove even the biggest mountain.25 Zechariah chapter 8 tells our church that 

this will be our future in the ongoing fight.' 

From this grassroots research and reconsideration of ideology, the author endorses Lu 

Yunfeng's ^ research conducted in Taiwan and his model of government supervisión 

and religious change. Lu Yunfeng discovered that government harassment of religión creates 

the following unintended consequences: (1) It stimulates new religious doctrines, with 

this-worldly suffering being transformed into benefits in the next life. (2) It stimulates new 

religious organisations, better suited to survive in the political environment. (3) It reduces 

the number of'free riders', thereby preserving [religious] purity.26 These model conclusions 

reached after field research in Taiwan speak particularly strongly to the mainland's religious 

management policies and their consequences for religious change. 

3. The way out of the problem of the 'house churches': the 
inspiration of religious market theory 

i. Face reality squarely: regard religious problems as religious problems 

'The total number of people in the house churches is already greater than 60 million.'27 

Facing such an immense community of people, we should be cautious. We should face 

reality squarely, understand properly the community, and handle problems well. 

1. The Christian house churches are not innate Tk^ÍL ñor are they the enemy of 

the government-. Current cases show that the churches, and in particular the 

house churches, do not have a political objective, ñor are they a government 

organisation, ñor are they the tool or fortress of foreign powers. On 27 August, 

2008, a preacher at a local Henan church said in his sermón, 'We will pray for 

our spiritual family, for our nation, and for all people, because Jesús' blood was 

shed for all.'28 The author was invited by a well-respected convert in the church 

to attend services and listen attentively to the sermons so that I could make out 

that the churches were really not antagonistic to society or the government. The 

person-in-charge and the evangelists were informed ahead of time. After five 

years of research and follow up, I have never found that the churches in this 

area hold, either openly or in secret, any political intentions. 

i 

25 Pointing toward obstacles in their path. 
26 See Y.F. Lu IM The Transformation ofYi Guan Dao in Taiwan, (Lexington Books, Lanham: 2008). Quoted 

in FangWen , Academic Disciplines and Social Identity, i ^ S - f f í ' l S f P t t é i ^ M ) » , (Zhongguo Renmin 
Daxue Chubanshe, 2008), p. 131 

27 'Tenets of the Henan House Churches', 
28 Sermón materials collected on 27 August, 2008 in a Protestant church in Henan. Researcher Li Huawei. 
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We should address religious problems in a religious manner and not politicise 

them. We cannot permit the existence of any organisation which is hostile to 

the government or its aims, whether it be economic or religious organisations. 

We should not overestimate the danger posed by religious organisations. 

The latent danger inherent in religious and economic associations should 

not be emphasised unreasonably. We have already moved away from the 

controversy regarding privately-owned businesses and we should draw from 

this experience, casting off the apprehension around religious organisations. 

Changing the tendency to politicise religious problems and dealing with 

them instead as religious questions is the logical premise on which we can 

successfully recognise and deal with all these issues. 

2. Comprehensive recognition of the 'house churches or the multifunctionality of 

religion: The house churches certainly undertake a function, but we should 

not overlook the following fact: all objects [in society] have their own correct 

functionality. So we should not overemphasise the functionality of the house 

churches. As everybody knows, the house churches are religious associations 

and can have the beneficial role of a non-governmental organisation in a civil 

society E ^ i t è . Apart from this, religions can foster the ethics needed by a 

market economy, such as honesty and [honouring] contracts, etc. As official 

government organisations are limited, some church ministers can assume the 

role of dealing with family concerns and assume responsibility for the issues of 

house church education. Although the number of people is [relatively] small, 

their interactions are numerous; the house churches provide an opportunity 

and a platform for belonging and a spirit of membership. They can act as a 

buffer against the problems arising from rapid social transformation, they can 

act to reduce social pressures. If we act to reduce the restrictions on religious 

associations and charities, particularly those which bring evident benefits 

and help cultivate a civil society, this will help the government economize on 

administrative costs. 

Take, for example, Pastor Jin of Beijing's Zion Church ÎMiëi^zï . 2 9 After the 

12 May earthquake [in Wenchuan], the 450 members of his church donated 

RMB150,000 [c. £14,500] to the disaster area. Other Zion churches and 

Beijing house churches established a disaster relief liaison office - the Beijing 

Christian Liaison Office bili i l Such devotion benefits the 

public good. 

ii. From a planned religious economic model to a religious market 
model 

1. The necessity of changing the means ofreligious administration-. Institutional reform 

of the economy has informed us that failure to separate public companies and 

29 These records stem from the author's stint of ten months gathering materials at Beijing's Zion church during 
2008 together with Pastor Jin. Hie author hereby expresses thanks. 

60 



Chinese 'House' Churches seen from the Perspective of Market Theory 

private enterprise, or the failure to understand responsibilities and rights in the 
'giant rice bowl' model, do not conform to human nature or the laws of the 
market. The history of religious development in countries around the world 
also makes clear that religious faith is a constituent part of human nature, 
religions are the most significant expression of faith. Attempts to suppress 
or even eliminate religion will only lead to a thirst for religious Substitutes, 
fanaticism, and much greater harm to society.30 The French Revolution, the 
Soviet Socialist Revolution and our own religious history show that religion 
cannot be rooted out, nor should we adopt repressive policies. We should learn 
from the success of the Reform and Opening policy, particularly the reform 
of the economic system to rethink the system of religious administration and 
the model of the religious market. Opening the religious market does not 
signify that the government will not keep an eye on religions, but that it will 
implement similar reforms as those in the economic system of recent years. 
It should attempt to separate internal religious matters and act to establish 
a standard for the religious market, safeguarding the arrangements of the 
religious market through the enactment of religious législation. Opening the 
religious market will promote a mechanism of compétition and could well 
stimulate the Three Self Church to bring forth a new organisational [format], 
capable of attracting new people. As a resuit, this could lighten the worries of 
the government toward the 'house' churches, the problems of the 'privately 
owned' sector. 

2. Religious market theory can supply our religious administration with a new 
perspective: Stark and Finke discovered that 'ail religious markets include 
a set of relatively stable market niches ... niches are market segments of 
potential adherents sharing particular religious preferences (needs, tastes and 
expectations).'31 According to their [rational-choice] theory, a religion which 
undergoes rapid social change does not do so because peoples' religious needs 
have changed, but because the religion itself has changed. Stark considers that 
in a unregulated religious market economy, religion has a tendency toward 
multiplication, a multiplication spurs compétition, and compétition accelerates 
prosperity.32 As a resuit, people in every niche are content with religions which 
meet their own needs. 

In the context of a religious market economy, Yang Fenggang has proposed a 
theory of 'three-coloured market'. The 'more religion is controlied, the greater 
the tendency toward a grey market'. The reason we need to pay attention to 
this is that 'where a religious market is gray, the more likely it is that new 
and emerging religions will develop, bringing with them social instability. 
The existence of gray markets and operating mechanisms demonstrates 

30 Eric Hoffer, The True Believer, trans. Liang Yong'an, l îczkâ:, (Guangxi Shifan Daxue chubanshe, 2008) 
31 Rodney Stark and Roger Finke, Acts of Faith, trans. Yang Fenggang, p. 240 
32 Ibid., p. 244 
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that confining religious controls do not alter the subjectivity or activity of 

individuata.'33 

Yang Fenggang also considers that 'inside each of the three-coloured markets 

are other distinct operating mechanisms, and that the three-coloured markets 

are experiencing change, growth and decline. Organisations, believers and 

activities originally located within the black or red religious markets enter the 

gray market. Equally what was originally in the gray market may enter the red 

or black market. Where repression is stronger, the gray market expands. In a 

responsive, less controlied environment, the black and gray markets reduce in 

size, while the red [or legitimate] market expands.'34 

Following his investigation of national religious policies, Yang Fenggang suggests 

that policies aiming at the élimination, replacement, crippling or restriction of 

religion will not achieve their anticipated objective. Rather, the way to resolving 

the problem of religion is to steadily libéralisé the religious market, reduce 

controls, and allow religions to résumé legitimate and rational compétition. 

Reliance on the religious market, in which religions will naturally acquire 

balance, does require the nation to reinforce 'macro-economic' régulation. This 

viewpoint would reduce the costs of administration and achieve its anticipated 

aims. 

On the other hand, religious market theory posits that market compétition will 

reduce religious monopolies. A religious monopoly inevitably weakens market 

supply. A number of academics, including Jin Ze ifeÎP, believe that through 

resisting foreign and new religions we can promote native religions.35 Chen 

Jinguo l ^ j ä l S maintains that 'at the same time as fully legitimizing Christian 

religion and development, we can also borrow this creativity to promote 

indigenous traditions and religious products. This would mutually mitigate 

the tensions between outside religions and différent local cultures, preventing 

the érosion of basic social and national culture by maintaining an ecological 

balance.'36 

3. Means of registration and the establishment of mutually beneficiai mechanisms: 

supposing the création of a religious market and the conséquent establishment 

of religious associations, this requires the house churches to become legal 

entities. This brings us to the work of registration. The Tenets make clear 

that 'pubiicisation will 'be conducive to establishing the transparency of 

house churches' financial affairs and help guard against the propagation of 

fanaticism and heterodoxy.' This is the consensus of those engaged in research 

33 Yang Fenggang l è H Si, "Ihe "Ihree Colours of the Chinese Religious Market' ^ Î ' S ^ t S t W H f e flïifi^ , in 
Zhongguo Renmin Daxuebao ^ B À R ^ ^ f t » , 2006 no. 6, pp. 41-47 

34 Ibid. 
35 Jin Ze "the Politicai Orientation of Folk Beliefs' « RlnMS WMi&ÎnSJUâO in Liu Peng, ed., Nation. 

Religion, Law C I B ^ ^ S Â Î ^ ^ (Zhongguo Shehui kexue chubanshe, 2006) 
36 Chen Jinguo ISSiSIS, 'Chinas Religious Market Theory: selectively reading v t e ofFaith', < 41 H Étfj ûtTtï 

i l <{H#W)£M> WÌZÌ http://blog.sina.com.en/s/blog_4a3cl2e90100069g.html 
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on religions and church members. Publicisation also brings us to the work of 

registration. 

But if there is to be registration, the form of registration remains highly 

problematic. The Tenets specifically indicate that, 'at the moment we will not 

register with the government, but nor will we noisily oppose the government. 

We are not Will ing to join the Three Self organisation and we clearly distinguish 

[ourselves from] liberal theology and the faction of unbelief.' So the key to 

developing registration is whether it will be possible to permit house churches 

to register outside of the Three Seif. In addition, according to Pastor Jin of the 

Zion Church, the present Three Seif Church only registers sites for religious 

activities - it is not an independent association. Only by bringing together 

the individuai Three Self Patriotic committees does it become a legal entity. 

Consequently, Pastor Jin maintains that the house churches should establish 

a 'house church fédération' si? Si S ci" zi?, which would elect its own 

président and register under that name. 

The 'house church fédération' could have a quality similar to a local guild f i 

è association, becoming the intermediary through which the government and 

the house churches communicate. If the State Administration for Religious 

Affaire or the United Front Work Department also establish a corresponding 

organisation then this could feasibly promote confidence and collaboration 

on both sides. Positive interaction can be established in this way. The house 

churches, in the end, are part of broader mass questions. We need to pay closer 

attention to the combination and tensions of religious and civic identity.37 

How do we allow religious believers to gain a balance between their dual, even 

triple, identifies, within the unity of 'Love Country, Love Religion'? How do 

we minimise tension between the believing identity of the religious adherent 

and their civic identity? These are tasks which require a great deal of effort and 

careful exploration. At the moment, social psychologists study with great interest 

the causal factors and mechanisms of intra-communal conflict, reflecting on 

stratégies for creating harmonious communal structures. Theories of social 

identity suggest that every individuai is a member of multiple communities, 

and the power of a plural society carves multiple social identities. On this basic 

foundation, 'the opération and reconstruction of catégories and social identity 

[takes place], and this becomes the route to reducing and even eliminating 

populär conflicts.'38 In order to spur and maximise such effects, the following 

policies should be adopted: for identification, cause interaction to take place 

at the individua^ level, reducing mass level imprinting; on re-identification, 

cause the existing two identities to combine as a transcendent identity which 

encompasses both; for defective identification, cooperate within a framework, 

37 Ye Xiaowen h as already made us aware of religious believers' dual identity; see Ye Xiaowen, Religious 
Problems: how to view them and how to deal with them, (Zongjiao wenhua 
chubanshe, 2007), p. 221 

38 Fang Wen, Academic Disciplines, pp. 75, 86 

63 



China Study Journal 

with both of the communities allowed to maintain their idiosyncrasies.39 

Facilitating a full meeting and positive interaction between house churches and 

the government will require a réduction in the tension between house churches 

and society, reducing the two communities' [hostile] impressions of each other. 

House church requirements, like 'we should be able to publish and print 

spiritual materials, freely manufacture audio-visual materials, conduci training 

classes for evangelists and enjoy freedom [to run] seminaries'40 may, through 

consultation, open Channels of communication. 

4. Understandandesteem the rôle ofguilds in the religions market: Through his field 

research on the Taiwanese Yiguandao — H Ì S , Lu Yunfeng has constructed a 

theoretical model of [the relations] between government control and religious 

change."" Lu discovered that religious suppression will resuit in unintended 

conséquences: 'these unforeseen conséquences are that suppressing religion can 

resuit in spurring religious maturation and vitality.'42 According to religious 

market theory, in an uncontrolled situation, religious groups which maintain 

a relatively greater tension with society will progressively move toward the 

mainstream and gradually dissipate some of that tension. Lu Yunfeng discovered 

that hardening government measures conversely suspends the natural 

transformation of a religious sect into a church, so that it continues in a stage 

of nervous tension in its relations to society. It has no way of transformation. 

However, in the case of the Yiguandao, after controls were removed, along with 

greater educational achievements by its members and rising socio-economic 

status, its religious doctrines were readjusted and its tensions with prevailing 

society lessened. It was being transformed into a church.43 [Max] Weber has 

suggested that the charismatic religious leader rarely emerges out of officiai or 

external religious appointment, but rather, 'gains and maintains his authority 

entirely by his exceptional personal qualities.' 'His divine mission must "prove" 

itself in that those who faithfully surrender to him must fare well.'44 Weber also 

thought that the charismatic leader, 'had to cast off the bonds of this world 

in order to accomplish his mission; he must stand aloof from the mundane 

activities of a profession or household', in a calculated, rational way to win over 

wealth 'which is invariably considered to be morally harmful and is treated with 

révulsion.' Otherwise, 'in a short while his superior stance over the mundane 

economic world and his charismatic activity will be jeopardised.'45 According 

to Webers formulation, the essence of charisma is not something that can be 

"routinised" in an institutional form. 'It is the fate of charisma, whenever it 

39 See Rupert Brown, Group Processes, trans. Hu Xin fflê and Qing Xiaofei jRyJNTii (Zhongguo qinggongye 
chubanshe, 2007). See also Fang Wen, Academic Disciplines, pp. 75, 87-8 

40 Available from http://www.godblog.cn/userl/2521/archives/2007/10829.html 
41 Y.F. Lu, The Transformation ofYi Guan Dao 
42 Fang Wen, Academic Disciplines, p. 131 
43 Y.F. Lu and G. Lang, 'Impact of the State on the Evolution of a Sect', in Sociology of Religion: A Quarterly 

Review, 67.3 (2006) 
44 Max Weber, Allocations in Sociology, B S f i ê " ^ ) ) trans. Kang Le fM'Ji, Jian Huimei © S U , (Guangxi 

shifan daxue chubanshe, 2004), pp. 267-9, 279 
45 Ibid., pp. 265-6 
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comes into the permanent institutions of a community, to give way to powers 
of tradition or of ratíonal socialization.'46 This is highly enlightening for our 
study. 

5. Attempt to permit a religious market to bloom in some regions; strengthen macro-
level regulation. The similarity of the religions in Taiwan, Hong Kong and Macao 
with those on the mainland means that we can take these as examples to explore 
further. Chen Jinguo suggests, '[we compare] their respective governments' 
approaches to the big five systems of religión, non-institutional religions, and 
their adoption of artificial controls. In each case, the non-exclusive, traditional 
[Chínese] religious forms maintain a central position in the religious space, and 
have even been renewed by the demands of the religious market for synthetic 
products. The exclusivity of Christianity and Islam has led to a relative decline 
in the space [which they occupy]. The whole religious market when compared 
with the Chínese mainland is more harmonious and orderly. This comparison 
explains one more phenomenon: the practice of Western democracy and 
modernisation does not inevitably lead to the enfeeblement of indigenous, non-
exclusive religions. A government 'stance of minimal interference' ib 
and 'macroscopic policy' í é ;^ !® ®! usually ensures a well regulated supply and 
demand in the religious market.'47 Sun Shangyang's Sociology of Religión «TK 
S t t z i ^ ) ) also contains a chapter on new religions and foreign countries' 
attempts to manage them.48 It furnishes us with the effective experiences of 
other countries. Starke and Finke's Acts of Faith also explores the connection 
between religious administration and the development of heterodoxy. These 
researchers found that European countries with relatively strict religious 
controls had a relatively small number of people participating in church while, 
at the same time, the number [participating in] new religions was relatively 
high. In the more relaxed United States, on the other hand, the participation 
rate for new religions is [only] 1.7 people per million. In European countries the 
average participation rate is 3.4 people per million.49 The religious management 
experience of Hong Kong, Macao, Taiwan and foreign countries shows us the 
regulatory action of the 'invisible hand' in the religious market. Governmental 
controls often have the opposite effect of what is anticipated. Lessons drawn 
from Chinas experiment with economic reforms can supply us with suitable 
experience for the attempt to gradually advance an [open] religious market. 

vi. Open up academic research and space to discuss the problem ofthe 'house' churches: 
Internal policies of the Chínese house churches are a closely guarded secret, 
and it is difficult to uncover their foundation. As the churches are not public, 
they can quickly and easily generate problems with which only the pólice are 
equipped deal. Conflicts between different groups can also become acute. 

46 Ibid., pp. 266, 269 
47 Chen Jinguo, 'Chinas Religious Market Theory' 
48 Sun Shangyang íMnítlj, The Sociology ofReligion, (Beijing Daxue chubanshe, 2003) 
49 Stark and Finke, Acts of Faith, trans. Yang Fenggang, p. 31; cf. Yang Fenggang, 'The Three Colours of Chinas 

Religious Market', pp. 41-47 
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These problems are enough to give a pretext for foreign media to create a 
disadvantageous situation [for China]. As a resuit, the following calculation 
would be better today: on the one hand, widen the scope for media reports, 
propagating the real situation of the house churches and taking the initiative; 
on the other hand, open up the space for academic research and discussion, 
bring to bear academic specialists who can offer a sound strategy in approaching 
these questions. The question of internal media reportage on religion, and 
particularly on the question of the house churches, has not been discussed. 
This renders the situation of religion unfamiliar to the Chinese public. This 
largely blank state of affairs has allowed the foreign media to disseminate 
their work into this vacuum, creating public distrust and misgivings toward 
Chinas internal media. Strengthening the rôle of Chinese media in reporting 
religion will make religious questions much more transparent, will take 
back the initiative, guide the orientation of public opinion, and gain the 
confidence of [people] in China and abroad. On the other point, scholars 
find publishing field research on [Chinese] Christianity very difficult, and 
works on the house churches rarely see the light of day. As the growth of the 
house churches continues this creates a situation in which research becomes 
badly out of touch [with reality], and the conséquences could be dreadful to 
contemplate. Only by giving full attention, listening to both sides, pooling 
wisdom and encouraging the free airing of views will we have a strategy for 
gaining the solutions to these problems. 

Potential problems associateci with the opening of the religious 
market and their resolution 

Following the stimulus that religious market theory has provided for the social scientific 
study of American religions, Yang Fenggang has proposed the 'Three Coloured Market 
Theory [for Chinese religion]. Yang suggests that 'the grey market within Chinese religion 
is immense and its fluctuations are at maximum .. . Within the red market of legitimate 
religious organisations and individuals there also seems to be a growing trend toward illegal 
activity . . . Religious organisations and mass groups which were originally part of the black 
market are now also moving increasingly into the grey area. For example, non-registered 
Christian house meetings are gradually breaking the ban and gaining tacit consent.'50 

Opening the religious market may resolve the question of the black and grey religious 
markets, quickly resulting in the normalisation of the religious market and the resolution 
of problems according to the law. But what kind of problems will be associated with a 
gradually opening religious market? I suggest the following: a "swarm" of registrations; the 
problem of "cuits" and heterodoxy; and the problem of so-called [foreign] "infiltration". 

50 Yang Fenggang, 'The Three Coloured Chinese Religious Market', pp. 41-47 
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If we experiment with creating unregulated religious markets in certain locations, the 
local government sections will worry that the house churches will swarm like bees to be 
register. In fact, they need not worry. House churches have three, varied attitudes toward 
registration: a circumspect wait-and-see approach, a broad welcome, and a refusai to register. 
The majority hold to the circumspect approach. In these cases it requires government to 
act with sincerity and with consummate politicai skill to communicate with locai house 
churches. On this basis, [local authorities] may complete the registration and admittance 
of house churches, and need not be over anxious. 

There is also a common anxiety. Once house churches are made fully public how will 
heterodoxy and "cults" be managed? Heterodoxy is fairly common within Christianity 
but it usually occurs at the level of doctrine and theology and rarely causes harm to other 
people. Largely, it can be brushed aside and given over to religious groups to dispute 
amongst themselves. Within Christianity particular attention has to be paid to heresies 
regarding the end times. The Statement of Faith particularly points out that, '[The house 
churches] oppose any suggestion that Christ has already returned in corporeal form; we 
reject any person who calls themselves Christ or says that Christ has already been born 
into the world for a second time, all this is heresy.'51 The Tenets assert: 'Any proclamation 
that the Christ has, for a second time, already been born into this world in human form is 
heresy. We oppose any persons who proclaims themselves to be divine or call themselves 
Christ.'52 This shows that the house churches have a relatively strong resistance to heresy 
and, in this regard, the government should begin effective coopération. 

We would like to encourage a normalised exchange and interflow between internal 
religious groups and foreign ones, not blindly exaggerate the problem of so called "overseas 
infiltration". The problem of protection against foreign infiltration exists in the economic 
realm also, but we have successfully solved that problem. In the same way we can learn 
lessons from the economic experience of reform and opening, so we can draw on the 
economic resolution of the "foreign infiltration" problem. Foreign churches follow with 
great interest the situation of the Chinese churches, especially the house churches, and a 
section of them oppose the Three Self Church for this reason. In October, 2008, some 
Hong Kong and Korean church [members] came to Henan through the Three Seif Church 
during the time of my investigation. They became worried about the financial affairs of 
the [local] Three Self church and did not present any monetary gifts, instead giving each 
believer at the services a Bible. Opening the religious market will help improve the Three 
Self Church's self-governance. 

In summary, the opportunity for an effective policy to confront the problem of the house 
churches has ripened. We require reforms and effective resolutions to this difficult problem. 
Reform signifies risk, but a lack of reform signifies even greater danger. As a general rule, 

51 See http://earlyrain.bokee.com/5415564.html 
52 http://www.godblog.cn/user 1 /2521 /archives/2007/10829.html 
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we must adjust to the circumstances and we cannot stand still because we are frightened 

of the new problems that reform might entail. Problems that arise out of reform will be 

resolved in a reforming manner. 
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General 

Top Chinese politicai advisor urges to stem foreign infiltration by using 
religion 

BEIJING, April 17 - Top Chinese politicai advisor Jia Qinglin Friday called for actively 
promoting friendly religious exchanges with the outside world on an equal base but firmly 
stemming foreign infiltration in the name of religion. 

Jia, chairman of the National Committee of the Chinese People's Politicai Consultative 
Conference (CPPCC), made the remarks when addressing a seminar on religious work for 
ministerial and provincial level officiais. 

"The Party and the government have always attached great importance to religious work," 
said Jia, also member of the Standing Committee of the Communist Party of China (CPC) 
Central Committee Politicai Bureau. 

The CPC Central Committee has made "a series of major décisions and arrangements 
as well as new achievements in religious work, while the country's religious sector has 
maintained a united and stable situation," he said. 

Jia, however, warned that officiais should pay high attention to some new situations and 
developments in the country's religious field, along with the developments and changes in 
international and domestic situation, and deal with them in a proper way. 

He called for firmly implementing central décisions and arrangements, going all out to 
safeguard harmony and stability in the religious sector, and making maximal efforts to 
unite both religious and non-religious people and encourage them to devote themselves to 
the socialist cause with Chinas own characteristics. 

The workshop was organized jointly by the Organizational Department and the United 
Front Work Department of the CPC Central Committee, the State Administration of 
Religious Affairs, and the National School of Administration. 

(Xinhua) 
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World Buddhist Forum discusses building of world harmony 

WUXI, Jiangsu, March 28 - The Second World Buddhist Forum opened in this eastern 
Chinese city Saturday with more than 1,700 Buddhist monks and scholars from about 50 
countries and régions gathering to discuss how Buddhism can contribute to building a 
harmonious world. 

"Buddhism is a religion boasting openness and tolerance. When he founded the religion, 
Buddha advocated his moral position — equality of all living beings as well as harmony 
and amicability," Du Qinglin, vice chairman of the National Committee of the Chinese 
People's Politicai Consultative Conference (CPPCC), told the opening ceremony of the 
forum in the gigantic Buddhist Palace at Lingshan Mountain. 

"We anticipate that world Buddhist circles will carry forward the spirit of 'harmony and 
Synergy', manifest the qualities of mercy and compassion, reclaim people's souls and 
promote harmonious coexistence between humans and nature, humans and society, 
among people and within each individuai," said Du, who is also head of the United Front 
Work Department of the Communist Party of China (CPC) Central Committee. 

The l l t h Panchen Lama, Bainqen Erdini Qoigyijabu, talks with Xu Jialu, former vice-
chairman of the Standing Committee of the National People's Congress of China, before 
the opening ceremony of the Second World Buddhist Forum (WBF) in Wuxi, east Chinas 
Jiangsu Province on March 28, 2009. 

He said the world faces the financial crisis, social contradictions, culture shock and 
environmental contamination. 

He added: "To persisi in 'harmony and synergy' and co-create harmony, we are called upon 
to depend on the people's welfare, hold high the banner of human progress and create 
promising conditions for world peace. 

"We should respect diversity on the basis of equal treatment, strengthen mutuai 
understanding through communications and achieve common progress while making up 
for each other's deficiencies," he said. 

"The Chinese people have always unswervingly held high the banner of peace, development 
and coopération, pursued a strategy of mutuai benefit and win-win outcomes and actively 
developed international exchanges and coopération," he said. 

They have also "positively participated in coping with the financial crisis, committed 
themselves to promoting world economic growth and the progress of human civilization 
and worked with people across the world for harmony, lasting peace and common 
prosperity," he added. 
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The forum, with the theme of "A harmonious world, a synergy of condition," was jointly 

organized by the Buddhist Association of China, the Buddhas Light International 

Association, the Hong Kong Buddhist Association, and the China Religious Culture 

Communication Association. 

Addressing the opening ceremony in English, The l l t h Panchen Lama, Bainqen Erdini 

Qoigyijabu, said that this event fully demonstrates that China nowadays enjoys social 

harmony, stability and religious freedom. It also shows China is a nation that safeguards 

and promûtes world peace. 

Extending his gratitude to the central government for the concern for and patronage to the 

forum, the Panchen Lama said, "This forum is convened in my country — China, which 

has a Buddhist cultural tradition going back 2,000 years." 

The Dalai Lama and the Panchen Lama are the most important religious figures in Tibet. 

The Panchen Lama said the rapid development of'external material science and technology, 

" or material civilization of the present world, brings about convenient facilities for people's 

lives. 

"But on the other hand, it also causes the environment dégradation, growing disparity 

between the rich and the poor, financial crises, armed conflicts and wars, terrorist attacks 

and the like," the 19-year-old monksaid. 

The living Buddha called on people in the modem world to do more beneficiai deeds and 

serve others. 

"The reason for all the adversity lies in people's mind - many people are deluded regarding 

the causes of suffering and happiness, feel discontent, lack of compassion," he said. 

"Sutras tell us: Good is rewarded with good, evil with evil. We should now guide and 

encourage people with the law of causality to serve others with beneficiai deeds," he said. 

"Only if we carry forward the philanthropie moral spirit, will everyone be guided to do 

good, and not to harm others; can everyone bear love and mercy, benefit ali sentient beings 

and protect the environment, so as to enable people to enjoy a harmonious and happy 

life," he added. 
i 

Calling for achieving harmony among différent Buddhism seets, he said, "différent seets 

within Buddhism should respect each other and coexist in harmony," he said. "In order 

that Buddha Dharma can live on and flourish, we should foster more outstanding talents." 
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Panchen Lamas English speech received applauses and appréciation from the participants 
in the forum. 

"The 11 th Panchen Lamas wonderful English speech has joyfully shocked the Buddhist 
masters and cultural elites present at the forum," said Master Xue Cheng, vice président and 
secretary general of the Buddhist Association of China (BAC). "He has a good command 
of the Chinese, English and Tibetan languages." 

"The Buddhists from English-speaking countries who I talked with shortly after his speech 
have highly praised his English proficiency," said Xue. 

"His good command of English shows his endeavors and the care from the Chinese 
government," he added. 

"Since English is an international language, the 11 th Panchen Lamas speech in English 
this time will definitely impress the world," said Shi Yongxin, abbot of Chinas famed 
Shaolin Temple. 

"He appeared very mature and moderate," Shi added. 

"As far as I know, the 11 th Panchen Lama learns the Tibetan language and Buddhism 
knowledge in a very assiduous way," said Jalsan, BAC Standing Member of Council of 
Directors. 

"Three years ago, he delivered his speech at the First World Buddhist Forum in Tibetan 
while now his English is very fluent," added Jalsan, also président of the Buddhist 
Association of Inner Mongolia. "It shows that he had made great progress." 

"I myself is a follower of the Tibetan Buddhism and we disciples of the Tibetan Buddhism 
pin great hopes on him," he said. 

"His English speech is very commendable," said Professor H. Abeygunawardena, Vice 
Chancellor of University of Peradeniya in Sri Lanka. "His learning English embodies 
Chinas policy of religious freedom." 

"Since I do not speak Chinese and Tibetan, Ld prefer that he continues to deliver speech 
in English," he said. "So what get lost in translation will be minimized." 

After the morning session of the forum concluded, the Panchen Lama joined about 1,000 
monks and believers in experiencing a traditional, unique ritual of eating lunch that was 
once observed by Chinese Buddhists in everyday life. 
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The five-day forum will be held in two parts. The first part will be held from March 28 to 
29 in Wuxi. The participants will move to Taipei by four direct charter flights on March 
30, where the second part of the forum will be held from March 31 to April 1. 

Düring the five-day event, the participants will discuss how to better preserve Buddhist 
music and the Tripitaka, considered the encyclopedia of Buddhist culture. They will also 
talk about the relationship between Buddhism and science, public welfare, environmental 
protection and other topics. 

Exhibits of Buddhist relies, porcelain, crafts, photos and calligraphy will be on display 
during the forum. 

The arrangement is viewed as another sign of improved relations between the Chinese 
mainland and Taiwan. 

Buddhism was introduced into ancient China from India more than 2,000 years ago. 

The First World Buddhist Forum, with the theme "A harmonious world begins in the 
mind," was held in the eastern Chinese cities of Hangzhou and Zhoushan in 2006. 
Statistics published at that time showed around 100 million Chinese, or one in every 13 
Chinese, are Buddhist followers. 

"This is the second time I came to China to attend the World Buddhist Forum, and I think 
China has really done a lot to promote Buddhism - just look at the gigantic venue of the 
Buddha Palace," said Ven. Banagala Upatissa, président of the Mahabodhi Society of Sri 
Lanka. 

"It's an open forum with participants from around the world. I hope I can have extensive 
exchanges with others on a wide range of topics in the following days, especially the spread 
of Buddhism in the world," he said. 

(Xinhua) 

Chinese monks get formai English training at university in Shanghai 

A group of Chinese monks, most of whom hold bachelor's and even masters degrees, 
completed an eight-month English training course at a Shanghai language university 
Saturday and were awarded certificates. 

The 22 monks, all from monasteries in the Chinese mainland, studied English language 
skills and attended Buddhism classes given in English at the Shanghai International Studies 
University (SISU). 
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It was the first time in China that a university provided formai foreign language training 
to monks. 

Sheng Jianyuan, director of the teaching and research office of the training department 
at SISU, told Xinhua Sunday that the idea of the program carne up last summer, when 
monks across the country gathered in Shanghai for an English speaking contest. 

"Increasing exchanges between China's Buddhist circle and its overseas counterparts mean 
Chinese monks need better English skills," Sheng said. 

The language classes were given by teachers in SISU and the Buddhism classes were taught 
by instructors from the Buddhism research center of the University of Hong Kong. 

Tuition was covered by the Shanghai Buddhist Association. 

The monks also translated for the second World Buddhist Forum at end of March and 
beginning of Aprii. That forum opened in Wuxi of east China's Jiangsu Province and 
concluded in Taipei. 

(People's Daily, June 28, 2009) 
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Choice of bishop candidates needs carefiul assessment, says Church leader 

April 29, 2009 

HONG KONG (UCAN) - The choice of bishop candidates made by several mainland 
Chinese dioceses would need to be subjected to further scrutiny, says a leader of the 
Chinese Catholic Patriotic Association (CCPA). 

Anthony Liu Bainian, a CCPA vice-chairman, said that five dioceses have reported the 
results of their bishop élection to the Bishops' Conference of the Catholic Church of 
China (BCCCC) for its approvai. 

The dioceses are Haimen in Jiangsu, Hohhot in Inner Mongolia, Sanyuan in Shaanxi, 
Taizhou in Zhejiang and Wuhan in Hubei, Liu said. The reports were submitted to the 
provincial Church Affaire Committee and then the BCCCC last year or earlier. 

UCA News learned that while Sanyuan has two retired bishops, both Vatican-approved, 
the other four dioceses are without bishops. 

Liu said it would be difficult to say if the candidates would be approved and ordained this 
year. "There is no need to ordain a bishop right after his élection," he added. 

Liu also noted that as the China Church now has quite a number of young bishops, in 
their 40s, the issue of leadership succession in dioceses is now less criticai than in the past. 

"We must prudently consider ail aspects (of the candidates) and hear more comments 
when conducting investigations," Liu said. He explained that approving a bishop is "a 
matter of concern for the dioceses future in the Coming decades." 
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He observed that in some cases, different opinions about the bishop candidate emerged 

after his election. 

Liu also added that papal approval would not be a factor for the BCCCC determining 

a candidate's suitability. "Since China and the Vatican do not have diplomatic ties and 

normal communication channel, we will endorse the qualified candidate just as in the 

past," he said. 

Liu added that it is up to the local diocese to ask the Vatican to approve the bishop 

candidate if the diocese wished to. 

BCCCC regulations state that once approved, bishop candidates should be ordained 

within three months. 

The Vatican has consistently criticized Chinas pracdce of ordaining bishops without papal 

approval. Pope Benedict XVI's June 30, 2007 letter to Chínese Catholics said that these 

bishops "lack a pontifical mandate" and are to be considered "¡Ilegitímate." 

The last episcopal ordination in the government-sanctioned "open" Church was Coadjutor 

Bishop Joseph Li Jing of Ningxia in northwestern China on Dec. 21, 2007. 

Some China Church observers noted that episcopal ordinations were suspended prior to 

the 2008 Olympic and Paralympic games in Beijing that ended last September. However, 

they wondered as to why no such ordinations have taken place since then. 

Meanwhile, Liu said that the National Congress of Catholic Representatives, which elects 

new leaders for the CCPA and BCCCC, would meet in the second half of this year, but 

did not give any date. 

(UCAN) 

Patriotic association leader denies postponement of Catholic congress 

July 27, 2009 

H O N G KONG (UCAN) - A leader of the government-sanctioned Chínese Catholic 

Patriotic Association (CCPA) has denied a news report saying that a national Catholic 

congress, scheduled for this year, has been postponed to next year. 

CCPA vice-chairman Anthony Liu Bainian said that China Church authorities — the 

CCPA and the Bishops' Conference of the Church in China (BCCCC) - have been doing 

preparatory work for the nationwide meeting. No date has been fixed yet, but the eighth 
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National Congress of Catholic Représentatives will take place "once préparations mature," 
he told UCA News. 

Préparations are "quite complicated," he said, pointing out that these include choosing 
représentatives from each of the 97 mainland dioceses, and new CCPA and BCCCC 
leaders. Local Churches also have to submit working reports to be reviewed during the 
congress. 

Liu in March revealed that the congress would meet in the second half of this year, but now 
says the persons attending it has not yet been decided. 

The congress, the highest self-governing body above the CCPA and BCCCC, is supposed 
to be held every five years. The seventh congress was convened in Beijing in July 2004. The 
top positions for both organizations were left vacant when former CCPA leader, Bishop 
Michael Fu Tieshan of Beijing died in 2007, and former BCCCC leader Bishop Joseph Liu 
Yuanren of Nanjing died in 2005. 

The Vatican did not recognize both bishops. 

In its July 24 issue, "Wen Wei Po" (WWP), the pro-Beijing daily in Hong Kong, quoted 
an unnamed "authoritative person" in Beijing as saying it has been "initially confirmed" 
that the Catholic congress will be "postponed to next year." 

However, Liu said he had no idea who the person was and on what grounds the person 
had made such a remark. 

A papally-approved and government-recognized bishop in eastern China also said he has 
not received any news nor updates regarding the congress. 

According to the WWP, the person quoted said the postponement was to "broaden the 
choice of candidates" for CCPA chairman and BCCCC président as well as to make way 
for célébrations of the 60th anniversary of the founding of the People's Republic of China 
on Oct. 1. 

The person quoted reportedly said "some time" was needed as "not many candidates 
possess ali the qualities to be the next leaders of the Catholic Church in China." 

Veteran Church-in-China researcher Ren Yanli cited two other possible reasons for the 
delay. It could be "the resuit of contacts between China and the Vatican this year," he 
said. Ren added he believed that during such meetings, the Vatican could have raised its 
concerns about the congress as it contravenes statements made by Pope Benedict XVI in 
his 2007 letter to Chinese Catholics. 
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The letter highlights theological points about the Church, including episcopal appointments, 
and provides practical guidelines for Church life and evangelization in China. 

Ren also noted that once suitable candidates were found, Church authorities need 
substantial time to convince dozens of mainland bishops to accept them. 

Though this is not the first time for the congress to be delayed since Bishop Liu's death four 
years ago, he said, the Chinese government has shown "a more enlightened, cautious and 
practical attitude" on this issue, giving some leeway for future dialogue with the Vatican. 

The non-Catholic researcher headed the Christian Studies' Section of the World Religions 
Institute at the Chinese Academy of Social Sciences in Beijing before retiring in 2005. 

Meanwhile, Cardinal Joseph Zen Ze-kiun, retired bishop of Hong Kong, in a July 16 
open letter on his blog, told government-approved mainland bishops that the congress is 
"unacceptable." 

The way of selecting delegates at these meetings is unknown, he said. Furthermore, Chinese 
government officiais sit on a panel as if they are hosting the congress, and the so-called 
"démocratie élection" directed by CCPA officiais is a farce, he charged. "Such a meeting 
undermines the authority of bishops and is an insuit to the Popes letter," he added. 

The Shanghai-born cardinal reminded government-approved Church bishops in 
communion with the Pope that their attending the meeting would give it an air of 
legitimacy. "Do we have any reason not to cali a Church that continues with its independent, 
autonomous and self-managed principie, as schismatic?" he asked in his strongly worded 
letter. 

China-Church expert succeeds Cardinal Zen as new Hong Kong bishop 

Aprii 15,2009 

H O N G KONG (UCAN) - The Vatican on April 15 announced that Pope Benedict 
XVI has accepted the résignation of Cardinal Joseph Zen Ze-kiun, 77, from the pastoral 
governance of the diocese of Hong Kong, and that Coadjutor Bishop John Tong Hon 
succeeds him. 

The announcement cited conformity with Canon 401, section 1, of the Code of Canon 
Law, which directs a bishop to request retirement upon reaching the age of 75. 

The diocese will celebrate a solemn Mass on April 30 for Bishop Tong on the commencement 
of his episcopal ministry as bishop of Hong Kong. 
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Bishop Tong, 69, a Church-in-China expert, thanked Cardinal Zen for his service in the 
diocese, where they have been working closely since 1996. 

In a recent interview with UCA News, Bishop Tong also said he would use four words 
to describe Cardinal Zen's handling of Hong Kong and mainland Church affaire, and 
his fight for human rights and religious freedom: "wisdom, benevolence, courage and 
détermination." 

As a person of foresight, Cardinal Zen's prophétie voice has alerted and inspired the people, 
Bishop Tong added. In contrast, he described himself as a person who needs more time to 
observe and think over how to express his views in a wise way. 

Bishop Tong said he has invited Cardinal Zen to stay in the diocese and résidé at Holy 
Spirit Seminary during retirement, where he will continue to teach philosophy and focus 
his concern more directly on the China Church. 

Besides managing local Church affairs, Bishop Tong will continue his concern with the 
mainland Church and direct the diocese's Holy Spirit Study Centre, which researches on 
and documents Church life in mainland China. 

Hong Kong diocese has 450,000 Chinese and foreign Catholics, with 70 diocesan priests 
and 232 Religious priests of 16 congrégations. 

Born in Hong Kong in 1939, Bishop Tong lived with his family in Guangzhou and 
elsewhere in Guangdong province, which neighbors Hong Kong, during and after the 
Japanese occupation of Hong Kong. He pursued his seminary studies in Macau and Hong 
Kong, and at Pontifical Urban University in the Vatican, where he was ordained a priest 
by Pope Paul VI in 1966. 

He obtained a doctoral degree in sacred theology in Rome in 1969, and then studied 
1977-1979 at Chinese University of Hong Kong, from which he received a master's degree 
in philosophy. 

He has taught dogmatic theology and Chinese philosophy at Holy Spirit Seminary College 
and served as dean of theology there 1973-1979. He has been seminary rector since 1999. 

He has also served as vicar general of Hong Kong and has been responsible for the 
administration of the Bishop's Office since 1992. He was ordained auxiliary bishop in 
December 1996, about six months before Hong Kong reverted to Chinese rule, at the 
same time Cardinal Zen was ordained coadjutor bishop of Hong Kong. He later assisted 
Cardinal Zen, who became bishop of Hong Kong in 2002. 
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According to the 2009 Annuario Pontificio, the Vatican yearbook, Bishop Tong is a 
consultor to the Congregation for the Evangelization of Peoples. He has also served as 
a standing committee member of the Federation of Asian Bishops' Conferences and a 
member of its Office of Social Communication. 

Cardinal Zen, before turning 75, had asked the Pope more than once to accept his 
retirement so that he could concéntrate his efforts on the China Church. In January 2008, 
the Pope appointed Bishop Tong as coadjutor bishop of Hong Kong, placing him in line 
to succeed as diocesan bishop upon the cardinal's retirement. 

(UCAN) 

Communique: Meeting On The Church In China 

VATICAN CITY, 2 APR 2009 (VIS) - The Holy See Press Office released the following 
communique at midday today: 

"From 30 March to 1 April, the commission established by Benedict XVI in 2007 to study 
questions of importance concerning the life of the Catholic Church in China held its 
second meeting in the Vatican. 

"With intense interest and a deep-felt desire to ofFer service to the Church in China, the 
commission examined the main theme of the meeting: the formation of seminarians and 
of consecrated people, and the permanent formation of priests. 

"In association with the bishops of the Church in China - who bear prime responsibility 
for the ecclesial communities - it will be sought to promote a more adequate human, 
intellectual, spiritual and pastoral formation of clergy and of consecrated people, who have 
the important task of acting as faithful disciples of Christ and as members of the Church, 
and of contributing to the good of their country as exemplary citizens. In this context, 
the words of the Holy Father Benedict XVI's 2007 Letter to Chínese Catholics shone 
out as guidance: "The Church, always and everywhere missionary, is called to proclaim 
and to bear witness to the Gospel. The Church in China must also sense in her heart the 
missionary ardour of her Founder and Teacher. ... Now it is your turn, Chínese disciples 
of the Lord, to be courageous apostles of that Kingdom. I ara sure that your response will 
be most generous'. 

"The participants, drawing also on their own sometimes-harsh experiences, highlighted 
complex problems of the current ecclesial situation in China, problems deriving not 
just from internal difficulties of the Church, but also from the uneasy relations with 
the civil authorities. In this context, news of the re-arrest of Bishop Julius Jia Zhiguo of 
Zhengding was greeted with profound anguish. Situations of this kind create obstacles to 
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that constructive dialogue with the competent authorities which, as is known, the Holy 
Father in his above-mentioned Letter expressed the hope might be pursued. This is not, 
unfortunately, an isolated case. Other ecclesiastics are also deprived of their freedom and 
subject to undue pressures and limitations in their pastoral activities. To all of them the 
participants wish to send assurances of fraternal closeness and constant prayers in this time 
of Lent, illuminated by the Paschal Mystery. 

"The meeting concluded with an audience with the Holy Father who, as Peters Successor, 
perpetuai and visible source and foundation of the unity of the episcopate, underlined the 
importance of helping Catholics in China to tell others of the beauty and reasonableness 
of Christian faith, and to present it as the proposai offering the best answers from an 
intellectual and existential Standpoint. The Pope also thanked those present for their 
commitment in the field of formation, and encouraged them to continue their service for 
the good of the Church in China". 

(Vatican Information Service) 

Compendium of Holy Father's Letter to the Church in China 

VATICAN CITY, 23 MAY 2009 (VIS) - The Holy See Press Office today released a note 
concerning the publication on the Holy See website, as of 24 May, of the Compendium of 
the Letter of the Holy Father Pope Benedict XVI to the Church in China. 

The note recalls how on 27 May 2007 the Pope sent a Letter to the bishops, priests, 
consecrated persons and lay faithful of the Catholic Church in the People's Republic of 
China. 

Through that Letter, the Holy Father intended "to offer some guidelines concerning the life 
of the Church and the task of evangelisation in China, in order to help Chinese Catholics 
discover what the Lord and Master, Jesus Christ, 'the key, the centre and the purpose of the 
whole of human history', wants from them", the English-language note says. 

"The usefulness of the Letter has been confirmed by the highly favourable reception given 
to it by the Chinese Catholics who had access to it. From the information that is arriving 
from China, it is clear that the papal document has given rise not only to study sessions 
exploring its content but also to many pastoral initiatives: it is becoming a reliable point of 
reference for the resolutioij of the various problems that the Catholic community is having 
to address on both the doctrinal level and the practical, disciplinary level. 

"On the second anniversary of the publication of the papal Letter, the Holy See is offering 
the Church in China a 'Compendium' which, following the catechetical literary genre of 
questions and answers, présents once again the basic elements expressed by Benedict XVI. 
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"The Compendium faithfully reproduces, both in structure and language, the content 
of the original Letter, quoting extended passages from it. With the addition of some 
footnotes and two short appendices, the Compendium is presented as an authoritative 
tool facilitating a deeper understanding of His Holiness' thought on some particularly 
delicate points. 

"The Holy Father has approved the Compendium and has authorised its publication as a 
document of the Apostolic See. The document will be available on the officiai website of 
the Holy See in Chinese (using simplified and traditional characters) and English, from 
24 May". 

(Vatican Information Service) 

'Papal compendium could benefit China' 

June 16, 2009 

BEIJING (UCAN) - A mainland Chinese researcher on Catholicism says the compendium 
to Pope Benedict XVTs 2007 letter to Chinese Catholics could have a positive impact on 
Church-state ties in China. 

The compendium was released on the Holy Sees website on May 24, the World Prayer 
Day for the Church in China, in both English and Chinese. The text provides responses to 
questions frequently asked by Chinese Catholics on the Pope's historié 2007 letter to them. 

Veteran Church-in-China researcher Ren Yanli, 65, observes that the compendium does 
not contain much that is new, but emphasizes the principles and ideas laid out in the papal 
letter. 

Ren headed the Christian Studies' Section of the World Religions Institute at the Chinese 
Academy of Social Sciences in Beijing before retiring in 2005. He was a researcher at the 
academy since the 1980s and obtained a doctorate from the Catholic University of Sacred 
Heart in Milan, Italy, in 2001. 

In Ren's view, the compendium shows that the Vatican wants to reach an accord with 
China on the appointment of bishops, as well as resolving other questions such as the 
issue of ecclesiastical provinces, in open and constructive dialogue. However, he told UCA 
News that the compendium is merely a document and "we still have to see action." 

If China and the Vatican could reach a consensus, it would be a blessing for China as it 
would help to reduce the tension between religion and politics, said Ren, who is not a 
Catholic. 
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Good relations between the two sides would be "conducive to Chinas building of a 

harmonious society," he explained. It would also be a "win-win situation" for both parties, 

he added. 

He said China and the Vatican have had continuous low-profile contacts, including one in 

March during which a Vatican delegation stopped over at Beijing after visiting Vietnam. 

There have been other more open cultural exchanges in the past, he noted. 

On the development of the Church in China in recent years, Ren said he questions 

whether "the China Church still needs to elect and ordain bishops on its own," and if it is 

still implementing its principies of being "independent, autonomous and self-managing." 

China ordained three Vatican-approved bishops in 2005, but the following year three 

bishops were ordained without papal mandate. No illicit ordinations have taken place 

since 2007, after the Vatican held a special meeting on the China Church in January. That 

June, the Pope released his letter to Chínese Catholics and a Vatican commission on the 

China Church was established that November. 

After the Beijing Olympics last August, rumors have circulated that the government-

approved Church community would continué to elect and ordain bishops on its own. 

Several mainland dioceses have so far elected bishop candidates and submitted their ñames 

to the Bishops' Conference of the Catholic Church in China (BCCCC). The Holy See 

does not recognize the BCCCC as an episcopal conference as its members include bishops 

who have not been approved by the Pope, and the organization exeludes bishops from the 

"underground" Church community who are in communion with the Pope. 

"The rumors remain as rumors and so far no episcopal ordinations have taken place," Ren 

noted, adding that China-Vatican relations often adopt a wait-and-see attitude, with each 

side deciding what its move would be based on the other's actions. 

The Chínese government has not officially responded to the compendium but the May 26 

issue of a pro-Beijing Chínese daily, "Wen Wei Po" in Hong Kong, quoted an unnamed 

"authoritative person" as saying it would affect China-Vatican ties. 

Ren believes that this person's comments somehow represents the position of the Chinese 

government but not the view of the China Church. 

The unnamed person told "Wen Wei Po" that the compendium had stressed that the 

Vatican does not recognize the BCCCC, which "might create new barriers for the next 

phase of China-Vatican dialogue." 
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He stressed the "independen!, autonomous and self-governing" principie if the China 
Church relates to Chinas Constitution and cannot be changed. However, he said he does 
not rule out China giving "a reasonable explanation" of the principie acceptable by both 
sides in the future. 

(UCAN) 

Chinese Language to be Added to Holy See Website 

http://www.vatican.va/news_services/press/index.htm 

VATICAN CITY, 16 MAR 2009 - An English-language communiqué published today by 
the Holy See Press Office explains that, "for the occasion of the Solemnity of St. Joseph, 
husband of the Virgin Mary and Patron of the Universal Church, the official website of the 
Holy See will be enhanced by the addition of a new section in Chinese". 

Chinese "will be the eighth language to be represented on the www.vatican.va Website, 
which also includes Italian, English, French, Spanish, German, Portuguese and Latin. 

"Thanks to the new Service", the communique concludes, "internet users from throughout 
the world will be able to navigate in Chinese to access the texts of His Holiness Pope 
Benedict XVI which will beavailable in both traditional and simplified Chinese characters". 

(Vatican Information Services) 

'Papal letter has become part of history' 

July 17, 2009 

HANDAN, China (UCAN) - Father Peter Peng Jiandao of Handan in Hebei province 
received his formation in the underground Church before he surfaced to work openly. 

He recently wrote a commentary for UCA News in Chinese on the occasion of the 
second anniversary of Pope Benedict XVTs letter to Chinese Catholics that the Vatican 
released on June 30, 2007. The letter highlights theological points about the Church, 
including episcopal appointments, and provides practical guidelines for Church life and 
evangelization in China. 

Father Peng, 44, was baptized in 1982 and was ordained a priest in 1990. He enjoys writing 
and has a blog where he shares his pastoral ministry and observations on the development 
of the Church in China. 
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His commentary, translatée! into English, follows: 

Chinese Catholics were excited to receive the Popes pastoral letter dated Pentecost Sunday 
May 27, 2007, after having suffered différent kinds of persécution. 

The Chinese government blocked the letter five hours after it was made public on the 
Internet. But this was long enough for Catholic netizens who waited overnight in front of 
computers. Once the document was released, it took them just a few minutes to download 
and print. Copies of the letter then spread nadonwide within days. The government was 
sensitive to this, but it seemed could do nothing about it. 

Both the "open" and "underground" Church communities first welcomed this letter but 
then went their separate ways after some excitement. The underground Church kept 
fighting for its faith principles while the open Church continued to uphold the banner 
of patriotism. More than 200 Church représentatives took part in the commémoration 
of the golden jubilees of the Chinese Catholic Patriotic Association (CCPA) in July 2007 
and of the "self-election and self-ordination of bishops" in December 2008. Among such 
participants, quite a number of them were Vadcan-approved bishops. 

No matter what the Vatican said, Chinese Catholics kept doing things their way. It is 
something difficult for Europeans to understand. The Holy See may be surprised to see that 
no one seriously implemented the contents of the letter, although it was warmly welcomed. 
(Now retired) Cardinal Joseph Zen Ze-kiun of Hong Kong encouraged mainland bishops 
to emulate the martyrdom spirit of Saint Stephen. But would they listen? One mainland 
bishop remarked, "We are under Communist rule in mainland China. Things are not so 
easy. 

The underground Church leaders were grateful for the letter as the Pope praised them for 
not "compromising," but were sad to see the revocation of special faculties given to their 
community, and the Popes instruction of reconciling with the open Church, which many 
in the underground community have opposed. 

Even though it was a difficult choice to reconcile with the open Church, some "holy" 
underground Church leaders took great steps forward. To name a few, Bishop Julius Jia 
Zhiguo of Zhengding in Hebei province accepted open Church priests from Shijiazhuang 
diocese for the sake of unity. Bishop Stephen Li Side of Tianjin also accepted some open 
Church priests, removing years of enmity between the two communities. Bishop Joseph 
Wei Jingyi of Qiqihar in Heilongjiang province also did the same. 

How has the papal letter influenced the Church in China? Many leaders in the open 
Church will possibly insist on their old ways. The Eighth National Congress of Catholic 
Représentatives would still be an assembly of Church leaders. Their speeches would stili 
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uphold the principle of an "independent, autonomous and self-managed" Church. Most 
of the bishops would still have their own philosophy of life, which the Europeans would 
never understand. Ulis is an important reason why China and the Vatican cannot reach an 
agreement on building ties. 

The Europeans are nurtured by Christian religious thinking and often emphasize 
contractual agreements and universal love, whereas the Chinese are deeply influenced by 
Confucianism. Though the Chinese talk about charitable love, it is greatly différent from 
universal love as the former includes hierarchical love, such as the love between father and 
son, between the emperor and his officiais. 

Chinas ancient image as "a nation of etiquette" is related to "face" (giving respect). As 
such, mainland Church leaders joined the célébrations of the CCPA and the "self-election 
and self-ordination" of bishops because of "face." They were not really under a "so-called 
threat" or a "complete loss of freedom." It is no longer the time of the Cultural Revolution 
(1966-1976) and the Chinese government does give its people a certain extent of freedom 
now. The point is whether mainland bishops should talk about "giving face" or "faith." 

For the Church in China, the papal letter has become part of history. No one in the open 
Church studies or propagates it anymore. The letter seems not to be a concern for them. 
Some underground Catholics continue to study it but with an "uncompromising" spirit. It 
is sad to see the papal letter appear "like a shooting star" that serves only to be an epochal 
symbol for the Church in China. 

(UCAN) 

Cardinal Zen: The Church in China two years after the Pope's Letter 

by Card. Joseph Zen, 29 June 2009 

Hong Kong (AsiaNews) - Two years after the Letter of Benedict XVI to Chinese Catholics, 
Cardinal. Joseph Zen dares to assess the impact of the papal message, illustrating the 
difficulties and hindrances the underground community face, rejected by the government 
in Beijing; the timidity of the officiai community "caged" by the religious policy of the 
regime; the Chinese authorities continuing repression. 

The cardinal, now bishop emeritus of Hong Kong, highlights the importance of the 
Compendium published May 23 last (see The Pope approves a compendium of his letter 
to Catholics in China), where certain aspects of the Letter are specified. This will help 
to correct the misinterpretation of certain points in the Letter, which dismissed the past 
experience of the Christian underground as superseded. This false interprétation - also 
helped by some bad translations and Vatican explanations, by now outdated - has created 

88 



Documentation 

turmoil, pain and confusion in the underground communities. Card. Zen stresses the 
importance of the Pope's Letters condemnation of the Patriotic Association - not in line 
with the dogma of the Catholic faith - and asks the officiai bishops for greater courage in 
following the papal guidelines, rejecting the interference of politics in the life of Church 
and claiming full freedom of religion. 

According to the cardinal, a tireless champion for religious freedom, the China of today 
needs the Church, its universal experience, its welcoming of all peoples, to address the 
globalization taking place in China and the world. For the bishop emeritus of Hong Kong, 
being Catholic allows one to be truly patriotic and anyone who opposes their faith to serve 
the homeland (as the propaganda of the Chinese Communist Party invokes) is prey to 
"sophistry." 

The message of the card. Zen, entitled "Two years ago we received a letter from the Pope" 
is dated June 29, and has been published in recent days on the website of the Diocese of 
Hong Kong 

Dear Brother and Sisters in the great family of our Catholic Church in China, On this 
Feast of St Peter and Paul, we celebrate also the second anniversary of the Letter of Pope 
Benedict to the Church in China. 

In these days, from the Holy See you have received a compendium of the Letter of the Pope 
which helps you to understand more easily the essentials of the Pope's teachings and also 
to dispel a wrong interprétation of a particular point of the Letter. 
Allow me to underline few things in it. 

1. Question 7 of the Compendium 

First of ali, to my brothers in the underground community, I like to point out the 
Compendium's Question Number 7 which brought into evidence many quotations from 
the Letter where the Holy Father shows his appréciation for and encouragement to ail 
those who have suffered and are still suffering for the Catholic faith. 

Often we hear complaints from our brothers in the underground community that they 
feel abandoned, neglected, even considered a nuisance. We understand this impression 
and these feelings of theirs. But the rieh quotations, from the Letter of the Pope, contained 
in Number 7 of the compendium should reassure them that the Holy Father is with 
them. From the bottom of my heart I wish to encourage my brothers in the clandestine 
community to persevere in their fidelity without compromise. 

2. Footnotes 2 and 5 of the Compendium 

I like also to bring to your particular attention the Footnotes Number 2 and Number 5 of 
the Compendium. 
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The Footnote Number 2 makes an important distinction between "a spiritual reconciliation 
of hearts and a structural merger into one system". The Pope encourages the former which 
should be pursued with the almost commitment and urgency, while the realization of the 
latter may be beyond our unilateral good will. 

Footnote Number 5 says clearly that the Pope "neither excludes the possibility of accepting 
or seeking Government récognition, nor encourages doing so". Every body would like to 
act in the open freely, but unfortunately very often, "indeed almost always", it is impossible 
to do so since conditions are imposed on us which are not compatible with our Catholic 
conscience. (For the phrase "indeed almost always" in the Chinese translation, please 
see the revised Chinese text which appeared on the Vatican website since the October 
24th, 2008, when this phrase was re-inserted because it was missing from the first officiai 
Chinese édition of the Letter). 

It is true that the Holy Father leaves the final décision to the single bishops on whether to 
accept / request the récognition by the Government. But the Holy Father also said that this 
décision is a very difficult one to make, because, most of the times, the conditions imposed 
by the Government render a positive décision impossible. 

It is no secret that this delicate point of the Letter of the Pope, shortly after its publication, 
had received a tendentious interprétation that went beyond what the Holy Father had 
said. The interprétation stated that, according to the Holy Father, there was no longer any 
reason to remain in the situation of clandestinity and that the Holy Father wanted that ail 
underground communities request the récognition of the Government. This interprétation 
also favoured an indiscriminate participation in Eucharistie concelebradons. 

The error of such a view consists in that it chooses to overlook the long steps that it is 
necessary to make and thinks that one can reach immediately the goal. We may call it 
a sin of impatient optimism. People are easily tempted by optimism, so this erroneous 
Interpretation has had an enormously wide diffusion in China and has been believed by 
many, as if this were the true will of the Holy Father. 

However, since such an interprétation not only does not represent the mind of the Holy 
Father, but also goes against the cruel reality of the facts described by the Holy Father in 
his Letter, in the last two years this interprétation has had disastrous conséquences ali over 
the Church in China. 

The fundamental reality is that the Government has kept its policy substantially unchanged, 
a policy that aims at enslaving the whole Church. That is why we have to witness such a 
painful spectacle: bishops and priests who, thinking they are obeying the Holy Father, 
make enormous efforts to come to terms with the Government; many of these, faced by 
the unacceptable conditions imposed by the Government, draw back, but in the process 
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the clergy is no longer as united as before; others, thinking that to draw back would be to 
disobey the will of the Holy Father, have tried to remain in that situation of compromise, 
while striving hard to keep their peace of conscience, a contradictory state that makes 
deeply suffer not only the bishops directly involved, but also their priests who are no longer 
able to understand their bishop. 

The Government, on its part, has presented itself as an enthusiastic executor of the will of 
the Pope, declaring itself the promoter of unity, evidently a unity under the total control of 
the Government inside the iron-tight structure of an independent Church. 

Let us thank the Lord that finally in the Footnotes 2 and 5 of the Compendium the 
Holy See has given its own authoritative interprétation on this point. We hope that the 
Compendium may be able to resolve the painful contradiction in so many faithful hearts 
and to make it possible for the clandestine community to rebuild its faithful unity in 
suffering. 

Obviously, on the level of reconciliation and communion of hearts between the two 
Church communities, there is much to be attempted and to be done as soon as possible, 
overcoming every negative feeling caused by historical situations not willed by us, but 
imposed on us from the outside. 

3. Self-examination 

In His letter the Pope has presented in unambiguous terms the apostolic nature of the 
Church, which is always to be led by the bishops, the successors of the Apostles, in 
communion with the Pope, the successor of Peter, the head of the Apostles. The Holy 
Father, in ail his fatherly kindness, has put his finger on the abnormal present situation of 
our Church in China, controlied and led by bodies other than the Hierarchy established 
by Jesus Christ. 

The enormous challenge now before us is to bring our Church back to normality, to be a 
truly catholic Church. 

Two years have passed, since the Pope has written his Letter to us. Are we closer to the 
ideal of Christian fidelity portrayed in the Letter? If yes, let us thank God. If not, let us 
reflect seriously on why we have wasted such a precious gift from heaven. What we must 
meditate seriously upon is how much we have taken upon ourselves our small or big part 
of obligation in achieving this wonderful and arduous goal. How have we spent these two 
years? How many times have we asked ourselves: What should I do to make the Pope's 
dream become a reality? 

On the Day of Prayer for the Church in China this year, the Holy Father, while visiting 
the Montecassino Abbey, exhorted us "to renew our communion of faith in Christ and 
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of fidelity to the successor of Peter". He also expressed his hope that "the unity of all 
Christians, the catholicity and universality of the Church always will be deeper and more 
visible". Those brothers and sisters in the clandestine community, do they still believe that 
it is worthwhile to suffer for the faith and that the sufferings would bring victory even 
though at the moment everything seems to be a failure? Those brothers and sisters in the 
open community, do they believe that their effort to come out of the canonically abnormal 
situation is important and that coherence with their status of being in communion with 
the Holy Father requires them to be courageous? 

We ali live in a particular moment of history. This gives us particular duties. Our very 
special duty today in the Church in China is to show to the Chinese people the true nature 
of the Catholic Church, the home of ali peoples and nations. Its unity and universality 
fit so well into the globalizing desire of humankind. The Church is a community that 
welcomes ali peoples without distinction and for that reason must not be dominated by 
any particular civil power. 

The Church, who cares for our wellbeing on earth, brings us also towards an eternai goal: 
our homecoming to heavenly Father's embrace. The rich inheritance which belongs to us 
has been gained through the suffering and death of our Saviour and has been entrusted 
to the Apostles, so that it may be faithfully transmitted through the ages. It is our greatest 
fortune to be called into this great family and it is now our noble duty to live out our faith 
with coherence, handing it down intact to future générations. 

There are people who would like to establish an opposition between our fidelity to the 
Church and our patriotic duty to our Country. You know that this is a sophism. We ali 
know that, precisely by being loyal to our Church, we are being truly patriotic, because 
the building up of a truly Catholic Church in China is our specific contribution to the 
greatness of our Motherland. 

We must pray that the leaders of our Nation come to understand that a free Catholic 
Church is no threat to our country. On the contrary, if we are allowed to live happily our 
faith, we can contribute more to the welfare and ali-round progress of our people. 

Dear brother and sisters, look higher up, unto "the mountains from which my help comes" 
(Ps 120[121]). On this journey of faith, we have been promised both tribulations and 
consolations. Our companions and models are the Saints and especially the glorious 
Martyrs. 

Mary, Help of Christians, our heavenly mother and the Star of Hope, to whom the Pope 
has entrusted our Church, will lead us to peaceful victory. 

(AsiaNews) 
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Help unemployed migrant workers, Shanghai bishop urges 

February 19, 2009 

SHANGHAI, China (UCAN) - The Church in Shanghai, Chinas financial center, will 
make it a priority to reach out to unemployed migrant workers this year, says Bishop 
Aloysius Jin Luxian of Shanghai. 

Shanghai municipality, home to 22 million people, has more than 10 million migrant 
workers from other provinces. 

The 92-year-old Jesuit prelate in his Lenten pastoral letter, "Lord Jesus Christ, strengthen 
our faith, strengthen our love!" that these people have no local residential permits and 
cannot organize themselves because of their transitory nature, he noted. 

The city has thousands of skyscrapers built from the "perspiration of migrant workers," he 
said in the document, uploaded on the Shanghai diocesan website on Feb. 17. After they 
complete a building, "the white-collar employees, the middle class and intellectuals then 
move in while the workers pick up their belongings and head for another construction 
site. 

Bishop Jin accused some businesspeople of spending lavishly on meals or bribes but not 
paying their migrant workers wages. 

He urged Catholics not to "turn a blind eye and a deaf ear" to the workers, and called on 
priests and nuns to organize Catholics to take action in their neighborhoods. After getting 
to know the number of unemployed migrants, they should come up with an action plan, 
and then in small groups visit the affected workers to get to know their grievances and 
urgent needs. 

Bishop Jin said he has asked his auxiliary, Bishop Joseph Xing Wenzhi, and members of 
the diocesan social service center to work with all six deaneries in the diocese to carry out 
the task. 

He also asked Church workers to be patient and attentive, noting some migrant workers 
may refuse to talk to them. "We should open their hearts with our love," he urged. Düring 
home visits, priests may even find Catholics among migrant workers who might want to 
continue their faith life after leaving their hometown, he added. 

He reminded Catholics that evangelization is not the main objective of the home visits. 
Rather, it is to strengthen the migrant workers' self-confidence, encourage them to make 
efforts to improve themselves, and remind them to keep off excessive drinking and 
gambling. 
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Bishop Jin also asked parishes to provide opportunities for unemployed people to leam and 
improve skills so that they might have more chances of finding jobs. Each parish should 
also have a library with newspapers, magazines and books for people to borrow, he added. 

Once migrant workers are familiar with Church people, they may ask about the meaning 
and value of life and the afterlife. "Then we can share Jesus' words and deeds and give them 
the New Testament and other books on the Catholic faith." 

According to media reports, there are now about 20 million unemployed domestic migrant 
workers nationwide. The problem is worsening because of the global financial crisis. 

(UCAN) 

Jilin bishop dies at age 88 

July 21, 2009 

C H A N G C H U N , China (UCAN) - Bishop Damas Zhang Hanmin of Jilin in northeastern 
China died in his sleep on July 19. The 88-year-old prelate is believed to die of a heart 
attack. 

Bishop Zhang, who was recognized by the Chinese government and approved by the 
Vatican, passed away in the bishop's house in Changchun, Jilin provincial capital, in the 
early morning. The diocese Covers the whole province. 

His funeral Mass and memorial service are scheduled for July 23 at the St. Theresas 
Cathedral adjacent to the bishop's house. Bishop Paul Pei Junmin of Liaoning, which 
neighbors Jilin to the south, will preside at the Mass. Bishop Zhang's body will be buried 
behind the cathedral. 

Father John Baptist Zhang Yinzhong, the diocesan chancellor who is temporarily taking 
charge of diocesan affairs, said that Bishop Zhang had been in relatively good health, 
despite his age. The prelate had not named any successor before he died. 

Father Peter Dong Haoran from the diocese said Bishop Zhang enjoys keeping a low 
profile. "Wherever he made pastoral visits, he asked parish priests not to be extravagant" in 
welcoming him, the young priest recalled. 

Father Dong, recalling his days in the seminary, said the bishop often told him and other 
seminarians to be devoted to prayer. "Ali priests, nuns and laypeople are grieving over the 
loss of our good shepherd," he added. 
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Since July 19, more than 50 Catholics have left condolence messages on the website of Jilin 
diocese, expressing their shock and sadness over the sudden death of the late bishop and 
remembering his exemplary qualities. 

Bishop Zhang, born in 1926, was a native of Bajia village, regarded as the eradle of 
Catholicism in Jilin. He received his religious éducation from his parents and "the seed 
of priestly vocation sprouted in his heart since he was a child," according to the diocese's 
obituary. 

He entered the minor seminary in Jilin and then went on to the major seminary in Beijing. 
After the seminary stopped functioning due to politicai turmoil in early 1950s, Bishop 
Zhang worked as a foreign language teacher from 1953. He was able to speak Latin, 
English, Japanese, Russian and French. 

In 1983, he returned to Jilin diocese and was ordained a priest at the age of 61. He had 
served at several parishes before he was elected as diocesan administrator in 1995 and 
bishop of Jilin in 1997. However, his episcopal ordination was held two years later, after 
papal approvai was given. 

Bishop Zhang headed the government-sanctioned Jilin's Provincial Catholic Patriotic 
Association and Church Affairs Commission. He was also a member of the provincial 
People's Politicai Consultative Conference, an advisory body of the locai government. 

The diocese currently has 60 priests serving about 70,000 Catholics. Several priests who 
are studying abroad have returned for Bishop Zhang's funeral. 

(UCAN) 

Priest beaten inside mayor's office 

March 19, 2009 

H O N G KONG - A priest from Shaanxi province was seriously injured after two men 
beat him up inside a mayor's office, where he had been invited to discuss issues related to 
a disputed Church property. 

Father Francis Gao Jianli, from Fengxiang diocese, is now hospitalized in Baoji city after 
he was attacked on March 16 at the mayor's office in Xiangong town in Chencang district, 
Church sources said. 

After the attack, Father Gao complained of numbness, dizziness and headache, but is 
feeling better now, according to the sources. 
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The local Church has been asking for the return of a plot of land after a factory that 
occupied it since the Cultural Revolution (1966-76) closed down some years ago, sources 
said. 

The Church and the district governments property management office have disputed 
ownership. However, both sides agreed that the land would not be developed until a 
settlement has been reached. 

This year, the town government decided to take over the land, sources said. Catholics view 
this as a violation of their property rights and so Father Gao, another priest and about 100 
lay Catholics have stayed at the site, now a garbage dump, in order to protect it. 

On March 16, some strangers went to the site and threatened the Catholics, who then 
called the police for help. In that incident, a layperson in his 60s was hurt. 

Subsequently, the mayor asked Father Gao to visit his office to address the issue, sources 
said. 

As soon as the priest went inside the office alone, someone locked him inside and two 
strangers hit him, they said. Although the mayor tried to frighten away the Catholics 
accompanying the priest, they became furious and called for more Catholics to come so 
as to blockade the town government building. The mayor locked himself in a room and 
refused to come out, sources noted. 

After Catholics rushed Father Gao to a hospital, they lodged a complaint with Baojis 
Bureau for Letters and Calis, which handles public complaints against government 
departments. 

"The bureau has asked Catholics not to complain further as the incident involved religious 
affaire and the town government office, and promised to settle the case within four weeks," 
a source said. 

However, Church sources say they do not have much confidence in such a promise, as 
there had already been three major disputes over the property. 

They said Father Gao has forgiven his attackers but insists the land issue be settled. The 
priest also thinks that local government officiais should know that religion is not a minor 
issue and deserves serious attention, the sources added. 

(UCAN) 
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Sichuan seminary turns 25, wants to produce better preachers 

July 8, 2009 

C H E N G D U , China (UCAN) - Sichuan Catholic Seminary in southwestern China has 
marked its 25th anniversary with a détermination to enhance preaching skills and spiritual 
life among its seminarians. 

Bishop Paul He Zeqing of Wanzhou (Wanxian), a board member and an alumnus of the 
seminary (1989-93), suggested a sériés of lectures on homiledcs and more practice giving 
homilies. 

He told a board meeting on June 22 that Catholic priests and seminarians somedmes lack 
preaching skills and are not as poised as many Protestant pastors. 

The bishop also said he attaches great importance to all-round formation of seminarians' 
personali ty. 

Another board member, Coadjutor Bishop Paul Xiao Zejiang of Guizhou (Guiyang), 
advised the seminary to nurture religious sentiment and spirituality among seminarians, 
and to invite more guest lecturers who have studied abroad. 

The three-hour meeting, which preceded a two-day anniversary célébration, reviewed the 
seminary's performance in 2008. Activities during the year included exchanges with other 
Catholic seminaries and a Protestant seminary. More exchanges are planned with Buddhist 
and Daoist (Taoist) academies in Sichuan province, Father Joseph Chen Gong'ao, the 
rector, told UCA News on July 6. 

To mark the Year of Priests declared by Pope Benedict XVI, which began on June 19, the 
seminary will run a summer camp for its teacher-priests to gather, exercise and promote 
fraternity. 

Father John Wang Daoyu, a 41-year-old Hebei priest who has taught dogmatic theology 
and liturgy at the seminary since 2007, says it has good facilities but needs to improve its 
"software." In his view, teaching of the Bible and canon law could be improved, and the 
library needs more books. 

The seminary has in vit ed teachers from elsewhere in the country to raise its teaching 
quality, he pointed out. 
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The Silver jubilee event June 22-23 drew 400 Church and government leaders from 
across the country. It was the biggest event of the Catholic Church in Sichuan since the 
devastating earthquake that rocked southwestern China on May 12, 2008. 

They attended a Mass and a ceremony at newly constructed St. Josephs Square on the 
seminary campus. Bishop He presided at the Mass, which Bishop Xiao, Bishop Joseph Li 
Shan of Beijing and round 100 priests concelebrated. 

Düring the May 2008 earthquake, the seminary suffered slight damage but has been 
repaired, Father Chen said. The quake killed 70,000 people and damaged numerous 
properties in Sichuan and neighboring provinces. 

The seminary, located in Pi county, about 20 kilometers northwest of Chengdu, recruits 
seminarians every two years from dioceses in Guizhou, Sichuan and Yunnan provinces, as 
well as Chongqing municipality. 

The teaching staff of seven priests and about 20 part-time teachers instruct 25 philosophy 
students and 28 theology students. 

The seminary has an eventful history, Father Chen acknowledged. Before the founding of 
Peoples Republic of China, Annunciation Seminary in Pengzhou county, built by Paris 
Foreign Missions priests in 1908, was the cradle of priestly vocations in southwestern 
China. 

That seminary was forced to close down during politicai turmoil in 1950s. After the 
Cultural Revolution (1966-76), Church activities gradually revived and a regional seminary 
was reopened in 1984 in the compound of Chengdu diocese's Immaculate Conception 
Cathedral. 

Five years later, the seminary dismissed all seminarians due to what was termed a "lack of 
discipline." Classes resumed in 1991, but the seminary was closed again in April 1994, 
when a majority of the seminarians protested against government interference. The 
government had appointing a provincial religious affairs officiai as deputy rector, replacing 
Bishop Joseph Xu Zhixuan of Wanzhou. 

In 1996, the seminary was moved to a small campus in Pi county that had only one 
classroom and a small dormitory. It moved in 2005 to the present 2.4-hectare campus in 
the same county. 

Since 1989, the seminary has trained 224 seminarians. 
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A pastoral center in the seminary compound hosts formation courses and retreats for lay 
catechists, priests and nuns. 

(UCAN) 

One year anniversary of the tragic earthquake in Si Chuan: one year of 
Catholics accompanying the victims, international solidarity continues 

Rome (Agenzia Fides) — Exactly one year ago, on May 12, 2008, in the southwest région 
of mainland China, an extremely violent earthquake was felt, causing great human and 
material losses, with 68,712 deaths and 17,921 missing and assumed dead. From the 
moment of the quake, the Catholic community, led by the Jinde Charities, along with the 
Sheng Jing Caritas of the Diocese of Liao Ning and the Catholic Social Service Center of 
the Diocese ofXi An, with the aid from the Holy Father and the entire Universal Church 
(especially Caritas of Germany, France, Spain, and Portugal...), has been present in the area 
offering moral, psychological, and material help with an estimated value of 100 million 
Yuan. 

One year later, Jinde Charities is one of the few Catholic organizations that has remained 
with the earthquake victims. To this day, one year after the tragic event, its volunteers 
are with the victims and those in need, just like they have been in the past 365 days. The 
leaders of the Catholic charity are, on this day, meeting with local authorities to discuss the 
next phase of reconstruction. 

Here are several initial statistics from Jinde Charities: the Holy Father Benedict XVI has 
personally donated, on several occasions, a sum of nearly 1 million Yuan (one Euro is 
nearly 8 Yuan); Caritas and dozens of other Catholic groups from around the world have 
donated 7,550 quality tents worth nearly 16 million Yuan. The Catholic communities 
in China have sent priests, religious, and laity to offer material and moral support. The 
images of the religious sisters working amidst the wreckage are surprising to many. 

Catholics have also donated cooking oil, blankets, rice (in addition to the rice sent by the 
Holy Father), fertilizer, seeds, school desks, computers...In response to the 119 churches 
that have been destroyed, Jinde Charities has set up three makeshift churches amidst the 
tents. Today, thanks to the contributions of Catholics, reconstruction has begun on the 
homes for the elderly, schools and churches, and scholarships have been offered for children 
to attend school. Jinde Charities has helped 56 grammar school students and 3 university 
students to finish their studies, and is currently supporting another 107 students. The fifth 
group of sisters from the congrégations in He Bei and other dioceses has been sent to work 
in the area, offering moral support. 
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According to the Diocese of Cheng Du, located in the most heavily hit area, as of April 
2009 they received aid thanks to parishes who "adopted" other parishes in the Diocese and 
16 other dioceses who sent aid to the Diocese, for a total of743,158.89 Yuan. The Diocese 
of Cheng Du also received 292,424 Yuan from individuai Catholic donors worldwide and 
1,592,655.14 Yuan from communities and organizations in China and worldwide. 

Chinese Catholics living in the diaspora have lived the catastrophic event of the earthquake 
in Si Chuan with their prayer and sending material support. This tragic experience, which 
has left many still living in tents, has also led to solidarity with other victims of similar 
crises, such as those of the earthquake in Abruzzo. According to "II Tempo Europa Cina," 
run by Chinese Catholics living outside their homeland, during a meeting of the Chinese 
Community in Naples (Italy) on May 10, 10,080 Euros sere sent to the earthquake victims 
of Abruzzo in the presence of the Archdiocese of Naples, Cardinal Crescenzio Sepe, and 
the Chinese Ambassador in Italy, Sun Yu Xi. The Italian earthquake victims have also 
joined in praying for the Chinese earthquake victims, calling upon the Lord's strength as 
they continue on. (NZ) 

(Agenzia Fides 12/5/2009) 

Church battles suicides among quake victims 

May 11, 2009 

SHIJIAZHUANG, China (UCAN) - On the first anniversary of the deadly Sichuan 
earthquake, Church workers are focusing on the psychological needs of tens of thousands 
of survivors at risk of suicide. 

The Church-run Jinde Charities in Shijiazhuang, northern China, which sent the first 
group of medically trained nuns to the disaster area four days after the 8.0-magnitude 
quake struck on May 12, 2008, is dedicated to counseling survivors and helping them to 
rebuild their homes. 

Father Paul Han Qingping, Jinde's deputy director, said that Jinde is providing counseling 
and other services at several makeshift schools and shelters. 

Two local government officiais in Beichuan have killed themselves, one last October and 
another in Aprii, according to media reports. No one knows exactly why, but the two men, 
aged 33 and 40, were grieving over the deaths of their sons in the quake and also burdened 
by the heavy responsibility of reconstruction. 

A Catholic nun who helped in relief work in the quake-hit areas said that some survivors 
had hanged themselves at home or from trees, or jumped from cliffs or buildings. 
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Chinese psychologists estimate that three to five percent of the victims are suffering from 
post-traumatic stress disorder, about 360,000-600,000 people. Of these, about 10 percent 
would have suicidai tendencies. 

The psychologists say the quake's first anniversary might trigger more suicides from people 
who have lost family members than during célébrations of Chinese festivals that remind 
them of their families. 

Catholic nuns and workers have responded by giving regular counseling to victims. They 
say the victims need love and care to overcome the terrifying experience of the quake. 

Father Han said quake-related suicides "make us more conscious of the significance and 
urgency of our work." 

"Even if our intervention helps only one person, it would be a success," said Father Han, 
who visited Sichuan several times after the quake struck. 

Jinde workers often work with the local government and other non-religious agencies in 
doing relief work. They also cooperate with the Institute of Psychology of the Chinese 
Academy of Sciences in holding psychological counseling courses for local officiais and 
teachers in order to help quake victims and students. 

Father Han said that Jinde workers do not explicitly express their religious identity 
while helping out in relief work, but when "we get in touch with and accompany the 
psychologically wounded victims, our faith would be shown naturally." 

As of March 31, Jinde had given 23.3 million yuan (US$3.4 million) for earthquake relief 
work. This is 93.5 percent of the financial donations it received from within and outside 
China, including from the Holy See and member organizations of the Caritas network. 

(UCAN) 

Hong Kong liturgy expert looks back on 20-year journey 

July 6, 2009 

H O N G KONG (UCAN) - For 20 years, Father Thomas Law Kwok-fai has guided 
Catholics in mainland China as well as Hong Kong on liturgy. 

Father Law currently chairs the Hong Kong Diocesan Liturgy Commission. 
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Things have changed greatly in the 20 years since he, Salesian Father Joseph Zen Ze-kiun 
(now cardinal and retired bishop of Hong Kong) and American Jesuit Father Edward 
Malatesta began teaching liturgy, Bible and philosophy at the Sheshan Regional Seminary 
outside Shanghai. 

The Hong Kong diocesan priest counts Sept. 30, 1989, on which the seminary celebrated 
its first Chinese-language Mass, as a great milestone in his journey with the mainland 
Church. 

After that "very good" start, Father Law says, the seminary held a Chinese Mass once a 
week, until eventually all Masses were celebrated in Chinese. The Second Vatican Council 
(1962-64) had allowed use of local languages for Mass instead of Latin, which for centuries 
had been the liturgical language of the Roman Catholic Church. 

Gradually the Chinese Mass was introduced to all Shanghai parishes. Nowadays, according 
to Father Law, only a few parishes conduct Mass in Latin, once in the early morning for 
elderly parishioners. 

Over the years, the liturgy expert has made use of new media technologies as they emerged. 

Some priests in Hebei and Shanxi provinces did celebrate Chinese-language Masses 
before 1989, using books the Hong Kong and Taiwan Churches donated, but Father Law 
discovered the priests had not studied post-Vatican II liturgy. 

"So we published explanatory materials with pictures to help them understand the spirit 
and meaning," he recalled. 

With Cooperation from the Church in Taiwan, Father Law then produced videotapes that 
showed a Chinese Mass and explained the meaning of each section in the context of post-
Vatican II liturgy. 

Today the liturgy commission maintains a website through which it offers blogs on 
liturgy and spirituality, and downloads including prayers and revised Sunday Mass books. 
Previously, such books had to be carried by hand, the chairman noted. 

Despite the impact Father Law has made on the devotional life of Chinese Catholics, he 
describes himself as "only a teacher who introduced them to (post-Vatican II) liturgy" 
through mainland seminaries. 

Some of his students, however, have obtained degrees in liturgy during the past decade 
and now carry on the task of teaching seminarians and promoting liturgical development. 
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Father Law was appointed to the Diocesan Liturgy Commission in 1985, after studying 
liturgy at the Pontifical University of St. Anselmo following Iiis priestly ordination on 
June 30, 1979. He was given responsibility for teaching liturgy and helping to promote 
liturgical reform in mainland China. 

Four years later he arrived in Sheshan at the invitation of Jesuit Bishop Aloysius Jin Luxian 
of Shanghai. 

Reforms initiated by Vatican Council II had yet to reach the mainland, due to Chinas 
isolation and religious repression under the communists, who came to power in 1949. 

Father Law and his two companions immediately began preparing for the Chinese Mass, 
giving lectures on liturgy, Church history and tradition, and Vatican Council II. Practically, 
they instructed seminarians in how to serve at the aitar, and prepare the readings and 
hymns in Chinese, Father Law recalled. 

He has also taught at mainland seminaries in Beijing, Jilin, Shenyang, Shijiazhuang, 
Taiyuan, Wuhan and Xi'an. 

Around 1993, the liturgy commission launched a campaign through which Hong Kong 
parishes have sponsored at least 100,000 sets of Mass books that have been distributed to 
many mainland dioceses. 

Besides "going in," the commission also serves those who "come out." After the government 
relaxed travel restrictions for mainland residents in 2003, the number of mainland priests 
and nuns the commission welcomed in Hong Kong, something it had been doing since 
the mid-1990s, increased sharply. 

Father Law and his commission staff members have received more than 200 visitors during 
the past year alone. A typical one-week itinerary includes visits to diocesan organizations 
and churches along with présentations on all seven sacraments, and the priest said some of 
the visitors feel renewed in their vocation. 

"Love does not harbor any intentions," Father Law remarked after three decades of 
dedicated service. 

(UCAN) 
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Pastoral Letter for the Year for Priests from 87-year-old Bishop Li Jing 
Feng of Feng Xiang 

Feng Xiang (Agenzia Fides) - "Always keep this in mind: The Church is not a secular 
Organization; priests are not mere lay functionaries!" These words are found in the Pastoral 
Letter for the Year for Priests, signed June 7, Solemnity of the Most Holy Trini ty, by Bishop 
Li Jing Feng, Bishop of Feng Xiang. The Bishop is 87 years old and was one of the Chinese 
Bishops invited by Pope Benedict XVI to the XI Ordinary General Assembly of the Synod 
of Bishops, on the theme: "The Eucharist, Source and Summit of the Life and Mission of 
the Church," held in October 2005. 

The Letter, which includes a prayer that the priests can pray during the Year for Priests, 
présents a sériés of thoughtful and paternal recommendations: from spirituality (reading 
the Bible for at least a half-hour, daily spiritual commitments, learning to pray with the 
Psalms, leading community prayer, praying for the Pope's monthly missionary intentions), 
to personal discipline and study (one hour per day: translation of the New Testament; 
overview of the theology of the Sacraments of Matrimony and Confession; study of Canon 
Law: #469-502; 511-606; study of the Conciliar Documents: first and second chapters of 
LG, chapters 2,3,4,5, and 6 of SC, chapters 1,2, and 3 of PO, the first chapter of AA; 8 
lessons of Latin). 

The Bishop wants his priests to intensely live this Year for Priests declared by Pope Benedict 
XVI, taking advantage of the zeal that has arisen from the Year of St. Paul, "may every 
priest beat his ehest like Paul" "may he reach full holiness." The Letter highlights the 
fact that "the Year for Priests is not merely a célébration, but a moment of reflection, 
awakening, formation and continuai effort." "As the indulgence that the Holy Father has 
granted us specifically requires adoration, the Liturgy of the Hours, devout célébration of 
the Mass, pour out your heart and soul." 

He then offers a list of what a priests identity should be in Christs Church, highlighting 
above ail that it is Christ who calls. Priests are "mediatore between God and mankind," 
"priests of the Lord," "lights for the People of God," "shepherds of the Lords flock," 
"Servants of the Eucharist," "always seeking spiritual perfection," "alter Christus." 

In his Letter, Bishop Li Jing Feng also mentions a sériés of the Popes teachings on the four 
characteristics of the priestly mission: ecclesial, communion, hierarchical, and dogmatic. 
He also recalls the example of Saint John Mary Vianney on the priests need to value the 
faith, virtue, his behavior, charity, and even the way he dresses, emphasizing the fact that he 
is a good shepherd. Bishop Li also offered examples of holy elderly priests for the younger 
priests to model themselves after, exhorting them by saying: "you have the authority from 
the Lord to forgive others' sins; what an honor!" (NZ) 

(Agenzia Fides 18/6/2009) 
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The National Committees of the CCC/TSPM Sponsor a Training Class 
for Provincial (Autonomous Régional and Municipal) General Secretaries 

20-24 April: The National Committees of the Lianghui held a training class in Shanghai 
for ail 42 général secretaries of the provincial Christian Councils/Three Self Committees. 
Apart from four of the classes, ail of the sessions were taught personally by Président of 
the China Christian Council, Gao Feng, or by one of the général secretaries themselves. 

The need to strengthen the organisational structures of the lianghui was stressed, as 
well as the need to improve the personal quality of pastoral personnel. Gao mentioned 
that each of the colleagues in the provincial lianghui had to pay attention to study, and 
establish organisations for learning. [This would help] improve the religious, political and 
moral quality of pastoral personnel. Using real activities and social service could also help 
strengthen the cohesive influence of the lianghui. [One participant wrote:] 'This important 
reminder for everyone ensured that we ail rededicated ourselves to what God has entrusted 
to us, and to strive to run the church well.' 

For the first time, a respected teacher from a commercial training organisation was invited 
to give lectures at the training class, helping to expand its methodology. Professor Pan 
elaborated seven principles of'servant leadership'. 

The national committee of the CCC/TSPM also invited from the State Administration 
from Religious Affairs the department head of the law and politics department, Chen 
Zongrong, and the vice-department head of the foreign affairs department, Liu Jinguang, 
and the section chief of the Protestant Christian Section, Wang Youling, to give lectures. 
They brilliantly lectured and shared from a number of viewpoints and layers, helping 
to expand ail the participants' fields of vision and enhancing their sense of the rule of 
law. For example, the leaders stressed the importance of maintaining the principles of 
independent administration and independent running [of the churches] in the way that 
foreign friendly relationships are conducted. The leaders also called on ail present to gain a 
clear understanding of the situation, and to persist in the Three Self Principles. They ought 
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to safeguard and abide by the law and regulations, bring to bear the ¡nfluence of each of 

the provincial Christian Councils. 

Apart from the lectures, this teaching class held numerous other benefits for participants. 

Every day before the classes were finished, the participants broke up into small groups 

to read the Bible and pray. They chose texts which fitted with the theme of that day's 

sessions, and each could reflect on the way in which their personal experiences and the 

day's teaching could lead them to become better servant leaders. 

[CCC, 27 April, 2009] 

CCC Training Class strengthens lianghui in Guizhou Province 

The lianghui in Guizhou province held a four-day conference between 16-20 August at the 

Guizhou Bible School. Local heads from cides, townships and districts, gathered together 

with the heads of training classes to explore ways of strengthening the provincial Christian 

institutions. A course of lectures was given on theological reconstruction', on the meaning 

of the 'Three Selves', church management, the building up of the lianghui, ways to 

establish harmonious churches and meeting points, on religious policies and regulations, 

the management of financial affairs, and on trends in domestic and international economic 

development. 

This training class was vigorously supported by national committee of the lianghui. It 

was planned with the coopearation of General Secretary Rev Kan Baoping who carne to 

give lecture courses on ideological construction and the meaning of the 'Three Selves'. 

National vice-president, and member of Heilongjiang provincial CC/TSPM, Lü Dezhi 

lectured on strengthening the identity of the lianghui. Standing member of the national 

committee of the Three Self, and vice chair of Fujian's Christian Council Dr. Xue Qinghua 

lectured on church management. At the same time, the provincial committee of the CC/ 

TSPM invited the vice-director of the provincial Religious Affairs Bureau, Zhang Kaiyin 

to lecture on religious policy and regulations. The [director of the] teacher training group 

of the provincial party committee, Dr Gong Xiaokuan gave lectures on domestic and 

international economic development. Lectures on creating harmonious churches (and 

meeting points) were given by the president of the provincial committee of the lianghui, 

President Yang Chaoyun. Moreover, sénior experts in the field were asked to teach the 

specialist course on managing financial affairs. The aim of this training course was to move 

beyond mere training, and provide a platform to build up those with responsibility at 

the grassroots lianghui committees. It provided them with a chance to study, to exchange 

information and broaden their perspective. As such it could promote and accelerate the 

building of the self-identity of the Protestant lianghui, safeguard the national establishment 

of harmonious churches. On its own a single training class is insufficient, but this course 
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was the first to discuss the strengthening of Guizhou provinces lianghui. Our work stili 
has a long way to go. 
[CCC, 25 August, 2009] 

Chair of the National TSPM, Elder Fu Xianwei attends the Fourth World 
Religious Leaders Summit. 

16-17 June. The Chair of the National Committee of the Three Self Patriotic Movement, 
Elder Fu Xianwei, together with the Vice-Director of the State Administration for Religious 
Affairs, Jiang Jianyong as a consultant, headed Chinas représentation to the Fourth World 
Religious Leaders Summit in Rome, Italy. At the summit several key questions were under 
discussion, including the world financial crisis, international security, the élimination of 
poverty, peace and illegal migration. The summit also looked toward the forthcoming 
convening of the G8 leaders summit in Italy, and considered a proposai suggesting that 
there should he a joint religious voice at future summits. The religious leaders visited the 
area devastated by the Aquila earthquake and gathered together to pray. 

Düring his address to the conference, Elder Fu pointed out that the world is one large 
family, with différent religions, cultures, traditions, ethnicities and nations ail worthy 
of mutuai esteem. Harmonious relations, peaceful conduct, and devoting oneself to the 
common welfare of all humanity will lead to even more glorious future. Chinese religious 
believers and Chinese people wish to live hand in hand with ali the people of the world, 
bringing about global peace, social progress and the health and happiness of ail people. 

The 120 représentatives at the summit came from over 20 countries, leaders of the Roman 
Catholic, Protestant Christian, Eastern Orthodox, Islamic, Hindu, Jewish, Buddhist and 
Shinto religions. 

[CCC, 17 June] 

The Equivocai Relationship Between the Chinese House Churches and 
the Chinese Government 

By Ya Wei, Voice of America, February 26, 2009 

Last December, the house church leaders in China held a conference in Beijing. According 
to the person in charge,1 the conference was not officially supported by the Chinese 
government as some have assumed. The relationship between the Chinese house churches 
and the Chinese government remains equivocai. 
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A few international media sources, including The Times, reported that the Chinese officiais 
and leaders of the Chinese house churches secretly met with each other last year in Beijing, 
which marked the first significant Step towards reconciliation in decades. 

It was reported that the two parties joined together as negotiators instead of opponents. It 
was also Said that the meeting was at a crucial time because this year is the 60th anniversary 
of the founding of the P. R.C., and the Chinese government desires a national célébration 
without any disturbance. 

The Times reported on the rapid increase of the Chinese Christian population in recent 
years. The Chinese officiais privately estimate there are about 130,000,000 Christians 
in China, many of whom belong to the house churches. The number of Christians in 
China far exceeds the population of the Communist Party members (Currently there are 
74,000,000 Communist Party members). The church leaders believe that this is one of 
the reasons why the officiai Chinese think tank - Research Center of the State Council -
summoned two breakthrough conférences in late 2008. 

It was reported that the majority of those who attended the first conférence were academics 
and lawyers, many of whom are house church members; the second conférence brought 
together six house church leaders. 

NGOs Arrange House Church Research Conference 

Dr. Fan, Yafeng, an academic of Law in Beijing, organized and attended the meeting on 
December Ist, 2008. In the meeting, they discussed the treatment of the house churches' 
development and the issues in regarding the house churches' identity. According to Dr. 
Fans description, it was a small-scale meeting among NGOs, which was not how it was 
promoted.- namely, that it was authorized by and was given under the auspices of the 
Chinese government to get to know the situation of the house churches and create a 
dialogue with the two groups. "The conference was a small internai research meeting that 
an N G O hosted to prepare for a research report on house church issues. One thing I can 
confirm, this meeting did not have officiai Chinese backing or authorization to begin a 
dialogue with house church leaders," said Dr. Fan. According to an anonymous Organizer, 
the meeting attendees consisted of three groups: specialists and lawyers on religious freedom 
regarding the relationship of religion and legality; house church leaders and academics 
from N G O s in the related field. "We hope that, through discussions on the relationship 
between the house churches and the government, we will impact future policy on religion. 
We hope the new policy will improve the politics-religion relationship." 

Wish to Give Feedback to the Government 

The organizer indicated that they are making every effort to deliver the opinions from the 
meeting to the Chinese government. He hoped this meeting would help the government 
gain a positive perspective/understanding of the house churches. Meanwhile, it would 
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encourage the church members to stand for their opinions and make positive impact on 
the politics-religion relationship. Dr. Fan said, that although the Chinese security officiais, 
from central to local, have constantly negotiated with house church leaders, including 
Pastor Zhang Mingxuan, Chairman of the Chinese House Church Alliance, so far, 
the Chinese government has not officially delegated any Organization to communicate 
with them. Since last December, the Chinese government has restricted and oppressed 
Christmas célébrations at house churches. However, since January, the national situation 
has suddenly become better. Dr. Fan pointed out that the actual fact is two side of the 
same coin, indicating the nature of the religious freedom policy in China includes both 
cruelness and spéculation. He said, "The recovery of the house church situation resulted 
from the Chinese house churches, regardless of a sériés of oppression and persécution in 
2008, standing firmly on their position — religious freedom, love for China and prayer for 
justice." 

Wang, Shuangyan, one of the house church leaders in Beijing who attended the meeting, 
expressed that she looks forward to the negotiation with the Chinese government about 
the house churches' identity. They are striving for this opportunity, however, it currently 
is just a wish; nothing has been settled. "Having a meeting like this is our wish; we expect 
to indirectly pass our opinions to the government and appeal for a legal identity for the 
house church. However, the government has not responded, it's true. This is our attitude: 
we will not give up on negotiation and legal identity. Nevertheless, we put our trust and 
hope in God. Therefore, no matter what circumstance, good or bad, to us we are still free 
within," she said. 

Yu Jie, a writer from Beijing, who, in May of 2006, met with President Bush, indicated 
that persécution of Christians in China occurs constantly. The tension has been slightly 
relieved since January, 2009. However, it might be due to the fact that it is a season of the 
célébration of the Spring Festival; therefore, it should not be regarded as a transformation 
of the Chinese officiai policy. Yu said that so long as the Chinese politicai system maintains 
the Chinese Communist one-party dictatorship, the general policy on control and 
persécution over the religious organizations, including the house churches, will remain 
the same. "As social order in China evolves, China gradually progresses into globalization 
and more ordinary people accept various religions including Christianity, the CCP 
realizes it cannot continuously treat religious people violently and blatantly. I believe they 
are applying the policy of carrots and sticks. Nonetheless, it is impossible for them to 
fundamentally alter the policy in the short-term because this is just strategie adjustment to 
the current situations," Yu said. 

It is stated in the Constitution of the People's Republic of China, in Artide 36 that Chinese 
Citizens have religious freedom. However, in the process of implementing the policy, the 
government forces the Christian and Catholic churches to register for officiai approvai. 
The house church gatherings frequently suffer disturbance and the church members have 
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been taken into custody by the police. Therefore, although the church leaders interviewed 

above expect a legal position for the house churches, they remain rational and practical 

when confronting the religious policy and circumstances in China. 

More than 60 House Church Leaders Arrested in Henan; 4 Still in 
Custody 

HENAN, Feb. 17 /Christian Newswire/ — At 5:00 p.m. on February 11, 2009, more than 

60 house church leaders, along with two South Korean pastors, were arrested by local 

police in Wolong district, Nanyang city in Henan province. At present, at least four leaders 

are still in custody. 

The house church leaders came from four provinces to attend a seminar. The leaders are 

all evangelical Christians from différent house church groups. The two South Korean 

pastors, whose last ñames are Kim and Chang, came as speakers. More than 30 police from 

Nanyang Public Security Bureau (PSB) and (NSB) broke into the meeting place, arresting 

ali the Christians and escorting them to Nanyang Jingda Hotel. Police took away ali the 

personal belongings of the Christians, including money, celi phones, books, bags and daily 

necessities. They did not give the house church leaders receipts for confiscated items. Police 

forced each person to register and to pay a fine. Police then released some elderly believers. 

Nanyang authorities summoned police from the home provinces of the arrested Christians. 

The provincial police were given authority to escort the Christians back to their home cities 

to be held in détention in local facilities. The two South Korean pastors were expelled from 

China on February 14 for "engaging in illegal religious activities" and have been banned 

from entering China for five years. On February 16, two more house church leaders were 

released after ChinaAid published this press release in Chinese. After receiving calis from 

foreign journalists, authorities released the leaders. ChinaAid will continue to send updates 

about this situation and the four house church leaders still in police custody. 

(China Aid) 

Government Approved Church Leaders Withhold Donated Quake Funds; 
Whistleblower Christian Sentenced to Re-education Through Labor 

July 30, 2009 

HENAN - On July 22, Zhang Xiuzhi filed an administrative lawsuit against Zhengzhou 

Municipal Management Committee for Re-education Through Labor requesting that 

her sentence of re-education through labor be repealed. Zhang Xiuzhi was sentenced to 

re-education through labor on April 30, 2009, for "disturbing social order." However, 

Zhutun Church members say that the real reason Zhang Xiuzhi was sentenced was because 
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government authorities were angered at her inquiries regarding church donations for 
earthquake relief that authorities never sent to earthquake victims. 

On May 18th 2008, the Zhengzhou Municipal China Christian Council / Three Self 
Patriotic Movement (CCC/TSPM) designated the day as the Disaster Relief Day and 
collected donations from six churches to aid the disaster areas. Zhutun Church raised 
more than 57,670 yuan ($8,440 US) for disaster relief. However, Zhutun Church was not 
included along with other donors who were publicly announced by the city council on 
November 3rd 2008. 

On November 3, 2008, Zhutun Church discovered that their relief donations were never 
sent to the disaster areas in Sichuan, but were still being held by the Zhengzhou CCC/ 
TSPM. Zhutun Church reported this to relevant authorities, yet church members say that 
many months passed without a response. 
Zhang Xiuzhi, who is the Deputy Director of Zhutun Church, along with others sent a 
prayer letter to various churches, asking believers to pray for the whereabouts of the relief 
funds. Zhongyuan District Bureau of Religion and the Zhengzhou CCC/TSPM then 
expelled Zhang Xiuzhi along with Yu Enzhen, the head of the church's sacrament group, 
from the Church Administration Committee. On February 15, 2009, church members 
claim that Yan Shugang, President of Zhengzhou CCC/TSPM, incited members of other 
churches to cause disturbances in Zhutun Church and tried to prevent the Sunday service 
from being held. 

Zhutun Church says that Zhongyuan District Bureau of Religion and Zhengzhou CCC/ 
TSPM colluded with the judicial departments to arrest Zhang Xiuzhi. The authorities stated 
that sending the prayer letter to the churches was "distributing flyers" and "concocting 
facts to vilify Zhengzhou Municipal CCC/TSPM." They further stated that Zhang Xiuzhi 
"seriously disrupted the normal working order of Zhengzhou Municipal CCC/TSPM and 
Zhutun Church." 

On April 18, 2009, Zhang Xiuzhi was arrested, and on April 30, she was sentenced to one 
year of re-education through labor. On July 22, Zhang Xiuzhi submitted an administrative 
lawsuit to the relevant authorities in accordance with legal procédures, requesting that her 
sentence of re-education through labor be repealed, the committee to pay compensation, 
apologize in public pay the expenses of the lawsuit. 

(China Aid) 
i 

Guangzhou House Church Pastor Wang Dao s Case Against Persécution 
Accepted by Court 

January 1, 2008 G U A N G D O N G - On December 25, 2008, Haizhu District People's 

111 



China Study Journal 

Court accepted the filing of Pastor Wang Dao's lawsuit against the State Administration 

of Religious Affairs Bureau (SARA) in Guangzhou city, Guangdong province for raiding 

Liangren Church. This is an unprecedented move by the court to accept an administrative 

lawsuit fìled by a house church pastor challenging the penalty décision by SARA. 

O n the morning of December 14, 2008, Liangren Church was raided by more than 

50 officiais from SARA and the Public Security Bureau (PSB) during a Sunday service. 

Authorities issued a "Notice of Administrative Penalty" charging Pastor Wang Dao with 

organizing an illegal gathering. Officiais demanded that the household gatherings be 

stopped. 

O n December 18, Pastor Wang filed an administrative lawsuit against SARA, in Guangdong 

province, requesting the court to demand SARA to withdraw its Notice of Administrative 

Penalty. The court accepted the filing and on December 25, the court sent a "Notification 

of Acceptance of Administrative Case" to Pastor Wang. ChinaAid, as well as house church 

Christians across China, are watching to see how the court will respond in this case which 

could set a precedent for other cases of persécution. 

(China Aid) 

Church président calls Chinese Adventist faith 'vibrant' Church 
délégation discusses ministerial éducation 

A rendition of a populär Adventist hymn by a 45-member choir of the Wuxi Seventh-

day Adventist Church, "Lift up the Trumpet," welcomed Pastor Jan Paulsen on his first 

officiai visit to the People's Republic of China as the world président of the Adventist world 

church. 

"I am often asked, 'How are our brothers and sisters in China?' Now, I will be able to say 

~ they are well and vibrant," Paulsen told the congrégation of several hundred gathered 

in a 108-year-old city-center Protestant church, Wednesday, May 13. One of the Wuxi 

Adventist congrégations packs this sanctuary every Sabbath. 

The Adventist faith community throughout China is a growing body of believers, who 

are part of a larger Protestant Church in the country, whose activities are coordinated 

by the China Christian Council/Three-Self Patriotic Movement (CCC/TSPM). The 

Wuxi Adventist community, which makes up 10 percent of Protestant Christians in the 

metropolitan area, has 35 congrégations. 

Preaching on the meaning of the Christian gospel, Paulsen encouraged believers to share 

the Gospel of Jesus Christ with others. "We are a witnessing community," he said. 
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Seventh-day Adventist believers are among the three distinctive Christian groups in China, 
which includes the Little Flock and the True Jesus Church. Today, there are 20 million 
Protestant Christians in China, according to Council officiais. There are nearly 400,000 
Seventh-day Adventists in China worshiping in some 4,000 congrégations, including 
house churches, throughout the country. 

Some local congrégations own their church buildings, like the newly-opened Dongting 
Seventh-day Adventist Church in Wuxi. But in other areas Adventist believers hold 
Sabbath services in Protestant churches. On Thursday morning, the délégation visited the 
Dongting church, which opened last November. The new church complex can seat 1,200 
and was designed to ofFer facilities to a variety of training programs and services. 

"I cannot think of another church, even in the Western countries, built with such beauty 
and forethought to become a center that can respond to many needs," Paulsen said. "It 
underscores the importance of training lay people to play a greater role in responding to 
the community." 

Paulsen commended church leaders and local authorities for their support in making this 
church project a reality. "We see growth and increase of freedom. It is a testimony of 
progress that has been made," he said. 

"When you protect religious freedom, the news spreads internationally," he added. 

Earlier on Wednesday in Shanghai, Paulsen and leaders from the church's world headquarters 
in Silver Spring, Maryland, United States, and the Korea-based regional headquarters, 
were welcomed during a visit to Shanghai by Reverend Gao Feng, CCC/TSPM président. 

In a symbolic act of the common Christian roots in the Holy Scriptures, Paulsen presented 
Reverend Gao with a copy of the Bible which Seventh-day Adventists are taking around 
the world in a "Follow the Bible" initiative. Launched in October, the initiative is taking a 
multi-language Bible to each of the church's world régions to emphasize Bible study. The 
initiative will culminate at the church's world business session in Atlanta in 2010. 

"We brought this copy of the Bible with us to China as a symbolic act of our common 
commitment to the Scriptures," Paulsen said to the congrégation in Wuxi, as together 
with Pastor Jairyong Lee, président of the church's Northern Asia-Pacific Division, they 
displayed the Bible. 

Paulsen and Gao discussed challenges facing the Christian community in China and 
agreed to explore ways to provide more extensive training to ministers. 
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"We need to have more partnership and coopération," Gao agreed. Such interest in 
exploring ways to further expand ministerial éducation, Paulsen said, would not only 
benefit the training of the current and future Adventist pastors, in particular, but could 
also meet the ministerial éducation needs of other Christian groups. 

The Adventist délégation also met with the leaders of the Shanghai Christian Council, 
which coordinates the affairs of some 300,000 believers in the région. The délégation also 
discussed ministerial training for the région. 

Düring a visit to the Shanghai city-center Protestant church headquarters, which is 
currently being renovated, Paulsen also said that the visit expressed a "special attachment 
to the international faith community ... as Adventist believers in China are a part of a 
larger faith family." 

Chinese-born Pastor Eugene Hsu, a general vice président of the world church, is 
coordinating the week-long visit to China of Paulsen and the Adventist délégation. 
Following Shanghai and Wusi, the itinerary includes stops in Shenyang and Beijing 
with visits to the State Administration of Religious Affairs, the Northeast Seminary and 
Yanjing Seminary, the provincial and city Christian Councils, as well as meeting with three 
Adventist congrégations. 

(Adventist News Network, 14 May, 2009) 

Hong Kong Christians launch network to safeguard migrant workers 

By Francis Wong 

Hong Kong, 23 July (ENI)--Hong Kong Christian groups have set up an ecumenical 
network to look after the basic labour rights of hundreds of thousands of migrant workers, 
who are to be denied protection under proposed local laws. 

To urge the Hong Kong government to include migrant workers in its minimum wage 
législation, local Roman Catholics and Protestants formally launched the network on 19 
July, in the city s business centre on the open floor under the headquarters of Hong Kong 
Bank. 

This is a concreted-in area where thousands of migrant workers spend their days off, 
chatdng and sharing food and yarns. 

At the urging of non-governmental organizations including Christian groups, the Hong 
Kong government has agreed to implement minimum wage législation within two years, 
but it intends to exclude at least 200 000 migrant workers from coverage. 
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The government has said that many migrant workers, of whom a substantial number come 
from the Philippines, work as domestic helpers in this Special Administrative Region of 
China. Many of these domestic workers live in the same residence as their employers, and 
the government argues it is impractical to accurately document their working time. 

The network to protect the migrant workers includes a number of Christian bodies such as 
the Catholic Justice and Peace Commission, the Catholic Labour Affairs Commission and 
the ecumenical Hong Kong Christian Institute. 

At its press conférence on 19 July, Organizers, including the Rev. Phyllis Wong of the 
Union Church, emphasised that migrant workers are essential to the locai society, and they 
should enjoy full labour rights as should local workers. 

Law Pui Shan of the Catholic Labour Affairs Commission told the media that migrant 
workers sacrifice their family lives in order to try to improve their living conditions. She 
said, however, many of them lose contact with their children or end up getting divorced. 
Law lamented that many employers do not respect the migrant workers they employ, and 
treat them inhumanely. 

The network initiated an online pétition asking employers to treat their migrant workers 
better. It also mentioned that many migrant workers are deprived of sufficient time to eat, 
and are deprived of free access to the résidences in which they work. They are also restricted 
in their use of use of communication tools such as mobile phones, or meeting one another 
in person. Some are so busy they do not have eight hours to sleep each day. The pétition 
condemns such conditions as immoral and asks employers to avoid them. 

(Ecumenical News International) 
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